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The Kogui are agroup of indigenous people that livein the Sierra Nevada de
Santa Marta mountains in northern Colombia. They have come to represent one of the
maxims of indigenous traditionalism and environmental wisdom thus constituting one the
greatest myths of Colombian anthropology. This association of place and people now
occupies a specia place in conservationist milieus. The purpose of this ethnographic text
isto inquire on the process through which the conservationist discourse in an association
with (anthropological) representations has produced this image of afixed place and
culture. Considering individual and collective agency | further consider ways in which
these representations are contested, negotiated, and re-appropriated in various contexts
that intertwine the national and transnational realities of contemporary environmental
politics.
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INTRODUCTION. MEANDERING PLACES OF POWER
Recent anthropdogicd schaarship on pacehas sriously questioned the nation o
“culture” and more so, the ideaof culture a boundd in o to place(Appadurai 1996,
Feld and Bas 1996,Gupta and Ferguson 1992, 1997Marcus 1995,Rodman 1992,
among others). Foll owing these ideas this thesis is concerned with the processthrough
which the mnservationist discourse in an asciation with (anthropdogicd)
representations has produced an image of a “Kogui culture” that articulates aform of life
with the sustainability of the surroundng natural environment, the Sierra Nevada
mountains in nathern Colombia. Considering individual and coll edive agency | further
ingure onways in which these representations are mntested, negotiated, and re-
appropriated in various contexts that intertwine the national and transnational redity of
contemporary environmental paliti cs.

Schaarship oncontemporary environmentali sm articulates a variety of subjeds
that include ideas of power, place and identity among many others. In this line of thought
Brosius recently suggested the need to problematize the way “[t]opd ogies —constructions
of adua and metapharicd space are discursively produced and re-produced” (199%:
281). Thisthesisisthus an approad to the ways the Sierra Nevada de Santa Marta has
been produced, reproduced, contested, and regotiated in locd, regional, and transnational
fields. By approading this reading from the stand pant of environmental palitics | wish
to addressthe isaue of how certain aspeds of environmentali sm such as conservation

articulate the pdliti cs of place



My attention to these procesesinvaved in pacemaking is concerned here with
the relationship among them and today’ s conservation apparatus, that contemporary
block of ideas and pradicesthat have astheir axisthe mnservation d nature. This
apparatus is thus charaderized, bu not defined solely by conservationist NGOs, donas,
government agencies, advertisement campaigns, diverse forms of knowledge on reture
(“scientific” and “locd™), mapping and aher assesanent tedindogies, anong others.
Schalarly attention hesincreasingly been brought to this context (seelLuke 1995,
Neumann 1995 Proctor and Pincetl 1996,Rutherford 1994 ,and Zerner 1995 opening a
view to the complexiti es of power within them.

In recent yeas such intricacies of conservation have started to surfacein
Colombian conservationist milieus. My attention is focused particularly aroundthese
isaues in the Sierra Nevada de Santa Marta. Thisis an isolated tropicd mountain locaed
onthe northern coast of Colombiathat has gained a prominent name anong those
interested in conservation, bdh hiologicd and cultural. Rising from sealevel to heights
that reat realy 6000meters the Sierra Nevada mntains aimost, if not al the eosystems
in this altitudinal scde'. The exoticism of these e@logicd charaderistics has been
intertwined with the indigenous peoples that inhabit it, primarily with the Kogui shifting
agriculturali sts that mostly occupy the northern slopes of the mourtain. The Kogui have
hence been idedized in an image that portrays them as the possessors of aspedal kind o
eologicd wisdom that grants them survival in thistropicd haven. How thisimage

responds to a particular history of representationsis one of my purposes here, aswell as

!t is also the highest isolated mountain in close proximity to the sea, making the distance from the
shoreline to the snow peaks approximately 42 Kms.



how thisideaintertwined with the mntemporary discourse of conservation thus laying
the grounds for ajumble of environmental and aher forms of contemporary paliti cs.

In November 2000in a letter addressed to the principal locd conservationist NGO
Fundadén Pro-Sierra Nevada de Santa Marta, the Indigenouws Territorial Courcil of the
Sierra Nevada de Santa Marta® dedared their disagreement with a series of conservation
oriented projeds. They demanded that the projeds concerning a GEF, biodiversity
conservation and a Leaning and Innovation Loan LIL-World Bank grant that seeks
conservation and sustainabl e resource use through participatory management in the Sierra
Nevada were stopped urtil further notice They demanded resped and recognition for
their indigenous authority and territoriality.

Almost ayea after this complex processhad began | arrived to do
anthropdogicd fieldwork on ndions of place Acknowledging the reaognition o
indigenous authority by the Colombian government embedded in the CTC, my
permissonto “doreseach” with the Kogui families in the Buritacawatershed where |
had worked with before was denied. The indigenous authoriti es of the Sierra Nevada
have undergone astrugge with the nation d “reseach” regarding the recognition d their
own vace and authority in the establishment of scientific investigationin their territory.
In my conversations with the Kogui |eader representative to the CTC the names of the
World Bank, the NGO Fundadon Pro-Sierra, the Colombian Institute of Anthropology,
the Parks Unit, came up constantly. “They all have dso been required to stop’, was the
argument; “We must make apoint in telli ng people that the authority conferred in usis

red”. As| would further lean from interviews with members of the NGO Pro-Sierra and

2 Thisis avery recet, one might say not totally yet establi shed, indigenous organization that seeks to
encompassthe four traditi onal indigenous organizations of the SNSM.



World Bank dfficias, the members of the Consgjo Territorial de Cabildos dela SNSM,
CTC, clamed adisregard for indigenous authority on the establi shment of these
conservation aiented initiatives and rojeds. This adion taken by the indigenous
organization has made visible the ammplex processof how environmental padliti cs are
articulated with ather forms of contemporary pdliti cs in these so-cdled Third and Fourth
World contexts. As such, the eologicd complexity of tropicd forestsis juxtaposed with
isaues regarding land tenure for both indigenous and peasants families, problems with
tourists, growing cocafields, guerrilla and paramilitary fights over territory, and the like.
Thus indigenous authority(ies), conservation institutions and their dona's, peasants,
paramilitaries, reseachers, advocaes, state agencies, indigenists, and anthropdogists
form part in the cmpasition d power strategies that are part of conservationist contexts
such as this one. Spedficdly then, this controversy isa dea exposure of the relationship
between forms of authority over place ad environmental pdliti cs.

Thisthesisis hencemy initial way of approaching these issues of contemporary
environmental padlitics. My approach to this context considers aspeds of Escobar’s
poststructurali st paliticd ealogy, for which | follow hisdefinition d it as* [T]he
articulation d biology and history [which] examines the manifold pradices through
which the biophysicd has been incorporated into history —more acurately, in which the
biophysicd andthe historicd are implicated with ead ather” (1999 4). Thus a historicd
perspediveis applied to the relationship between forms of representation and the
conservationist discourse, with a particular focus on the Buritacawatershed, in order to

approach the aticulations between place ad power.



Thisrelationship between pace ad paver isbased onthe ideaof place @ an
outcome of the pdliti cs of history (Foucault 1986, as a site of theory and pditi cs (see
Bender 1993,Escobar 1999b,Moore 1997,Sharp et a., among others); ultimately place
isan ad of power, of the entanglements of power (Sharp et al. 200Q. Thisideaquestions
traditional dichotomieslike “here-there”, “traditional-aaulturated”, “conceded-expaosed”,
“dominator/dominated”, etc., and hencethe Sierra Nevada and the Buritaca ca be seen
asaplaceof interadion d concepts, images, and interests al of which are omporents
of aweb o strategies and relations of power (Moore 1997,Sharp et al. 200Q. These
relations raise the issue of considering the way social groups endow space ad dacewith
amalgams of different meanings, uses, and values, and hav these diff erences can crede
tensions and confli cts within society over the uses of space and over the domination o
the spaceby the state and aher forms of dominating power (Sharp et a. 2000.

| here then read conservation as adiscursive form that is diffused in different
contexts, silently present as areto ather notions and ideas of place power, and
knowledge in this processof the re-production d place My attention to the
conservationist discourse is thus expli cit when tradng its genedogy for the Sierra
Nevada, andimplicit in ather chapters that make referenceto the multiple and pditi cd
expressons of this place as sich | understand the discourse of conservation in the same
way Foucault considered paver as a caill ary set of forces insinuated through al social
adivity (Foucault in Sharp et a. 2000.

The noncoercive power of the cnservationist discourseis present in various
forms, naions, uses, and aher implications that the use of a aeaed placebrings abou.

Aswill befurther treded (see hapter 4), certain aspeds of the production d placeresult



in the aedaion d categories of threa, such as nations of biodiversity richnessthat derive
from global conservationist initiatives like UNESCO’ S Biosphere reserve program.
These cdegorizations tend to legitimi ze ntrol over the threaened areas thus credaing
tension over the uses of place If the SierraNevadais a biodiversity hot-spot or not is
redly not at stake in the controversy exposed above, whereas whoisin control of the
more palpable aspeds of these mnservation aiented projeds uch as control over
fundng and territoriality, is. As such, implicaions of place cedaionandfixation are
entangled with ather forms of authority under different guises that too form part of the
paliti cs of conservation.

When dscussng my initial propcsal with Arregoces —the aurrent leader of the
Indigenous [Kogui] Organization Gonawindua Tairona-, he suggested | go diredly to the
old ethnographies made by Preussand Reichel-Dolmatoff where | could find the “red
knowledge” of the old wise mamas®. A lot of what was the red Kogui wisdom wasto be
foundin those acourns. This exposition d the mntemporary transformations of
fieldwork led me then to situate this analysis in what has been cdled
modernist/experimental ethnography (Marcus 1998. Thus the starting point for this
ethnagraphic text isarereading of Kogui ethnography, at least the most “well known”
works —those that have permeaed the pulic and have triggered a somewhat rooted idea
of Koguinessin Colombian [anthropdogicd] thought-. Examining the intellecual history
of the authors that have provided the anthropdogicd suppat for this history of
representations provides an approac to the aticulation between knavledge production,
place and environmenta pdliti cs. They are of course guided by my own hias to what

ethnagraphic representations of environmental isaues are in these éhnographies, and as

® Mama is the Kogui term for male reli gious leaders.



such incorporate my perspedives onthe arrent environmental/padliti cd situation d the
SierraNevada

Thisrereading also includes my own past, albeit short, ethnographic experience
with some Kogui families in the Buritacawatershed. Parts of my own previous work
have thus been recontextuali zed in this thesis and combined with ather sites and locéions
recantly visited that together form the contemporary Sierra Nevada. For this purpose
multi-sited ethnography (Marcus 1995 was used in arder to “follow the metapha™ of
placefrom what Buritacavill agers had to say on “nature” and “place” awell as
conservationists, dona representatives, archaeol ogists, and anthropdogists. For this|
follow the ideas that have mntested traditional views of place ad culture a boundd
entities, and their anthropdogicd consequences of “peoples’ and “cultures’ (Appadurai
1996,Gupta and Ferguson 1997 among others). This notion adknowledges the
interrelation d these “places’” with contemporary processs of global flow, massmedia,
advanced cgpitalism, and pcst-colonialism. | therefore aonsider the locdliti estreded in
this thesis as multiple and mobil e, as an aggregate of separate parts, discourses and
locations (Escobar 1999,Haraway 1988, 1991Marcus 1995,Raffles 1999,Rodman
1992.

Asaresult the tropicd mountainouws terrain situated in the midd e dtitudes of 800-
1200(m.as.l.) of the Buritacawatershed, where Kogui families have establi shed their
dispersed vill ages creding a patchwork of tropica forests with shifting cultivation gdots
of maize, taro, beans, squash, and coca, come together in this text with offices, texts, and,
film. Through expressons of eat o these locaions | approach the historicd processes

that articulate anthropdogicd and colonia history, everyday narratives of nature,



compelli ng concerns over deforestation and land degradation, identity paliti cs, and,
aspeds of the aurrent Colombian nation's conflict al under the rubric of place

Asaway of expressng this array of personal experiences andideas of power and
place | have wanted to incorporate the ideaof “The Land d Oblivion”. Thisisthe way
Colombian musician Carlos Vives has referred to the Sierra Nevada & a placethat
represents Colombia a aforgotten land o cultural and kologicd richness forgotten by
the constant shadow of violencethat has charaderized the nation'sinternal conflict. As
such it represents apopuar and widely accepted view of the Sierra Nevada and thus
represents the aticulation d place essentialism, marginality, and bodiversity, subjedas
present in the history of the representation d the placehere depicted. It is also areminder
of my own commitment to the history of the power of representations and its relation to
the history of thase with whom | have shared a part of that intricate present. This then
engenders my own interests and concerns with the genedogy of cultures (as oppased to
culture) where thereis a arrent tendency to consider that “[a]ll associations of place
people, and culture ae social and hstoricd credionsto be explained, [and therefore]
cultural territoriali zations (like ehnic and retional ones) must be understood as complex
and contingent results of ongoing historicd and pditi cd proceses’ (Gupta and Ferguson
1997 4).

Thethesisislaid ou inthreemain parts, al compaosed by avariety of
subdvisions that crisscrossa diversity of isaues regarding the pdliti cs of place ad
conservation. In thefirst part | am concerned with the genedogy of the wmnservationist
enterprise in the northern faceof the Sierra Nevada and its relationship with

anthropdogicd representations of culture and dace Herel wish to shed light onthe



history of ideas and processes that led to the configuration d a mnservationist discourse
based onanthropdogicd representations and its relationship to the mntemporary
conservationist pradicesin the SierraNevada. Thisis historicaly locaed in the
watershed of the Buritacain the northern parts of the SNSM, which has been constructed
by avariety of adors and processs that include peasants, indigenous communiti es,
archaenlogicd sites—understood by some & cultural patrimony, and as tourism sites and
saaed sites by others-, ex-marihuana and current cocafields, ill egal para-state amed
forces, environmental authorities, anthropdogists, etc.; thusit is an aggregate of social,
plural rediti es that has been constructed through historicd and pditicd processes.

The history of these processes entail s then the ideaof the SierraNevada & a
marginal place Hencemy intentionin the second art of thisthesisis to approac forms
of taat negotiations of the pdliti cs of marginality (Tsing 1993. A conflict over the
authority of conservation ogens aview to a cnflict of marginaliti es where the state’s
goals of conservation aiented pditi cs are negotiated by locd, ethnic forms of
renegotiated authority over place My attention is aimed towards the language of
conservation and reture & the expresson d adiscourse that not only shapes placebut
situates itself in an mohile place Thisis not part of adominators agenda but aresult of
historicd and pditi cd processes of representation d marginality. In dang so the opened
window allows us to see and li sten to a placeof contradictions that involve daims of
dispossesson and reinterpretation d marginality whil e using the language of
conservation. This entail s the a&knowledgment of isaues of tranglation (Brosius 2007) in
azone where intercultural displacement is %t in terms of the aurrent Colombian netion's

conflict.
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In the third part | addressaspeds of the transnationalism of place considering the
mohility of the locd (Appadurai 1996,Gupta and Ferguson 1992 Marcus 1995,Raffles
1999 andthe relationship between knawledge and informationin contexts of
contemporary cultural production. Thisis dore by applying the ideaof cultural producers

to filmmaker Alan Ereiraspedally to his 1991film From the Heat of the World; with

this| intend to read this form of production where the Sierra Nevadais used as
knowledge and information as away of pdliti cd authority in transnational contexts.

This approach to cultural producers follows the ideas of Marcus (1997 who
considers cultural producersto be the mntemporary version d theintell edual, and more
S0, its Gramscian derivation, aganic intellecual. Due to the fad that the latter is more
asciated with the theoreticd frameworks of modernity (i.e. derivations of Marxist
thought), cultural producers diverge from it in the sense that they are part of professona
midde dasses whowork in the production d massmedia, yet are still embedded in
processes of cultural critique and adivism. The term itself signals the so-cdled crisis of
representation and serves to designate and signify a aoss-cutting blurring of genres of
media and their adivities. However, urlike the Gramscian ndion, the term cultural
producer highlights ways in which these kinds of intelleduals, more than the “organic”
ones, areinvalved in bah media production and its emboded associated pradices.

My attentionis focused onthe processof articulation d representations of
representations present in the film as knowledge/information pgroduction and circulation.
By this| wish to pant out certain instances where the film has srved as aform of control

and regulation d pdliti cd authority of Kogui imagery. | conclude that this form of



cultural production is thus a site that entangles the claims of the subaltern in the same

field with the complicitness of post-colonialism.
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PART 1.

A HOT-SPOT IN THE MARGINS
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“Ciudad Perdida is unique example of a living pre-Colombian culture. The inhabitants of this
sacred place deserve your respect and whist your are free to photograph the open terraces, The
Kogui people ask you DO NOT take photographs of themselves or their homes without first

obtaining their permission. Thank you for believing in Colombia.

Ecolatina”

This dgnwas set up by a Briti sh-Colombian ea-tourist company at the entrance of the indigenous
dwelli ngs of Kogui famili eslivingin the achaeplogicd site Ciudad Perdida. (picture by the author, June

2007)
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1. Locating the Conservationist Discoursein the SNSM
On the northern Atlantic coast of Colombialies a pyramid-shaped mourtain where one
can experience aparticular sensation: sedang the ocean and making it seam just afew fed
away whil e standing nea the snowline. This placehas been incorporated into Colombian
society asthe land d the wise Elder Brothers, the Kogui. It isaland d archaeologicd
ruins enmeshed in moist tropicd rainforests controll ed by indigenous peoples that have
the wisdom of how to run them, and apparently, on hav to oltain aworld balance thisis
the Sierra Nevada de Santa Marta. Independent from the Andes Cordill erait risesto a
height of 5,775n at adistanceof only 42km from the Caribbean coast in nathern
Colombia. It isthe highest coastal mourtain in the world and covers an areaof 17,000
km?2 (Fundadén Pro-Sierra 1998. Thisisolation and mosaic of easystems alowsit to
shelter various endemic animal and dant spedes, that together with the numerous water
sources that flow from its s1ow peeks and paramo lagoonrs creae an emlogicd complex
that has drongly attraded conservationists.

The SierraNevadais a so the placewhere Kogui people have been idedized in an
image that Uribe has described as one where the Kogui are typified as the maxim of
indigenous traditi onali sm and wisdom, that makes them “[w]itnesses of away of being
and living that hasn’'t yet been contaminated by the multi pli city of evil s that come dong
with the Western way” (Uribe 1998 2). An image that has been suppated ontradition

(Bocargjo 2001, and as such has been deployed, transformed, and regotiated.
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Although thisimage is smilar to that creaed for and by other indigenous groups®,
Kogui “wisdom” has been given a particular status of higher wisdom, sometimes even
sanctified. It is apowerful image that is not bounded to Colombian ethnographic
imagery; it has been transnationalized and as sich exemplifies the Kogui as the Elder
Brothersthat livein the “Heat of the World”: As British filmmaker and Kogui advocde,
Alan Ereiraput it:

We are the Elders.
We were the Elders of all.
With greater knowledge, spiritual and material.

The speedes of the Elder Brothers are rooted in an archaic past. For four centuries these
people, the last surviving high civili zation d pre-conquest America, have watched in
silencefrom their hidden world in the mourtains of Colombia. [ T]he Elder Brothers
believe that they are the guardians of life on eath. They seethe world asasingle living
being which they have to look after and care for. Their wholeway of lifeis dedicaed to
nurturing the flora and fauna of the world; they are, in short, an emlogicd community
whose morality is wholly concerned with the hedth of the planet (Ereira 1992 1).

The Kogui share the Sierra Nevada with threeother ethnic groups —Arhuaa,
Wiwa, and Kankuamo- being organized in scatered vill ages along diff erent watersheds.
Although the Sierra Nevada has undergone various processes of internal migration (Part
2) Kogui settlements are mostly locaed in the northern slopes; thisis where my attention
is concentrated, espedally in the Buritacawatershed.

Dueto the presence of steg ridges the Buritacadoesn't easily rise to the high
areas thus being inhabited mainly upto 1200nts. There exists agradual settlement
organization with peasants in the lowlands and Kogui —and some Wiwa- familiesin the
upper region. Deforestationis higher in the lower regions due to a history of timber
extradion and marihuana fields. Thus the dtention generated by conservationists to these

areas has been extremely high considering the remaining forests a principal target of

* Some famous representatives of thisimage ae the Kayap6in Braal, or the Penan in Borneo.
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preservation. As aresult the peasants as well as the Kogui have been enmeshed in a
complex caegorization linking forested lands to indigenous ways of thought and
deforested lands to peasants, resulting in amosaic of deforestation and “pristine” forests,
ethnicdly tied and represented.

The Kogui popuation d the Buritacais nat very high (20 families approx.)
athouwgh apparently rising. They survive on shifting agriculture in a pattern that links
mohility through various farms within their territory —range-, and some families rely on
cetain levels of wild mea hurting —mainly rodents like agyouties- . Higher levels of
forests and lower levels of popuation make this Kogui landscgpe somewhat different to
other more “typicd” and “traditional” Kogui watersheds of the northern face having
small er vill ages, lower levels of commercia cash crops —espeaally coffee, and very
littl e ownership of grazing animals like bulls and mules. Together with amore or less
regular presence of tourists due to the presence of the achaeologicd park Ciudad
Perdida, the Buritacais thus an assortment of representations of forests, ethnicities, and
the material cultural past.

Having other areas smilar to the dove & well as other more diverse, the Sierra
Nevada & awhadle has been historicdly located in the juxtaposition between biodiversity
rich areas and the countries that encompassthem. Colombia’ s deli cate padliti cd situation
has led to profoundsocial problematics —some of which include processes of
reterritoriali zation that derive from the amed adivities of paramilitaries and guerrill as,
forced dsplacement of peasants and indigenous groups due to threds, massaaes, andin
some places an impasition d para-state laws and control-. Thusthe SierraNevadaliesin

aregionthat isthe result of ahistory of centralist oriented pditi cs that creaed a geo-
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padliti cd map charaderized by the fragmentation and creaion d “marginal areas’ (Tsing
1993-most of which coincide today in being biodiversity rich areas-.

In the last decale the courtry has undergone Neo-liberal oriented pditi cs that
brought radicd transformations like the 1991 Constitution; with it processes of
decentrali zation, appredation of amulticultural courtry, and the cnsequent recognition
of indigenous forms of authority have been introduced. Not withstanding, regions like the
SierraNevada ae still areas of sociopditi cd antagonism. They are locditi es where there
is presence of para-state (armed) forces and aher ill egal adivitieslike the aultivation d
cocawhich have led to major habitat destruction and social devastation.

Contexts li ke these therefore make the Sierra Nevada part of what has become
one of today’ s greaest dilemmas; the dilemma of the Tropicd Third World, o how to
conserve, proted nature and more so in these tropicd geographies where biodiversity
readesitsrichnesspedks, in troubded, poa, underdeveloped “ Third World” courtries.
Thisisaquestionraised in dfferent milieus, many of them in the (pdliti cd) north, where
people aetroubded by ideas that relate poverty, “social degradation” to the deterioration
of rainforest and aher biologicdly endangered areas. The SNSM is thus an exampl e of
the anservationist/social problematic that has been a wnstant inquiry for the “bio-
cultural-pdliti cd complexity” (Greenberg and Park 1994,see &so Ped and Waitts 1996,
of that engagement that has been situated by schdars in the redms of [discursive]
inequaliti es-espedally between First and Third World discourses (Escobar 1996,Guha
1989,Martinez-Alier 1991,Moore 1996.

Particularly then, the problematic in the SNSM has been historicdly, socially, and

environmentally defined in the foll owing terms:
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The different indigenous groups mastered the management of water, creding systems
whose charaderistics can be almired today in the remnants of their stone dti es, roads and
other constructions. They also developed a sophisticaed cultural and spiritual social
system that still survivesin some of their descendants...In the 1960s the systematic
loating of saaed Tairona sites al so weakened the traditi ons of indigenous groups. Inthe
seventies the introduction d ill egal crops (marijuana), dueto international demand,
resulted in the removal of more than 100,000 bdares of foreststo provide placefor the
new crop... This context of widespread conflict triggered a chaotic processof land
occupation and ursustainable use of natural resources (water, lands, forests), and the
continuous violation d human rights. In addition the indigenous groups were once gain
displaced to higher lands. In 1990 ,just 18% of the original forest cover remained, and it
was threaened by the expansion d the agricultural frontier, with the cnsequent and
adverse dfedsonthe avail ability of water (FPSNSM, N.d.)

My purpose in the foll owing chapters of this sdionisto tracethe merger of
ewmlogicd charaderistics with anthropdogica representations of culture that have
resulted in the image of the Sierra Nevada described above®. | inquire into the history of
anthropdogicd concepts that form part of the @nstructed ethos of the Kogui that have
served as an axis for the establishment of a discourse that relates aform of life with the
sustainability of the surroundng natural environment. It isalook at the history of idess,
images, and pradices that have subjedively been presented by individuals and
institutions in the form of anthropdogicd representations and further, how this has been

linked with broader globalization aiented dscourses guch as conservation.

® Following Slater (1999 | consider the word image to refer to not only graphic descriptions but also
figures of speed and idess.
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2. Representations. Towards a Portrait of Place and People

Hidden transcripts in Colombian Anthropdoqy

| am nat the first, and will nat be the last to say that the Kogui are not the possessors of
some kind d speda and dvine knowledge of how to save the world. Neither isthe
purpose of my inquiries to set any form of judgment onit. | too have marveled at the
beauty, the magnificence of this place ad its people. Thisis not a processof
desaqali zation; it is an insight to the complexities of forms of cultural production. The
following then is the review of agenedogy of Colombian anthropdogy in the context of
ethnagraphic representations of the Sierra Nevada and “its” peoples. It isareview of the
construction and transformation d ideas, pradices, and the people who produced them.
In 1987Colombian anthropdogist Carlos Uribe opened a debate onthe idea and
imagery of the Kogui. With a paper presented at an Environment and Culture seminar in
atown ouside of Bogot4, Uribe pubicly exposed an ideathat is present in Colombian
anthropdogy that everyone knows but doesn’t openly like to say; that the inhabitants of
the Sierra Nevada ae nat the dosen saviors of the world, that they are just “human
beings that were cnfronted with, and hed to resolve the demands of their surroundngs’
(Uribe 1988 10). He thus examined the historicd construction d the westernization o
the Kogui ided in the writings of naturali st voyageurs and “scientific” anthropdogists.
The resulting ideais therefore one that intertwines avision d “a Kogui knowledge and

wisdom” with the magnificent surroundng ecsystems. This ideathat resembles a 21%
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century portrait of the finest 19" century naturali st representations, essentiali zing a so-
cdled Kogui culture & one who's knowledgeis crucia for the sustainability of (global)
biodiversity, isthat to which | will from here onrefer to as Koguiness

Uribe’ swork ill ustrates how the late 19" century brought to the Sierra Nevada
groups of peoplethat included varied representatives of Enli ghtment-based ideas sich as
the French anarchist EliseeRedus, as well as other colonial travelers with ideas of
progressand development—in their very best 19" century expresson, like @urt Joseph
de Brettes and Colombian military-naturalist Col. Joaquin Acosta. The groupis
complemented with missonary priests sich as Father Rafad Celeddn,and romantic,
liberal poetslike Jorge Isaa. They al visited the Sierra Nevada and left ethnagraphic
reqords of the people they encourtered. All these travelers were touched by the beauty
and splenda of the Sierra Nevada and they all ti nted the landscape with their coloniali st
and romantic ideds that paternali zed and/or denigrated the people they encourtered. This
ideaof the people of the Sierra Nevada—and | say people for it invalves bath the Kogui
aswell asother ethnic groups that live andlived in the slopes and the lowlands
surroundng the Sierra Nevada- began to be slowly replacel by more essentiali st oriented
nations present in the writi ngs of anthropd ogists beginning in the 20" century.

In the writings of Euro-American anthropdogists sich as Swedish Gustaf
Bolinder, German Konrad Th. Preuss Americans J Alden Mason, Gregory Mason, and
Austrian-born and Colombian nationali zed Gerardo Reichel-Dolmatoff akind o
exaltation d the Sierra, and mostly of itsinhabitants garted gaining momentum. Some of
these authors approadched the past of the Sierra by means of archaeology and then

concentrated onthe cmntemporary inhabitants, mainly the Kogui. The Sierra Nevada thus
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has a genedogy that corresponds with the times it’s been embedded in, and therefore
colonialism, development, and retivenesshave been part of the “people”, of the Kogui
for quite awhile now®.

Unfortunately the paper discussed above has been somewhat negleded in
Colombian anthropd ogy, maybe because of the giant to which it stands against, and
maybe more so, because the power that the representations of Kogui(ness, because this
cultural production d the Kogui and the Sierra Nevada seems at times much grander than
critique itself. Therefore | wish to continue where he | eft off, and concentrate onwhat |
see & the mayor outcome of Kogui ethnagraphy, the ideaof the “Elder Brothers’.

The Elder Brothers are rooted in tradition; “tradition” isaword that somewhat
seans to come dong with the word Kogui. A certain timelessesshas thus been
charaderistic of arepresentation that has through the yeas prevailed. An enduring
depiction that goes as far badk asto na only link the auirrent Kogui with the prehispanic
inhabitants of the Sierra Nevada known in the achaeologicd literature a the Tairona, bu
more so the Kogui as the possesors, as the heirs of a omplex and profoundsystem of
thought and pradices that, apparently, charaderized Tairona alture. Thisideahas been
now severely questioned (seeBocargo 2001,Girado 1999 Orrantia 1999,Uribe 1990,
and the aedion d thislink has been thus examined in the works of J. Alden Mason,
Gregory Mason, Preuss and espedally Reichel-Dolmatoff. In a brief and somewhat
caicauresgue summary, thislink originated from a presentistic contextuali zation d the
archaeologicd artifads these authors foundin use anong the Kogui and tautologicaly

framed them in alinking argument to the Tairona. Although as mentioned this has been

® | will not go much more bad in time, but it is relevant to mention Uribe’s (1990 work on the integration
of the Sierra Nevada to the world system sincethe 17th century, a processhe dosely examines.
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now deeply and | might add, gracdully analyzed under Sahlins' ideas of indigenization
(Bocargjo 2001), pditicd econamy (Uribe 1990, or in the history of archaeologicd
theory (Giraldo 1998, it is something to be kept in mindfor it till prevallsin apopuar
image andis dgill part of the aurrent environmentali st discourse.

This anthropdogicd representation d the Kogui is hencebased onthe
articulation d two main concepts, The Mother and Fertility. Together they represent a
“Kogui essnce” that defines “a” culture who's irituality guides a particular
[sustainable] relationship with their natural environment.

The Mother was thus described by Preussas:

Thefirst mother [is considered] the mother of all things...therefore [her] obligations are
vary varied. But the predominanceis her relationship with fire and with the fiestas
[ceremonies], and in genera with the work of the mamas. She aeaed the sun by the
name of Mameuman that is derived from mama, sun. The demon Kasundukua is formed
of the menstrual blood d Gauteovan [one of the names of The Mother] andis probably
tooabeing of fire or the sun (Preuss[1919 1993 96).

This origin, this begging of everything was st to impase order, to control chaos...

In the beginning, it is sid, there was no uriversal order. The sunwondered around
through the heavens without any fixed course... then, in acardancewith The Universal
Mother, nature itself spoke to man andtold him how she shoud be treaed ...thisway
The Mother made the “Law”. It isthe grand preoccupation d the Kogui that this“law” is
maintained so the universal disorder does nat return, and with it, the “End o the World”
(Reichel-Dolmatoff 1985 240).

And then Reichel-Dolmatoff proceals:

Kogui religionis based onthe alt to fertility. The concrete expresgons of thisfertility
are women as mother and the aop soil. Women and soil are thus s/nonyms, the same &
coitus and danting, sperm and sedd, chil dren and fruit. Sexuality and nouishment have
inthisa cmmon kese. ... To thiscycle of plowing, being born, dying, and rebirth, the
Kogui refer to asthe “Law of the Mother”... the ancept of Mother, Haba, personifiesin
first instancethe biologicd principle of development of human life through its siccessve
faces (1985,11: 81-86).

The Mother is also taken to be the mourtain, the Sierraitself. The spiritual powers

of the deity are thusemboded in the land itself, arelationship that is defined by the
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concept of fertility. The latter implies a sense of constant re-birth, o eternal perpetuation
of spirit and matter. The combination d these two concepts impli es then an ideaof
spiritual control over and for the material land, wsually depicted under the ideaof a saaed
knowledge that determines cultural and emlogicd behavior. Thus | would suggest that
historicdly The Mother as a concept has been structurall y centered at the are, that isa
symbalic, meaningful, and even determinant core of Kogui society. It has been

establi shed as a principle that combines the natural surroundng, the ailtural past, and the
socia present. It isameans of controlli ng that which needs control li ke natural disasters,
crop dagues, sickness and in a sense, Colombian society depicted under the ideaof the
“yourger brothers’.

In oppaitionto the ideaof the Elder Brothers, nonKogui, espedally westerners,
have been defined under the term “younger brothers’. The term comes from the ideathat
The Mother gave the Kogui a corpus of saaed knowledge of how to maintain this saaed
balance sincewe (us) westerners were nat cgpable of higher wisdom we kept things like
tedindogy (and any other associations of modernity). The Kogui are then ou Elder
Brothers. Hence a will be seen later on, thisidea &so serves to control the image of an
encroaching modernity. But in dang so it also fallsin what Ortner has e asthe
unaccetable problematic of structuralism: the denial of the relevance of an intentional
subjed in the social and cultural process and the denial of any significant impad of
history or “event” uponstructure” (Ortner 1994 382).

In the remaining parts of this chapter | wish to explore the anthropdogica roots
of this conceptuali zation, espedally in the works of Konrad Th. Preussand Gerardo

Reichel-Dolmatoff. Although ather authors are mentioned when necessary, | believeit is
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their works that have had a greaer impad on the Kogui representation and its acceptance
As such, Preuss works on myths centered the dtention to the knowledge embedded in
“Kogui spirituality” and Reichel-Dolmatoff’ sideas on reture-culture deeply influenced

the way the Sierra Nevada and the Kogui are conceived.

The Germanic legacy of Konrad Th. Preuss

Konrad Th. Preuss trained in the German tradition d Ethndogy, visited
Colombia and the SierraNevadain 1914.He traveled Colombiafor six yeas and | eft
important observations of most of the places he visited. Although his 3 month fieldwork
among the Kogui was nat very extensive, he olleded avast and very valuable series of
chants and myths. This emphasis on myths can be seen as aresult of histraining with
Addlf Bastian —which isto whom the book onthe Kogui is dedicaed too-. Thisiswhat
has led Uribe to define Preuss acalemic enterprise & a “functionalism of a particular
style... [one] of a cetain Hegelian comporent, that obli ges the German ethnographer to
probe into the spirit, the geist, the soul of a people—a metaphysicd spirit that isfoundin
the core of aparticular culture” (Uribe: 11in Preuss[1919 1993 .

Preussdedicated his 4ay among the Kogui to the “recovery” of myths from which
he would further develop the are of Kogui culture, which in hisown words is omething
like this:

Thus as the Kagaba’ tribe has remained in their mourtainsin a cetain way as a natural
monument of old times, proteded by a belt of tropicd forest that surrounds their territory
in the lowland regions, an insurmourtable gap separating it from our western vision d
the world. A marvelous world o beliefs, in which the foreign flowers and fruits of the
irrational thought make beaable and attradive the aude redity of their experience, has
adapted in such away to the nature of the mourtain that it seems that myths and chants

" Kagaba in the Kogui language means people. In the ehnographic literature there ae several ways of
naming these people, the most common ones being Kogui, Kogi, Cogui, or Kaggaba.
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would ve only been creded onthis ground.These Indians have remarkably managed
even to adopt alordly stancein the midde of the majesty of the cordill era, that can seem
comicd to us, the representatives of an exclusively rational way of thought, and hence,
aliento man, if we did na clealy have in front of our eyes the pasitive value that is
conferred to life by the Kagaba. Their cgpadty to internally control the demoniacforces
of natureis not the most notorious of their spiritual life, bu their grea cohesion, of how
everything is fused unitarily with their conception of the Universal Mother and the first
human priests, their ancestors, and first bearers of the culture, that has determined the
totality of their social life through today (Preuss[1919 1993 17-18. emphasis added).

In this datement it is rather evident how Preuss perception d the Other clealy
follows the line of Bastian. Hiswork was shaped by the ideas of this traveler and thinker,
that in the genedogy of the German Enlightment via von Humbaldt establi shed the study
of the fabric of the natural world and the human mind as one unitary nation, the so-cdled
psychic unity of mankind (Koepping 1983. As such, Preuss approad to the Kogui
reinforces the ideaof away of life that incorporates the natural environment, and
explainsit in religious terms. It isthencein Bastian’ s legacy to Preussthat one can find
part of the foundng principles of the relationship that has prevail ed, that of religionand
environment, that of the control of the materia by controlli ng the metaphysicd for the
well being of humankind.

Thisunderstanding is thus related to similar anthropdogicd approades that also
genedogicaly descend from this Germanic tradition, such as ideas from Boas® and
Weber. This congregation o Germanic philosophicd expressons of the geist is
important to consider, for Preuss works have become an significant source of the Kogui
ethnagraphic achive, and therefore played anotable rolein the establi shment of aview
of aKogui culture with a particular, spiritually oriented ethos. It is noticeale that the

ethnographic references that Preussleft onthe Kogui are very much derived solely from

8 Particularly one can seethisin Boas' initial approaches to geography, or as Speth (1978 hascdled it, the
Boasian anthropageography.
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theremlledion d myths. One could argue that the enphasis on spirituality has been
highlighted due to the prominencethat religion hed for the understanding of society in
this ethndogicd tradition. Thus Preuss work suppated onthe German phlosophy of the
geist andtheir particular attention onspiritual expressons as elements that defined
society, can besaid to have played an important part in the establi shment of Koguiness
This iritual mean o socia cohesion, though taken dff erent faces has pervaded to our
timein an image that establi shes a Kogui way of thought based ona mmplex spiritua

understanding and management of the social and materia worlds.

Francis Nichadas and Gregory Mason

| briefly wish to introduce cetain aspeds of other authors that also visited the
SierraNevadain thefirst half of the 20" century, where | believe there ae cetain
expressons that also buld into the mnstruction d Koguiness One of these expressonsis
that of Francis Nichadlas, aU.S. citizen that owned some land in the surroundng areas of
Santa Marta (Giraldo 1999. In hiswork we can find some interesting insights for the
shaping of the Kogui portrait:

In the devated fastnessof the Sierra Nevada de Santa Marta li ve the remnants of aonce
powerful tribe. Their courtry overlooks all the gred territory formerly occupied by the
Indians of the lowlands. These mourtain Indians are known as the Aurohuaca’ and are
such apeauliar people, differing so completely from al others| have seen nea the
Caribbean seg that they must be the remnants of a very ancient and much more highly
developed people, who at some remote time were driven to take refuge among the higher
mountains becaise of incroachments and violence of more savage neighbars (Nicholas
1901 637).

® The name “Aurohuaca”, now Arhuao, thoughtoday refers to another ethnic group in the Sierra, was
once generalized for al the indigenous inhabitants. Aswill be made deaer in the ongoing chapters, the
referenceto the name he uses is also to be cnsidered. Nicholas says the name cane from the combination
of Spanish oro —gold- and huaca -Indian burial- resulting in “hidden gold”.
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If the sources of information were ather dired or indired isnot clealy stated in
Nichdlas report, bu what is smewhat evident is that the Kogui themselves were dready
playing their part in an interesting game of imagery and representation that still prevails;
a ondtionthat relies on colonia views of the Other, aswell as[most probably] their
own views on aher indigenous groups, in combination with the exploitation d the
surroundng natural environment. Ultimately, arelationship between the vastnessof an
isolated snowcgoped mourtain that liesin heat of the Tropicd World and the ancient
seaets contained in it that are reveded to us only by the magnificent ruins that eventually
show themselves through the jungle & reminders of the seaet and paverful knowledge
that the aurrent inhabitants are therefore to have.

Nichoas was referenced by ancother Kogui ethnographer, Gregory Mason. Having
been ariginaly trained in anthropdogy at Columbia—though he receved his doctorate
from the University of Southern California- Mason visited the Sierra Nevada, and
particularly the Kogui in 1931.Hiswas more of an ethnagraphic expediti on that wanted
to oltain ethnographic objeds for the Museum of Phil adelphia and the Museum of the
American Indian, Haye Foundition, New York. These expeditions were hisway of
gathering the material for his doctoral dissertation, atredise onthe “indisputable” link
between Tairona and Kogui. Foll owing areacommendation by professor Marshal Savill e
his purpose was then to investigate the Tairona material culture based onthe study of a
living modern tribe believed to be descendant from the Tairona, that of the Kaggaba-
Arhuam (Mason 1938, 194D

In Mason'swork one doesn’t only find this relationship ethnographicdly

deployed, bu also finds bits and peces of the genedogy | here seek to trace Thisis
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made explicit in hisacourts of the way he was enmeshed in the powerful imagery that
the Kogui had among the Colombian peasants of the surroundng settlements; as
unexplainable & it were to those “[r]edless, drunken, hilarious, Spanish-spe&king
mulattoes’ that inhabited the surroundng coastal vill ages, Kogui magic was $ powerful
that eventually he himself was drivento believein it (Mason 1940 and seeUribe 1998.
Thus the Kogui are presented as controll ers of some kind d immaterial knowledge that is
powerful enough to swathe even the most rigorous <ientific thinker.

Ancther asped in Mason's Kogui acourts that involves him in this genedogy of
anthropdogicd representations is his reference on totemism. In a brief passage where
Mason dscusses the rare posshility of totemism among modern Indians in South
America he draws oninsights from the Gugjiros, agroup d seminomad pastorali sts and
merchants that live in the desert peninsula of the Gugjira, the northeastern boundry of
the Sierra Nevada. Based onthe acount of afigurine obtained from his archaeol ogicd
excavations, and by the way areaurrent figure in Tairona atifads, he proceeded in
saying that although he believed the Kogui did na have dansthe Taironadid, and it was
probably atracethat had been passed onto the Gugjiros. Gugjiros are known for a
matrili ned clan arganization, and acarding to Mason therefore a ¢ea expresson o
Taironatotemism. Based onthe anourt of animal representations foundin
archaeologicd figurines, Mason thus procedls.

| am convinced that these representations are not the haphazard result of the freeplay
Indian whim. Indians never give play to their imaginations. Every stroke in an Indian
drawing, every geometric line incised onIndian pdtery means smething. ...Totemismis
founced deeply in magic, wedher or nat one accets the theory of Karsten that it is
founded in animism. That iswhy | suggest the animal figures foundin Tairona at are
eponymous symbals of matrili ned exogamic dans, such as are foundamong the Gogjiros
today (Mason 1940 309).
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This paragraph ontotemism in an ethnagraphy whose main pupose was to prove
the relationship of Tairona and Kogui is enriched by the fad that just afew yeas later
Reichel-Dolmatoff’ s gructuralism would consider one of its main contributions a passage

ontotemism itself. Let me then contextuali ze professor Reichel-Dolmatoff.

The Koqui: By Gerardo Reichel-Dolmatoff

The anthropdogy of Gerardo Reichel-Dolmatoff is one of the two dffusion pants
of Colombian anthropdogy (Uribe 1981, 198%. Professor Reichel’ s anthropdogicd
interpretation can be seen regarding various trends, though all are interconreded. As
stated by Uribe (1986, hisinitial articles onthe Kogui were guided by culture and
personality ideas, a period he cmbined with Tairona achaeology of a somewhat
cultural-historic perspedive (Girado 1999. In hislater ethnagraphic period (1970s and
80's) he focused onsymbadlic reinterpretations of his original Kogui material and some
new fieldwork (seel1979); it is here where he established aform of structuralism ala
Levi-Strausswith tints of symbadlic e®logy that mainly developed from his famous piece
“Cosmology as emlogicd analysis’ (1976)*°. To this one might add Hs commitment to
an oljedive, scientific, fieldwork oriented anthropdogy, and hs nat explicit but certainly
pdliti cd stanceon kehalf of the Indian popuationin Colombia (seeGiraldo 1998—as
well asthat of his colleague and wife, Dofia Alicia Dussin (Dussan de Reichel 1965-.
Together they committed to elevating the negative image of the Indian that was

somewhat prevaent up to the 1960sin Colombia.

10 seespedally Reichel-Dolmatoff (1982 on cultural symbols and ritual control as adaptation in the
SNSM.
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Reichel had his own view of anthropdogy, which acording to his pupl Alvaro
Soto cost him many enemies and an image of an “eliti st fascist”. Professor Reichel
considered that one of anthropdogy’s ams was that, as a scienceit had to bre&k the
image of indigenous people’ s as inferior beings. Through science he thus took a strong
padliti cd stance d time of strong conservatism in Colombia. His ideaof anthropdogy and
anthropdogists considered that “[a] red anthropdogist canna be someone whoisin
ewmnamic nead. Anthropdogy is not to get rich o even to make money; one nedlsit, to
make anthropdogy, [but in the end] a dug out canoe, naebooks, maybe phaographic
madines, andtime, were dl one needed” (Soto pc. 200]). Thiswas a strong paosition
that was nat accepted by his coll eagues who in the mid 1960s foll owed the ideathat the
state’ s purpose was to integrate indigenous peoples 9 that they could have accessto the
benefits of civili zation (jungles and aher “wild” places were seen the same way) (see
Bocargjo 2001,Dussan de Reichel 1965,Uribe 1980).

It can be said that Reichel did indeed carry out hisideaof changing the
indigenous people’ simage. Through anthropdogy he aiti qued aspeds of Colombian
society that would startle anyone today. Notoriousis his outrage and condemnation d the
tragic episode known as La Rubiera (1964 —a known Indian slaughter, whose murderers
further argued they had dore nothing wrong, for killi ng Indians was the same as killi ng
animals-.

Reichel’s acalemic reputation began to be established in the 1940 s. Together
with hiswife the Reichel’ s establi shed in SantaMarta and dd ethnographic and

archaeologica fieldwork. Based onthis ethnagraphic material he wrote the first edition
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of The Kogui ([1950 1989™. In the 1950 's they moved badk to Bogota where Reichel-
Dolmatoff f ounded the first department of anthropdogy in a Colombian unversity, the
Universidad de Los Andes. A few yeas later he began fieldwork in the northwest
Amazon; thisisthe period where his intelledual explorations of Levi-Straussand Freud
redly took form. He began to ded with concepts sich as*symbiosis’ and aher symbadlic
related ideas that linked religion, a religious adivities and meanings to the surroundng
environment (seeReichel-Dolmatoff 1976a). As| will further explain, it isthis
involvement in Amazonian ethnography that deeply influenced hisreformulation d his
original Kogui material. After spending some time invaved in Amazonian ethnagraphy,
he returned to the Sierrain the 1970 s and completed a series of articles, maybe his most
influential material onthe Sierra Nevada, where he explored and developed systems of
resource use and management structured oncosmologicd and symbali c perceptions of
the world (Reichel-Dolmatoff 1975, 19%a, 1978, 1983, 1982b, 1990, 1991

Although the Amazonian period was very important in hisintelledual shaping
and thinking of indigenous peoples, Reichel’s encourter with the Sierra Nevada and
particularly with the Kogui seemsto have had a degoly emotional meaning. In hisown
words:

However, for me the dedsive event was to encounter the Kogi of the Sierra

Nevada... They gave the impresgon d being a society of lordly traditions, bu of atotally
anti-materialistic cast. Thiswasinitself an extraordinary phenomenon.. .l did na want to
look at the Kogi with what Andre Breton cdled “leregard glacede ‘| ethndogue’; |
aspired to be their interpreter, to give them avoicein ou world... Here were no stoic
Indians; indeed na. Instead, there reigned an intellecual attitude, spiced with a goodlash
of cynicism, by which these men gave one to understand that they felt superior to their

™ Which at the time was not redly accepted and apparently confronted by the state, which can be seen, as
Giraldo (1999 reminds us in the ladk of government suppart for the publi cation of the second volume &
thetime. Thisisacordingto Giraldo, because the ideas there exposed “... undermined the prevaili ng rad st
asamptions and ideas about what the Colombian Nation should be &out. The Indians were not smple-
minded creaures, savages that had deserved and in fad benefited from the dvili zing misson of the Spanish
Conquest, but phil osophersin their own right” (1999 35).
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circumstances, carrying with them the cetitude of belonging to a society that, centuries

previously, had attained avision d the world and o life that satisfied their aspirations. |

redi zed that there were phil osophers among the Kogi, and priests aswell, that there were
thinkers pasing existential and theologicd questions of unexpeded profundty, and that
even prenomena ntradicting extant normative situations were aiticdly discussd.

[thus] Many are the faces of the Kogis' intelledual world, so to comprehend their world

view we must first understand their mythic bases, for these explain just how the Indians

conceve of the universe and hav they adapt to it in ecologicd, social, phlosophc, and

psychdogicd terms (Reichel-Dolmatoff 1991 81-86).

These ideas were acaemicdly explained by Reichel with amodel that described
what he understoodas the expresson d a psycho-eologicd-cultural complex that
determined Kogui thought. This model is known as the food'sex metaphar, akind o
psychatic expresson d the cdamities of living in a harsh mourtain environment
threaened always by “outside” cultural change.

The food'sex metaphar is based onan interrelation ketween social organization
and cultural-emlogicd adaptation. Reichel developed amodel of Kogui socia
organization that for him was at the base of this metaphar. This model is based onthe so-
cdled tuxes and dakes, considered by him as aform of totemic organization where
masculi ne lineages, tuxes, are totemic descendants of particular animals, and feminine
clans, dakes, are the food chain correspondent animal. Thus the food'sex metaphar is
complied in through kinship where men of certain clans could orly marry women o the
correspondng dake. And thisis what acording to Reichel is an expresson d that inner
relationship that establi shes the samenessbetween eding and sex; thisis further
elaborated in a processof female meaning where the Sierra & afemale entity isinfused

with fertility, and thus when aman plows theland reis at the same time having sexual

intercourse with it —her (Reichel-Dolmatoff 1985,Uribe 1986. Thus asymbdlic, saaed
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bondis established between the land, the soil, the Sierraiitself, and Kogui society at large.
It means more than it says, and more so, its legacy has overrun academic interpretations.
The alaptational asped of the mentioned metaphar is explained by Reichel asa
resporse to the severe historica consequences of the Spanish conquest. According to the
professor the northern faceof the Sierra Nevada was inhabited in pre-Columbian times
by agroup d regional chiefdoms with a strong commercia relation that all ow an access
to abroad range of resources. As aresult of the Spanish colonia viciousnessinfleded
uponthe Taironatribes aresettling took gace thus the remaining scatered tribes
concentrated in the higher areas of the Sierra, something that resulted in their change of
subsistence patterns from intensive irrigation agriculture —as evidenced by the
extraordinarily elaborated terraces and settlements- to mixed, starchy —mainly
introduced- crops. The last consequence of which was an agricultural regressonin
tedhnicd complexity and a complete reorientation d crops and hence diet. Thisforceful
change resulted in awegkened, untalanced diet that has been dedt with through a high
and strong cultural and spiritual belief system. This not only explains the relationship
between priesthoodtraining and aher saaed ariented pradices and the prevalencein
these of immense dietary restrictions (Reichel-Dolmatoff 1976b, 199)) but mainly it
orients us towards what he cdl s “[t]he overcoming of the disintegration period by
adaptive medhanisms of grea efficiency” (Reichel-Dolmatoff 1982 292); acwrding to
Reichel, Kogui adapted in the best of ways, through ritual, through the wntrol of
dtitudinal migrations between family fields, thus having accessto a variety of atitudinal
niches under astrict control based onsaaed knowledge (Reichel-Dolmatoff 1982,Uribe

1988.
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The SierraNevada is hence percaved —in these representations- as a ammplex set
of femal e representations controll ed by ritual experts, the mamas, those leaders that till
have anthropdogists debating over whether they are pdliti cd, religious, or as Cayén
(2000 hasreceantly proposed, Human Gods. Thisiswhy elogicd knowledge is thus
equivalent —in Kogui ethnagraphy and most of its readings- to saaed knovledge.

The food-sex metaphar that acwrding to Reichel-Dolmatoff defines Kogui
culture—and hence aparticular relationship with their natural environment- responds to
amodel that was prominent in South American socia anthropdogy, espeaaly
(Amazonian) lowlands ethndogy. Under a very strong influence of Levi-Straussmany
ethnagraphers visited the Amazonin the 1960s and 70s and developed a strong
emphasis on socia organization and the relationship of this with the complex eclogy of
the Amazon basin. Further developments of these Levi-Straussan ideas provided avery
broad literature on cosmologicd perceptions, social organization, and emlogicd
regulations that charaderized the éhnagraphic period d the northwest Amazon o the
1970sand 80s (see epedally Arhem 1993, Descola 1996,Jackson 1983 Hugh-Jones
(Christine) 1979,Hugh-Jones (Stephen) 1979,Viveiros de Castro 199§. This corpus of
theoreticd approadhes charaderized by the asciation ketween kinship, territoridity,
and land (or relationshipsto the environment) was engendered from Levi-Straussan
ideas and applied to societies living in complex tropicd (Amazonian) emlogicd settings.
Thisis hencethe model that stands at the basis of Reichel’s food—sex metaphar; it isthus
an interpretation d Levi-Strauss theory that together with explorations in Freudianism

Reichel developed duing his“Amazonian period’.
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With these ideas in mind Reichel-Dolmatoff returned for his later fieldwork in the
Sierra Nevada, and as mentioned before, it was then when his most well known
arguments on the Kogui were developed. This dructuralist derived “ Amazonian”
framework was then adapted by Reichel to the Sierra Nevada. Contrary to Amazonian
ethndogy where these ideas have been questioned and reformulated into contemporary
debates in Amazonian ethndogy (Viveiros de Castro 1999, the lac of an ethnagraphic
consistency in the SierraNevadain the yeas after Reichel |eft his dructuralism and
nature-culture interpretations nearly unguestioned. As mentioned before it wasn't until
the late 1980 s with the works by Uribe (1988 that Reichel’ s ideas were acalemicdly
interrogated. But even so, the powerful image of being one of the pill ars of Colombian
anthropdogy has maintained Reichel’ s interpretationsin grea popuarity™.

Although he was neither the first nor the only anthropdogist to have visited the
Sierra Nevada, hisworks are anong the most prominent and well known. Part of thisis
due to the way he treded previous ethnographiesin the Sierra Nevada. For instance, even
though Reichel mentioned his use of Preuss works as useful in hisfieldwork he dso
discredited the German ethnographer:

Preussgathered alarge number of myths and storiesin their original text, material that
further al owed him to analyze the language in a very detail ed form. Although the
linguistic asped in Preuss work is probably the most complete that has been written on
an aboriginal language in Colombia, the rest of his chapters that relate to religion, myths,
and social condtions don't read the same level. Actually, the fundamental mistakes are
so frequent that it would be dmost impaosdble to try and fix them one by one (Reichel-
Dolmatoff 1985I: 10).

This drong oppasitionto previous ethnographies, together with the late translation
into Spanish o Preuss work, the late recognition d Mason' sworks, Reichel’ s influential

pasition in Colombian acaleme and social life, and Hsrecognition in international

12 Only recently and mainly in urdergraduate monographs have some of these ideas come into question.
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circles™ helped establish Reichel’ s ideaof the Kogui as the most prominent, or at least
the most popuar. Thereis yet ancther fador that has sgnificantly aided in the

establi shment of thisideaof Koguiness It hasto dowith Reichel-Dolmatoff’ sinfluence
onwhat later developed as an environmental movement in the Sierra Nevada. A historicd
relationship and legacy among people and institutions thus constituted the badkgroundfor

the regopropriatation d these ideas in environmentali st milieus.

13 Reichel-Dolmatoff was an invited professor at UCLA for afew yeasin the ealy 1990s.
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3. The Scientificity of the Portrait . From Archeology to Indigenisim and
Conservation

The intelledual ideas that underlie the cmncepts of The Mother and Fertility, and more so
their relation to the land, the Sierra Nevada, their saaed charader and their essentiali st
implications were & the basis of the anthropdogicd approadc to the Sierra Nevadain the
late 1970s and 80s. Reichel’s book The Kogui was pullished in asecndand much
more widely distributed and accepted editionin 1985 an interesting yea, for had na
only Reichel already steaed histheoreticd ideas towards gructuralism and emlogy, bu
the achaeologicd site Ciudad Perdidawas in the ar, and the Tairona-Kogui conredion
was being magnified by this discovery. Additionally we must consider the fad that the
Ciudad Perdida projed, andin genera the anthropdogicd attradion to the Sierrawas
being direded by one of Reichel’sdired pupls, Alvaro Soto.

Alvaro Soto wastrained by Reichel in amanner that resembled the importancein
European educdion d the mentor-pupl relationship. Professor Reichel took Soto with
him on hisfield trips, onarchaeologicd digs and ethnographic journeys. In the long
nights he told hm abou the Sierra Nevada, abou its people, abou nature and culture.
Those mnwersations were further developed into his own ideaof anthropdogy, ore that:
“[alsoppcsed to a ‘theoreticd jugding ad’, is one that assumes culture & the
understanding of people in and within the environment. Thus, what one must dois‘de-
anthropdogize' and have ahdlistic view of humans and their environment” (Soto pc.

2007).
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After settling in the diredion d the Colombian Institute of Anthropdogy
(ICAN™) Mr. Soto pursued the establi shment of a projed that he caled “Anthropdogicd
Stations” (Soto 1975. Thiswas aprojed that looked for the extension d the scientific
study of Colombia andits people, with an understanding of the wurtry as*“[a] privileged
scenario from an emlogicd and geographicd point of view, where socia groups
developed pasiti ve solutions and strategies that resulted in a @rred interadion with the
natural surroundngs’ (Soto 1984 17). Thusthe ICAN wanted to make presencein
marginal areas through the establi shment of reseach stations from which scientific
understanding of the regions could be developed in order to oltain a crred knowledge
of the aeas and its people, and thus prevent development processes that were discordant
with the aultural identity of itsinhabitants. In his own words, “[T]he main goal was to
overtake the wurtry (asumir € pais.). Go to the places with multi discipli nary teams,
know the regions, med thered redity” (Soto pc. 200)). In thisline Mr. Soto considers
that the red gain from the Anthropdogicd Stations was the training of areaspedalists; as
aresult the people that are today the most knowledgeable of a cetain region were trained
in that spedfic regional station. Thus the pdliti cdly committed students of thel970s
foundin these athropdogicd stations away of doing adive, pasitive—and | may add
pasitivistic- scientific adionin these so-cdled margina regions.

Mainly because of monetary deficits that some expressed were due to the
preferencein budyet resources to the Santa Marta Station, spedficdly that of the projea
Ciudad Perdida (Herrera de Turbay 1978, Sociedad Antropd égica Colombiana 1977),

the Anthropdogicd Stations projed was abali shed in the mid 1980s. For thisreason

4 The institute was recently renamed I nstituto Colombiano de Antropdogia eHistoria, ICANH. | use the
old initials-| CAN- when | make referenceto the Institute in historicd contexts.
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many of the members of these reseach teams foundin the figure of the NGO a
posshility for the continuation o their ideds. As aresult the leading conservationist
NGOsin Colombia ae today constituted by thase same groups of people.

The SierraNevada de Santa Marta Anthropdogicd Station was first constituted in
the ealy 1970s by ateam of archaeologists snt to the field for aregional
recnnaissance projed. Their purpaose was to map the many archaeologicd sites that were
known to exist and were [apparently] rapidly disappeaing by the increase in tomb
robking. Thistean of young anthropd ogists thus encourtered a vast region full of
archaeologicd sites, dong with a ammplex sociopditi cd redity that was onthe rise, that
of theill egal; the so-cdled marihuana boranza, and theill egal commercia trade in
archaeologicd artifads— that at the time was © strong it even had a ongoing projed to
establish aworkers Union-. Out from a network that included gossp, popuiar myths, and
scientific personnel came knowledge of awonderful site cdl ed the Green Hell. After a
group d archaeologists finally made it to this placethe achaeologicd site known as the
Lost City, Ciudad Perdida came to scientific and pubic light. This was a magnificent site,
a prehispanic urban settlement with stone paved roads, terraces, and stairways that lay in
the middle of the jungle in Kogui territory.

In acordancewith Mr. Soto’s objedive of the establishment of ared scientific
enterprise in Colombia, Ciudad Perdida seaned the perfed placeto link anational
identity with the national redity. He wanted the placeto become asymbadl of the wurtry,
and hebelievesit did™. It was afirst of itskind, keing a placeto show Colombians they

also had places of “prehispanic identity” like the achaeologicd ruins of Mexico o Peru.

15 Althoughthe nature of the projed itself as one of a nationalist archaeology is sverely questioned. For a
detail ed analysis and criti que of this archaeplogicd projed seeGiraldo (1999. | am here @mncerned with
the ideas that shaped the conservationist movement, not the achaeologicd endeavor itself.
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Considering the posghiliti es that the site seamed to doffer, Mr. Soto considered at thetime
that the budgetary saaifice of the other research stations was worth the troude.

This projed marked the territory in ways that are still conflicting. Not only did it
have eonamic repercusgons for the other stations, it also had pditi cd, institutional,
acalemic, personal, and ethnic consequences among others. Expanding onall of theseis
not my purpose; what | want to raise hereisthe fad that this projed left historicd marks
for this placethat creaed and establi shed ideas and ways of adion that have shaped the
context we observe today.

First of al the presence of agenedogy of acalemic thought present in Mr. Soto’'s
diredive pasition d two of the main anthropdogicd institutions at the time, the ICAN
and the Department of Anthropdogy at Universidad de Los Andes, was grounced in the
objedives of many of the projeds his puplsundertook. ICAN reseachers sttled in the
site together with many undergraduate anthropdogy students who dd their thesesin
Ciudad Perdida and aher adjacent sites. With them, workers, army personrel,
international reseachers, the media, and many others were dtraded to the region.
Through Ciudad Perdida the Sierra Nevada gained a momentum that would take it to the
top d anational and international recognition for which it was not prepared, and as such,
is gill deding with the pains of fame.

This came with the legacy of the 19705, atime when Marxist and Maoist groups
foundtheir intellecual suppat in acadlemiain a cntinent shaped by colonialism, deg
conservatism, and classradsm. These were the times when anthropdogist and California

hippieideds met and intertwined, and the exotic nature of the Indians was to be
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proteded, nd as museum pieces for the sake of science, but onthe contrary, they had to
be proteded from the oppressve state anditsintellecdua macdhinery.

The Archaeologicd Projed Ciudad Perdida can be seen as having threemain
stages, eat ore charaderized by agroup d people, most of them Universidad de Los
Andes gudents and reseachers from the ICAN. During the first two stages the enphasis
was mostly on the site Ciudad Perdidaitself where achaeologicd information was
obtained together with the reconstruction d the ruins. Archaeologicd reports of thistime
reinforced the ideaof the Kogui-Tairona conredion. They had a particular focus on
architedure and prehispanic agricultural systems and their sustainable alaptation to the
complex emlogicd and geographicd condtions of the middle dtitudes of the northern
faceof the Sierra Nevada (seeGiraldo 1999 Herrera de Turbay 1985,Soto 1988among
others). Many of the achaeologicd interpretations were based onethnographic
comparison, particularly on the Kogui; most of them were based onReichel’s material,
and afew (espedaly in the later stages of the projed) were dore diredly by the members
of the projed (SylviaBotero pc. 200).

Asthese stages developed so dd a aisisin the ICAN over the budget and control
of the site that eventuall y ended in a pdliti cad debate in the Colombian Congress Mr.
Soto left the ICAN and assumed the diredion d a private Founcition that in juncture
with Los Andes University would continue reseach in the Buritaca In 1979the Tairona
Culture Foundition assumed reseach in the aeasurroundng Ciudad Perdidawith a
spatial, regiona analysis objedive. For this they establi shed reseach campsin ather nea

by archaeologica sites—some of which are still adive today due to the presence of NGO
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Pro-Sierra Nevada'®-. This third stage of the project was charaderized by astrong

multi disciplinary comporent that brought biologists, engineas, phdographers, and
cultural anthropdogists together on joint teams with the achaeologists. The
reconstruction d the site was pradicdly finished and, kased onMr. Soto’s ideaof
culture, that is the integration d social expressons and the surroundng environment, the
surroundng forests were thus considered a primordia preservation task (Soto 1981,
1988,Vollmer 1983. Many of the sitesto where the projed expanded served adoulde
purpaose; asthey shed biologicd, emlogicd, and o course altura information, they
were strategicdly locaed to ad as frontier posts (one of them is predsely cdled La
Frontera, The Frontier,) against the expanding colonization and the autting of forests for
illegal crops.

This was atime when Colombian anthropdogy had pradicdly fradured itself
between an adivist, pditicdly oriented projed, and a paositivist, scientific, intell ecual
enterprise (Uribe 1980. Therefore the people invalved in this gage of the projed were
pradicaly committed to the preservation d athreaened place of its stes andforests,
and with them the Kogui communiti es that inhabited the region. As one of the [cultural]
anthropdogists on that tean relates:

At that time we changed the whale structure of Ciudad Perdida, the whole view; we
thought that excavations were nat possble, and thus prohibited them. We dedded that an
archaeologist was the same & agrave robber. Then the Indians garted to come, and we
redi zed they were the wise people’ s of the place and nd the scum of it. They were
beings that had na been appredated, and for us, the most important of al, were the
Indians.... We started to lean the Kogui myths, started weaing aseguranzas[akind d
protedion amulet], bult aKogui hut, and started performing pagamentos [K ogui
caemonies|. Together with the Indians we aedaed an anti-grave robling front. ... [thus
we] mobili zed all over the territory, and sincewe had the amy we wuld confiscate the
grave robbers’ toals. We began to understand that the Kogui world was redly the most
important thing that the Sierra had, the Kogui view over this place over thejungle. Under
the jungle we redized that it is very fragile, andthat is contains an outstanding

16 SeeChapter 6.
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exuberance and richness and redized that if something was (re)moved, the jungle moved
al that is saared; thiswas nat archaeology, this was the living history of apeople. And
then we came up with aname, we aeaed the Parque Historico y la Reserva Natural del
Alto Rio Buritaca —Historical Park and Natural Reserveof the Buritaca River. (p.c.
2001).

The mentioned pditi ca debate ended in 1982with aruling that returned Ciudad
Perdida’s control and legal administration to the Colombian government through its
social sciences reseach institute, ICAN (Soto 1984. With this the projea Ciudad
Perdida cane to an end bu a new way of concaving the Sierra Nevada and its people
had been developed’. The interest in the scientific remvery of the sites and faces had
intertwined with the paliti cd and somewhat essentiali st ideds of students and aher
people. A “marginal region” (Tsing 1993 had been urcovered and with it the mysteries
of the Kogui and their profound knavledge on saaed management of these exuberant,
endangered forests. Asaresult of this projed a strong movement of concern with the risk
of the eosystems and the people that lived in them was generated. In dang so, the
projed served to articulate the anthropdogica representations of the Kogui with ideas of
thred and risk. Together then, dace ad people were cdegorized as something that
deserved protedion.

The acheologicd site started being referred to as Teyuna, its name in the Kogui
language. According to the Kogui thisis asaaed pacewhere Teyuna, ason d The
Mother first made material things cometo life. The story itself has many versions, but the
point isthat it becane apdlti cd isue; some indigenist adivists garted requesting that
the site be returned to the Indians, for a “schod of mamas’ was to be establi shed there.
The medianow spoke of asaaed site, of a placethat belonged to the Indians and shoud

be returned to them (Comité Interinstitucional dela SNSM 1987,ICAN 1987 ,El

Y The projed itself did but not the ICAN’ s research and presencein the aea
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Colombiano 1988 El Espedador 1983, 1987El Tiempo 1987. Thisisa padliticd quarrel
that has not yet faded.

After the dislution d the Tairona Culture Founditionin 1982 afew yeas
passed and its members were angregated in dff erent institutions. Some went to the
Parks Unit, othersto the ICAN, and some just wandered trying to figure away in which
they could fulfill their dreams of cultural and bologicd conservationin the Sierra
Nevada. Thiswas until in 1986President Beli sario Betancur (198286) introduced the
figure of the NGO for small groups of people who wanted to dosomething positive for
the courtry. Thus the Fundadon Pro-Sierra Nevada de Santa Marta was founded, led by
phaographer Juan Mayer. The purpose of the NGO was then to preserve the threaened
emsystems and the ways of life of the people living in them. Sincethen this NGO has
been the leading conservationist institution in the region. It has taken the image of the
Sierra Nevada —at least one of them- and exposed it in international conservationist
settings. The Nature Conservancy, the European Union, German Cooperation Agency
GTZ, World Bank, and aher well known international conservation donas have heard

their pleas.
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4. Creating a Hot-Spot. A View from the NGO
It was abou coexistence, [aboui] refleding on ore’s own lifestyle. It was even a
transformation d one’s culture, its adual state, because if not there was no passbility of
ever understanding the Kogui. One caana understand thisif oneisa “young brother”,
square minded, graduated from Los Andes with a beautiful ethndogicd theory. One has
to uncdergo atransformation. The ideawas then that living in the Sierrahad to produce a
transformation that would expressitself in the whole external world, because there was a
contribution that the Sierra had for civili zation. That was our dream. That is gill valid...It
isnat just respeding the water, na just lowering thelagricultural] frontier, it’s not just

leaving a state program inside, obviously nat! (foundng member of Pro-Sierra, pc.
2001)

This contribution that the Sierra Nevada had for civili zation foundan echo and adired
applicaionin 1978when the Sierra Nevada de Santa Marta was dedared a Biosphere
Reserve & part of UNESCO’s Man and the Biosphere program; it would thus be away to

[Biosphere reserves] demonstrate to puldi c opinion and the world community pradica
ways to resolve land-use cnflicts and to ensure protedion d biologicd diversity. They
offer oppatunitiesfor educaion, reaeaion and tourism, and relp creae a onsciousness

of solidarity among all peoples of the world to sustainably manage the biosphere
(UNESCO 200)).

This globali zation figure was concaved by UNESCO for the purpose of achieving
the mgjor goal of obtaining “[a] balance between the goparently conflicting goals of
conserving biodiversity, promoting econamic and social development and maintaining
asciated cultural values’ (1bid). Thus proteding certain places and the [*traditional”]
cultures that possessthe knowledge to harmoniously exploit them deserved major
attention before they forever disappeaed. Not withstanding, in 1982(although it must
have been written ealier) an article by Reichel was pulished in an international journa

where he daimed the neeal to consider the Sierra Nevada and the Kogui under this new
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figure. In this article Reichel-Dolmatoff expressed hisideas on Kogui verticd
management of the sloped topography and the exploitation of altitudinal niches as an
ewlogicd adaptation, founded onthe mamas’ religious authority and knavledge, as an
adaptive strategy to the threas of modernization. He therefore proposed as a “priority
treament” the “[u]rgent need to establish the Sierra Nevada & a biosphere reserve &
envisaged by UNESCO’s MAB program, where Kogui would be proteded against
destructive influences whil e long-term research could be caried onteans of spedalistsin
ewlogy, plant geography...” (Reichel-Dolmatoff 1982 295).

In 1987 just ayea after its creaion,the NGO FPINSM officially establi shed its
international links with the mnservation movement through a UNESCO conjunct projed.
Based onReichel’sideas, and most probably also his personal suppat'®, the new NGO
wanted to implement an Organizational and Management Plan in what Biosphere
reserves cal the Core Ared® which was defined in the interior of the 1964 dedared and
1977expanded Sierra Nevada de Santa Marta National Natural Park?®.

Asin many so-cdled Third World areas these park reserves are juxtapaosed with
indigenous territories. In the Colombian legal system this wants to be mitigated by
adknowledging that in these proteded areas the only human popuations with a legal
status to inhabit are indigenous communities. But, as long as they depend ontheir

“traditional” land and resource use systems, as long as their traditional pradices

18 Reichel-Dolmatoff was part of the scientific founding committeeof FPSNSM, although| was not told as
to what point he had dred influence on this particular projed.

¥«The mre aeanealsto be legally established and give long-term protedion to the landscape, ecosystem,
and spedesit contains. It should be sufficiently large to mee these mnservation objedives...Normally, the
core aeais not subjed to human adivity, except research and monitoring and, as the cae may be, to
traditional extradive uses by locd communities” (UNESCO 2001).

2 The Park covers 383000 hedares, including the Buritacawatershed.



46

contribute to the wnservation and protedion d the nation's natural patrimony (Article 7
of the 622 Deaee 1977,in Arango and Sanchez 1998 234%.

With these global and retional, legal and institutional figures the FPSNSM began
its enterprise on the Sierra Nevada, and more so, it suppated itself on the structurali st
history with its particular cultural ecology emphasis, that legacy of the SierraNevada's
anthropdogy. Thusisnat at al surprising that we find statements like the following in
the “Founditions’ sedion d the mentioned projed:

[T]he SNSM is home to threeindigenous groups: Kogi, Ika, and Sanha, that inhabit
Resguardos [reserves]. The respedful management of the natural environment by these
indigenous peoples responds to the mill enary tradition d one of the most devel oped
culturesin America—the Tairona Culture- based onthe exploitation d agred variety of
resources from the different altitudinal zones” (UNESCO-FPINSM 1987 3-4).

An ideathat till prevail s aswas explicitly stated in a speed delivered by Juan Mayer at
the American Asciation for the Advancement of Science (AAA S) International
Diredorate’ s Program on Popuation and Sustainable Development (PD) in 1995 on
“Human Popuation, Biodiversity and Proteded Areas: Science and Policy Issues’:

The Kogi, dired descendants from the old Tairona, still maintain their own traditionsasa
result of their isolation after the Conquest. Their contad with western society has been
sporadic, leaving them with a high level of autonamy. For the Kogi, the SierraNevadais
“The Heat of the World”. Their laws, based onthe “Law of the Mother”, refer to nature
and man and to their harmonious relationship, which is defined by the movement of the
stars... (Mayer 1995.

Thus the foundations for along-term projed were establi shed, and with it the
territoriali zation d the Sierra Nevada continued a processof credaion and reaeaion

under legal andinstitutional grids. A well i ntentioned conservation and sustainable

ZThiswas further emphasized with the 1991 Constitution’ s recogniti on of Indigenous authoriti es, and
further in the First Latin American Congresson National Parks and ather Proteded Areasin 1997, with the
establi shment of the recogniti on of indigenous forms of authorities such asterritoriditi es, etc (Arango and
Sanchez1998.
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development projed was thus elaborated based ona Regional Integral Diagnostic Plan
undertaken by the FPSNSM as of 1987.The anclusions of this diagnosis came out at
time when President Barco’'s (198690) decentrali zation processwas underway with the
new figure of the Plan Naciond de Rehallit acion, National Rehabilit ation Plan; the
purpaose of which was to establi sh state presencein thaose, again, marginal
underrepresented regions. Pro-Sierrawas thus hired by the government to uncertake what
isknown as the Estrategia de Conservacion paala Serra Nevada ce Sarta Marta, the
Conservation Strategy for the SNSM, which itself contains the NGO's Sustainable
Development Plan for the SNSM..

The pubicaion d the Sierra Nevada Conservation Strategy begins with the
transcription d anarration delivered by a Kogui mama in aparticular locde: a
government sporsored workshop onthe Sierra Nevada's natural resource management.
This geet talks abou how before the aming of the younger brothers the Sierra Nevada
was one whole forest withou any major cleaings. It refersto how the Kogui used to live
sustainably with this environment. The text draws on the mentioned references to the
Sierra s afemale body, and also on hav the Kogui used to have cas, which they
eventually rejeded in arder to proted the Sierra Nevada. It endswith a daim, areference
that the Sierraitself ismaking: that it isthreaened by the “return” of western —
modernization- techndogies and therefore must be proteded: “Now we have alot of
money, bu what goodisthis? We caana let the Heat wedken. The Sierrais cdling usto
proted it” (FPSNSM, 1997 v).

Indigenouws, and particularly Kogui expressons like this are thus intertwined with

sustainable development ideas and views of aregion, a in terms of thisthesis, place
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where peasants, corporations, and awide variety of adors wanted to spe&k of their
aflictions. The Sierrawas reaognized as a placeof refuge of marginali zed popuations —
like displaced peasants- and their socioeconamic problematics, all with regards to
environmental degradation (FPSNSM 1997 XIV-XV). The main problems defined were
ethnicdly grouped among indigenous and peasants. For the first the main problems
identified were the lossof traditional territory, the violation d saaed sites, and the
cultural “un-balance” due to external intervention. For the latter lack of information and
educaion, volenceresulting from the amed conflict, and the ladk of state asgstance and
emnamic dternatives prevailed. Although these nontindian popuations are recognized
as important inhabitants of the Sierra, the Kogui’s saaed relation with the environment
predominates:

It was possble to reaognize the importance of the traditional indigenous cultures, and
how they constitute the best option and guaranteefor the environmental and territorial
management of the Sierra Nevada, based ontheir ancestral knowledge. Not withstanding
does the present document begin with the words of one of the principal Mamas of the
SierraNevadawhoill ustrates us with hisvision, “When the Heat is Il (FPINSM 1997
XV1).

Beaing thisin mindit isthen relevant to consider how the ideas that people have
on dace ad culture relate to the pradices on dace As sich, theseideas onthe Sierra
Nevada and the Kogui guide the strategies and toadls used for the goplication d the
Conservation Strategy. One must hence @nsider that what is presented are subjedive
forms of knowledge, in this case asubjedively, discursively creaed pace The image of
the placepresented for conservationis thus aresporse to a historicd processof
representations that were further legitimized by the use of toadls sich as maps and aher
forms of tecdhndogicd visuali zation that give life, that make visible and legible this st of

(subjedive) idess.
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As has been recently mentioned by Brosius and Rus=ll (2001), many
conservationinitiatives and rograms are based onthe ideaof risk. These authors,
applying Scott’ sideaof legibilit y— that is the way in which state power makes ocieties
legible and hence manipulable- to conservationiniti atives, have raised the isaue of
questioning the tod's and methods of risk assessnent and visuali zation so commonin
current conservation. Thislealsto guestions that addressthe fad that there exists “[a]
relationship between the technica and the pdliti ca that must be a&knowledged” (Ibid: 16-
17). In the cae of the Sierra Nevada the mnstructed ideaof fixed pace ad culture and
its asociation with naions of marginality andits articulation with ideas of global threa
was visuali zed as aresult of a Rapid Ecologicd Assessnent projed suppated by The
Nature Conservancy (TNC).

Using GIS maps, information regarding paliti co-administrative divisions,
information that related township and dfferent econamic adivities as well as the type,
origin and dverse organizational ways of natural resource use exploitation were
correlated with a popuation fador and the impad of these on their surroundng
environment was established. The survey’ s information was then correlated with an
accesshility category that related to the mnnredivity of these aeas with mgor urban
settlements. This information was incorporated into a GIS data base and a gravitational
model of human influence was determined and thus the human element for the
caegorization d “criticd” areas was establi shed. This was further correlated with
biogeographicd information that mapped and caegorized hiologicd and eclogicd
information such as emsystem types, levels of endemism, conservation status of spedes,

etc. Theinformation was further understoodwith regards to the sociopditi co-
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administrative entiti es that have influence over the SierraNevadain order to crede
management coordination between the different legal figures that have influence of the
SierraNevada (FPSNSM 1997).

After crisrossng the different informationin this gatial modeling processa set
of digital maps that determine levels of criticdity was obtained. Thus “criticd areas’
were established based ontheintersedtion o the variables of biologicd criticdity?? and
socioe@namic impad categorizing the landscgpe in values that range from 0-10
(FPS\NM 1998 88).

The goplicaion d aRapid Ecologicd Assessment projed suppated by the
processof mapping, reinforced the link o thisimage of a aeded placewith the
conservation apparatus, and hencetransnationa legibility of the Sierra Nevada. Asa
result the produced image of marginality was articulated with ideas of global threa.
Through the power of maps (Harley 1989,0rlove 1991,Peluso 1995,Rocheleau 1995
place and more so, and endangered placewas legitimized and set forth for protedion. A
protedion that legitimized the ideas of threa by modernity was made predsely based on
modern ideas of nature and dace A gridificaion process ® commonin modern state
forms of power (Scott 1998 reproduced, reaeded images, locations, placds), even non
palpable levels of threa. (Satellit €) observation, dgital reproduction o spacewas made
palpable through a surred set of images that seem to condense the immensity of the
universe in colorful representations.

Through the use of maps and toadls of the mnservationist discourse the inhabitants

of the Sierra Nevada canein dred contad with that Other, the “expert knowledge”; this

% Areas considered of biologicd criticdlity are those of high biologica value —i.e. highdiversity, ina
geographicd location where human use or population is high or increasing.
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produced aform of postcolonial contad where representations of place ae intertwined
with sustainable development, conservation, socioeanamic welfare and thred. Under the
global figure of the Biosphere Reserve the Sierra Nevada and its people were placad in a
transnational category of thred, and hence @nsidered andinternational biodiversity “hot-
spat” to which attention, money, and scientific ef orts must be guided.

In dang so these pradices discursively legitimi ze the ideaof amarginal area
When the anthropdogicd representations of an integral cultural view of society come
together with the scientific legitimating, mapping, and dacumenting of levels of
criticdity, the ideas of amargina area and people aereinforced, and with it aneed to
conserve and proted them is st forth. As exposed before, this then creaes aterrain that
legitimi zes forms of intervention, whether by the state, experts, or any other forms of
dominating power. Thisitself then creaes tensions over the authority, uses, and meanings
of place andthus we can seehow this has st the stage for controversies like the one that
is currently taking place anong the Sierra Nevada s conservation milieu.

Not withstanding, it isimportant to consider AnnaTsing's (1993 statements of
marginality leading away from orthodox acourts of power as adichotomy between
colonizer and colonized; this opens the posshility for the understanding of subjedive
processes of negotiation from the margins, and most importantly within these margins or
borders. This al ows for an approach to the cmmplexity of issues of trandation, d the
ways environmental rhetoric is used as ameans of trandation (Brosius 2001) as aform of

paliti cd negotiation d marginality.
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PART 2.

“LISTENING TO PLACES’, NEGOTIATING MARGINALITY

“The Mother gave me the power to work for her children and her grandchildren. And the
grandmother then taught him how to handle every animal, al nature. The grandmother thus gave
him the history and with it, the mothers and fathers of animals’ (Lorenzo Lozanoin Hernandez
and Saenz, 1991 24-25).
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5. Places of Hybridity

Having been exposed to some of the anthropdogica representations that are part of a
conceptual processthat links nations of place ad culture together with personal and
institutional adions, we thus face a&orm of cultural production, knawledge production d
“a” place ad*“a” people. Considering as Gupta and Ferguson propased that “[a]ll
asciations of place people, and culture ae social and historicd credionsto be
explained, [and therefore] cultural territoriali zations (like ehnic and retional ones) must
be understood as complex and contingent results of ongoing historicd and pditi cd
processs’ (Gupta and Ferguson 1997 4) this part of my thesislooks at various waysin
which thisideaof placeis renegotiated in multi ple terms. This foll ows the lines of place
asaform of power, bu of amobile and multiple non-orthodox acourt of power (Sharp
et al 2000. Thus attentionis paid to the way people negotiate and re-produce place ad
its representations in order to contest, accept, and/or reaede their paositionin pace

In recent yeas diff erent ways of deconstructing the ideaof the SierraNevada s a
closed immobil e entity have been propased. They seek an understanding of the Sierra
Nevada & part of a cntinuum with the broader western society. As sich, from a paliti cd
emnamy standpant the dready mentioned work by Uribe (1990 propased the ideaof
understanding the Sierra Nevada from a historicd perspedive that connreded Kogui
society to capitalism since @lonia times. More recently Coronel (2000 and Bocargo
(2000 have taken a simil ar stance but with dfferent objeds and perspedives. The former

seeks the removal of that image of timelessessby analyzing the Sierrain its creded
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image a aplaceof biologicd and cultura antiquity witnessng a processof conversion
into aseleaively transnationali zed locdity over failed projeds of spational and
popdational continuity-; the latter introduces the nation d “tradition” as a dynamic toadl
that is constructed for and from the present as away of extending territoriality ina
continuum from and to the Sierra; thus Kogui and Arhuacm mamas have adually
extended their territory and knawledge through the incorporation o western images,
objeds, and daces, and reintroduced them as part of their “traditions’.

| wish to consider asimilar yet contrasting view by acknowledging the ideaof
marginality and baders (Tsing 1993. Asaresult of these mntinuows extensions and
transformations, hybrid places come adou creaing new formsto look at marginality;
these ae thus zones of multiple reinterpretations of power and dff erence where identity
and dace &e negotiated as aform of power as oppcsed to hegemonicadly, usualy
oppressd places. Thus one can seeways in which people “[alctively engage their
marginality by protesting, reinterpreting, and embelli shing their exclusion” (Tsing 1993
5).

Thisideaof marginsisintertwined with that of borders as Tsing also cdl s them. It
suggests places where traditional notions of culture ae questioned, and d places where
national and individual identities are continuall y contested, shifted, and acamommodated
(Alvarez 1995,Gupta and Ferguson 1992 1997). In this case the history of the Buritaca
watershed entail s processes of migration and cultural paliti cs (Alvarez, Dagnino and
Escobar 1998 that have situated in this recently popuated area ontrasting notions:
recantly formed Kogui vill ages with young mamas in charge of archaeologicad ruins that

have been regopropriated in aKogui pdliti cd discourse of ethnicity and rootednessas the
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saaed site par excellence. Asdiscussd previoudly thisis also an areawhere
environmental rhetoric has been exceptionaly prominent; therefore these and ather issues
thus lay out a placewhere identity is negotiated with environmental paliti cs creaing the
passhiliti es for hybridized identiti es that reaognize ahistory of anthropdogicd
representations of placdculture and locae them in a shifting, meandering context of
tourists, violence anthropdogists, conservationists, and pditi cd leaders among others.

My approad to hybridity is hence done through an orgoing re-reading of
concepts and daces that have played an important role in this history of culture and dace
in the Sierra Nevada. | do this by approaching the padliti cs of trandationin indigenous
environmental narratives and their situatednessin contexts of clams and dspossesson;
this therefore sets the stage for an understanding of the mohility of place to waysin
which people negotiate marginality.

My attentionis focused oncases that take placein o with referenceto the
Buritacawatershed. This part of the Sierra Nevada has arecent history of multiple
migrations —indigenous, peasant, scientific, para-state amed forces- that have strongly
shaped the meanings of the place Its history of exposure hasalso locaed itina
prestigious place anong e-tourists, pditi cd leaders, conservation donas, and aher
agents that visit this mosaic of archaeologicd ruins, indigenous vill ages, and tropicd
forests. Itstwo indigenous Kogui vill ages, although recognized by the Kogui
organization do n¢ hald the reputation d traditionality that other older and larger
vill ages ike those of the San Miguel, Palomino, a Don Diego- have. Therelative
constant presence of tourists hiking through the aeaontheir way to Ciudad Perdida has

creaed a sense of thred to traditionimposed onthe Kogui individuals that inhabit the
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areg adualy, | wastold more than orceby tourist guides that if | wanted to know the
“red” Kogui lifestyles| shoud go to ather watersheds.

Thusthisis an areawith arecent history of displacanents that has brought
together diff erent adors and meanings. Different concepts of place ad itsrelationship to
the Koguinessrepresentation have been regopropriated by diff erent individuals and
entiti es, therefore aeaing a set of multi ple passhiliti es for the use of place It has then
resulted in a sense of hybridity that questions the notions of purity that the Koguiness
representation assumes, while & the same time maintaining this ideas of traditionality and

marginality reinforced by “the” Kogui way of life.

From offices and aher pdliti cd locaions

In order to understand the relevance of the reinterpretation d the people of the
Buritacal want to start by exposing the way in which the cnstructed representations
have been incorporated and framed in coll edive terms in contexts of clams of
dispossesson. The Sierra Nevada de Santa Marta indigenous communiti es have
organized themselvesin pditi cd organizationsin order to ad and represent the authority
granted to them by the state. Thisisadually an interesting processin and o itself, for it
involves the transformation d authority, identity, and aher cultural processesin these
communities (Uribe 1998,Rubio 1997 ,Ulloap.c 200]). My concern hereiswith the way
placehas been framed in the padliti cd discourse of these organizations, particularly that of
the Organizacién GonawinduaTairona ,OGT, which controls the Buritacafrom its Santa
Marta based dfices, and some of the mnsequences this has had onthe establi shment of

meanings in the Buritaca
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The OGT was creaed in 1987to thwart the power of the Arhua indigenous
organization, the Confederacion Indigena Tairona, CIT, that had sincethen been the
paliti cd representative of the Sierra’ sindigenous communities at large. Being locaed in
“Arhuaao territory” in the eatern parts of the Sierra Nevada, the CIT was confronted by
the Kogui’ s nedd to establi sh their own pdliti cd voice and control within their own turf.
Thus the OGT was creded and establi shed in Santa Marta, the urban-pdliti cd center of
the northern faceof the Sierra Nevada. Sincethen it has been controlli ng the relationships
between the state and the Indians, and more recently the relationships between all foreign
adors and the Indians—with a Kogui majority-.

The nameitself introduces usto the aedion d (pdliticd) meaningsin pace
acording to thefirst editorial of the OGT magazine, the name Gonawindua represents
the most saaed mourtain ped of the Sierra. The word itself is compaosed of a set of
meanings that have to dowith the discussed concept of fertility:

GO, means birth, NA, to come, WIN, movement (when the child movesin the mother’'s

womb), and DUA, sedal, semen (fertili zing concept). This mountain pek islike the

symbdlic center of the Heat of the World, the Sierra Nevada de Santa Marta, of that rock
that has been ban o al living spedes, and all the things that currently exist in thisworld.

Everything has been slowly diff erentiating and aganizing from this saced mourtain.

Thus the mamas' orade said that this was the most adequate name for the Sierra
Nevada s triethnic indigenous organization (Zhigoreshi 1995 3).

As gated in the OGT’ s establi shing documents, “Gonawindua...the mountain
pe&k has much significance...before there was nothing...but the Spiritual Mother sent it
for Nature was going to be missng. Spiritually, everything isin Gonawindud (Rubio
1997 57). When discussng the gymologicd-symbalic meaning of the Organization's
name Rubio then suggests that this relationship of fertility is related too as an identity
marker, that of the “true people”; only those who have originated from Gonawindug

from The Mother, will be the “true people”. An esentialist nation that brings together
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nations that relate to the saaality of these pe&ks, their surroundng lakes, andin general,
an intraghnic hierarchy that relates the dosenessof vill ages to these pe&ks, and thence
links saaed knavledge with pditi cd authority and geographicd locaion (Rubio 1997,
Uribe 1990. Authority is thus attributed and locaed in the Organization by the
intertwining of place landscgpe, land, and territory with saaed (pdliti cd) knowledge.

This authority is part of a sociopditi cd processof what Uribe (1993 had cdled a
constant state of fissonandfusion d the Sierra’ s indigenous communiti es, bah inter and
intra @hnic. According to him historicd processes of continuows contad and
reinterpreaion have led to areconfiguration d indigenous forms of authority that range
from the mamas in the high mourtain vill ages to new forms of authority cdled lideres,
leaders. The latter can bein asense dharaderized by nat being of “traditional” mama
lineages, na the “typicd” figure of authority, bu anew one where cetain individuals,
usually vasall 0s?® that due to their proficiency in the Spanish language and/or their
interethnic diplomatic abiliti es have establi shed themselves in city dwelli ng positions and
forms of padliti cd representation such as the cae of Gonawindua Tairona. These
personages have thence aguired the power of authority and are usually the ones that
control the relationship and pditi cs with the state and @her nonrindigenous adors.

In resemblanceto what Pargjuli (1998 had referred to as eclogicd ethnicities,
some authors are suggesting (Ulloa 2001) the presence of these ideas in contexts of
interadion d cultural pdliti cs and social movements. Thusthe OGT is stting forth a
discourse based onconstructions of “cultural nature”. The relationship between landscgpe

and saaed knowledge, and more so, between the sustai nable management of that

B Thisisaterm that is used among the Kogui to refer to the majority of the population, in asense, the
“populace™
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landscgpe and indigenous beli efs has been recantly set forward in pditi cd contexts; it is
thus part of a homogenization strategy in environmental narratives of claims and
disposesson’:

The importance and giority of thistext isthe cnjunct manifestation d away of thought

that unites us from asingle origin, and that never the less allows us to be distinct

(indigenouws) peoples with away of thought and nams also dverse; here liesthe

distinctive feaure of identity and reason d diff erencethat we have before the other

society. Our nature is of adifferent belief, and ou aspirationisfor thisto be

adknowledged and reaognized by the other [western] conception. Therefore, from a

spiritual paint of view it isimpossble to concelve or accept the divisions of

municipaliti es and states to interfere, and thus be motives of social divisionsin ou

interior (OGT 1999 1).

Spedficdly, places have been used for along time now in the SierraNevada' s
indigenous discourse in terms of saaednessas means of paliticd claims. Maybe the most
obvious exampleisthe cae of the Linea Negra, the Blad Line. Thisisaline of saaded
placesthat creaes aterritorial demarcaion aroundthe Sierra Nevada. This concept has
bea incorporated in indigenous claims of dispossesgonin an intertwined resemblanceto
the western representation d the Kogui —and to this pdliti ca extent to the indigenous
peoples of the Sierra Nevada & awhole-; and further it has thus been locaed in
environmentali st rhetoric terms:

[the linea negra] isnat just alimit. Instead they are altural signals that tell us what we

have to doin order for the environmental management to be in accordancewith the

education that makes usindigenous peoples. It isthe norm to follow in order to oltain the

coexistence anong diff erent peoples and cultures, anong men and reture. (OGT 1999 6)

Where lies the power for the daim? The achaeologicd sites in the Sierra Nevada
are onsidered saaed by the indigenous communiti es(Uribe 1990, 1998Reichel-
Dolmatoff 1982, 1985, 1990They are places of the past, places of old wisdom, places

of origin. They are where acestors live, but more so, they are places of communicaion.

Thusthey are houses of mothers and fathers of all things, places where mamas deposit

24| thank Astrid Ulloa for bringing this document to my attention.
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material and spiritual offerings that are part of a complex ritual of communicaion and
interadion between the saaed and the material, between life and ceah, between order
and dsorder. These materials —.among which the most common are achaeologicd stone
beals- are cnsidered saaed and paverful materiali zations of spiritual forces. They have
awide variety of meanings and uses (Reichel-Dolmatoff 1985,Uribe 1998 that relate to
saaed balance, power, andthe control of many events and plenomena.

One of the most renowned sitesin these daimsis Ciudad Perdida. Known in the
Kogui language & Teyuna, sometimes also referred to as Tairona, or Teyua [the language
of the Tairona which acording to Preuss Mason and Reichel-Dolmatoff was an dd
ceremonia language which orly the highest mamas could spe&]. Teyunaisaso ason o
The Mother, or in Rubio’s terms, ason o Gonawindua; this ste & well asitsemboded
meaning is thus the father of the saaed beads and aher archaeologicd elements, many
which are usually foundin these achaeologicd places. These beads together with the
ceramic vessls, gold ornaments, and in general the range of archaeologicd artifads
asciated with prehispanic burials form a mmplex association o saaed representations
of deities, gift giving, and sexudlity.

Thisrelationship has been seen by anthropdogists as part of Reichel’s complex of
sex and food, where these off erings which are sometimes composed o sexual material
and/or meaning represent the saaed food dfering, the saaed copuawith The Mother —
sometimes via her sons and daughters- (Reichel-Dolmatoff 1985. Thisrelationship has
also been read by Uribe through Mauss essay on The Gift and ndions onritual —
spedally Hubert and Mauss and Bloch (Uribe 1998-. Thus Uribe sees aritual pradice of

saaificewhere these achaeologicd and aher saaed places (that range from crevices,
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caves, placesin howses, mourtains, lakes, even the ocean) ad as saaed atars or stages
for thisritualistic adivity creaing a cmmplex set of saaed geography. Thisrelationshipis
thus embedded in a complex of power sharing and controlli ng where the person (placeor
deity) that recaeves the off ering is thus recaving the power of the gift. In Mauss terms
“[t]he Ké&ggaba endow its owners with aspeda mana That is the hau, the force of the
given thing that makes these gifts very predous, aswell asfeaed, for the Kéggabas’
(Uribe 1998 69).

But Ciudad Perdidais definitely not the only place Thereisalong list of saaed
places that form part or are related to the Linea Negra. These markers of territoriality,
many of which naw lie in the surroundng urban centers of Santa Marta and Vall eduper
want to crede thus a sense of separation between the “white man’s territory” and the
“Indian territory” —where the saaed power of balance, the Heat of the World, lies-. In
the eéhnographicd acourts of the Sierra Nevada de Santa Marta, physicd aswell as
nonmaterial places and spaces have been recorded, following in general the tendency
that situates them in the redm of saaed-symbalic topagraphy. The classcd
ethnographies of the Sierra Nevada (Preuss1993[1919, Reichel-Dolmatoff 1985, 199)
arefill ed with references of similar places that expressmythologicd symbads and
meanings. Thustherelation d places with events —espedally mythologicd- is not new
for the Sierra Nevada. These places have mainly been real in their role in awider
rhetoric of narratives of land claims through their reenadment under the rubric of
“tradition” (Bocargjo 2001 ,Orrantia 1999,Uribe 1988.

Thusthe nation d claims in saaed terms as the one e/oked in the name of the

indigenous organization are forms of power embedded in (saaed) places that seek
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territory. They reproduceforms of authority exposed in alanguage that is easily
understoodin the terrain of Koguiness. The timelessmill enary tradition represented by
these places is thus framed in contemporary forms of saaed knowledge. Thisidea ca
lead to an understanding of the use of these placesin these terms as “ pdliti cd toadls’ that
are somehow deployed by the indigenous organizations to give astronger tinge to their

clamsfor territory.

Mimesis, place and migration in environmental narratives

The “oldest” vill age in the Buritacais nat more that 25 yeas old. According to
Uribe (1990 the Kogui land concept has undergone atransformation and kecome a
commodity of use and exchange value. Thusin this paliti cd-econamy context Uribe
propased that verticd cultivation and high-altit ude herding —the two main subsistence
adivitiesin Kogui econamy- were slowly disintegrating and therefore leading to eventual
forced migrations of Kogui familiesto lessutili zed lands in the Sierra. At the time he
proposed the Buritaca & an orgoing example.

The Buritacawas thus seen by some Kogui families as a placewhere they could
reestablish land and wll ages. In the ealy 1960 s afew families coming from the Don
Diego and Palomino watersheds establi shed themselves in the Buritaca bu it wasn’'t
until the ealy 1980 sthat avill age & uch, Koskungena, was establi shed (Hernandez and
Saenz 199)). It was therefore dter Ciudad Perdida had been set in the pulic eye that
these Kogui families st up aterritorial marker. A few yeaslater ancther town was
establi shed, Mutainzhi®®, this timein the lower areas nea the @lonization frontier. These

towns have sincethen been reorganized into the saaed context of Ciudad Perdida,

% Mutainzhi is also the Kogui name for the Buritacawatershed.



63

Teyuna, as having been founded in paces that “need to be looked after” for they are the
places of origin of saaed materials and events; together these places in the Buritaca
watershed are therefore mnsidered as guardians of the most saaed placein the Sierra
Nevada, Teyuna,“thefirst material placethat The Mother creaed’. Thusthereisan
ongoing processof reterritorialization that can be read in the narratives of those Kogui
individuals that establi shed here.

Thefollowing is an extrad of arecording by an anthropdogist working for the
FPSNSM (ealy 19905) onthe mythicd reasons for the establi shment of Kogui families
in this particular area & expressed by one of the foundng members.

The story situated in “origin times” begins by describing how deity Teyuna ason
of The Mother, had been rgeded by the mamas from the Kogui towns of Makotama, San
Miguel, and aher towns considered as the “most traditional” Kogui towns of the northern
faceof the Sierra Nevada. The story thus depicts Teyunaas a wise mama who haed been
embedded with the power to buld, to manufadure stones, beads, gold, and aher
elements in amaterial way. But as he got to every town wanting to share his knowledge
he was regjeded by the ruling mama until he finaly reated the Don Diego watershed:

In Don Diego lived mama Kasigui. He listened to Teyunaandinvited himin. What power
did the Primiti ve Mother give you?, he asked. And Teyunaanswered: -Mother gave me
power to work day and right, and you mama can be the sun, and your wife the moon.
Then mama said; -we will help you...bu mamas didn’'t want to be with him. So they
chose aplacewhere he could be done. We will send him to Mutainzhi, over there where
there is no mama, where there only lives and dd woman that is abou to de. So mamas
sent Teyunato Mutainzhi, and he thouwght “1 will also be expelled from that place” Thus
Teyunagot to Sukuingaha [a placein the Buritacawatershed]; there was cave of antiguo
[term to reference the prehispanic past], that was Serankua s*° cansamaria [male
ceremonial house]. In the morning he met the old grandmother; she had every animal
from the forest. And she asked him —do you come to visit me, to ask me the history, or do
youwant, like me, to have dl the animals?-. Teyunaanswered —yes, | want to have
everything, | want to organize everything. The Mother gave me the power to work for her

% Serankua i's considered the first son of The Mother, that with whom she later copulated to give birth to
the Kogui people (Reichel-Dolmatoff 1985.
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children and her grandchil dren. And the grandmother then taught him how to hande
every animal, all nature. The grandmother thus gave him the history and with it, the
mothers and fathers of animals (Lorenzo Lozanoin Hernandez y Saenz, 1991 24-25).

The story then continues and explains how the grandmother gave Teyunaevery animal,
which he further made into gold and ceramic figurines. When the old lady died Teyuna
placeal her body in a ceamic vessdl and buied her in the ground.The story ends with
how Teyunawas thus embedded with the power to preserve al animal spedes, to bein
charge that water and the forest would never “never dry out”.

Ancther instance of the meanings of place ad its close asciation to these
processof migration and dsplacanent can be seen in the renaming of some of the sites
and landmarks. Asindigenous families, bah Kogui and Wiwa began popuating the
Buritaca ad the neighbaing watershed of the Guadhacaplaces were named —or in
indigenous terms, re-named- and with them their saaed charader was enhanced. For
instance, Ciudad Perdida has changed from the grave robbers’ Green Hell, to the
archaeologists Buritaca200,the nation's Ciudad Perdida, the Indian Teyuna, and now it
isfor the Kogui of the BuritacaTewimaku or Setewimaku. A brief insight onthe
etymology of thislast name darifiesthe point: Tewimaku is said to refer to the moment
of the birth of light. Before there was darkness and then came the light. The prefix se
related to thefirst origin is here present acaompanied by the word maku, usually used to
refer to akind d spiritual chief or leader. As such, aher placesin the Buritacahave
recently had their names changed.

These origin stories and their places have further been reincorporated and
reframed in ecologica terms. Paraphrasing my own conversations with Buritacamamas

onTeywna
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Teyunaislike the seed bank, vivero, of al things. The first animals, plants, beings, etc.,
were dl set here by Teyuna Thus the terraces are the houses of the mothers and fathers,
they are the places of communicaionwith the Mother. If they are mistreded and violated
the whale (natural) system of the Sierra Nevada will fail. Thisiswhy when the beads,
that is the mothers and father of animal, of tress plants, everything, are taken away the
Mother suffers and she will cause pain -storms, landslides, bad crops, deahs, ill ness etc-
(seeOrrantia 2000

Thisassociation d origin and environmental narratives in terms of setting claims
or expressng a history of migrations and dsplacement has diff erent manifestations.
When discussng animal conceptuali zations with aKogui mama in the Buritacal wastold
that there ae cetain animalsthat are cnsidered of origin; the snail, Nukuba, and ancther
one cdled Taghisankala, which literally trandates as s1ake heal. These two animals are
said to come from the first semen, bah feminine and masculine, being Nukuba,female
and Taghisankala, male. Both of them have sexua conndations for they are dso the
representations of the penis and the vaginarespedively. Therefore eding snailsis not
only goodfor though, bu also goodfor preventing sexual diseases. Reichel-Dolmatoff
mentioned the snake & being an arigin symbal, as being one of the most important saaed
animals. “ She [snake] isthe symbad of the se side of the world, plallic symbal and deah
symbal” (19851: 269), but on the same page Reichel also mentions how some myths
refer to the snake a being the secondwife of the sun.I’ve dso head similar mentions of
snakes as afeminine symbal, where snakes represent women, spedficaly referred to as
being Teyund s daughters.

The other origin related animal is the bat. Bats are said to have been ban from the
first menstruation d The Mother, they represent menstruation, the ideaof fertility
sometimes referred to as fertili zer. Menstruation is the eath’ s fertili zer. But, whether bat,

snake or snail, the paint here is that these animals represent thisideaof reproduction and



66

(female) fertility in a cmplex set of asociations that invalve thought, to think, a
traditionally male task reaurrent in Kogui ethnagraphy, that could also be arepresentation
of the reproduction d thought, of Kogui idedl)s. In those terms, the structurali st
interpretations of Reichel and hispeas %rve a an example of the metapha of foodand
sex. But whereisit exadly locaed? What does it mean? What does it imply?

My first acourt of fertility was through Ramon Gil, a half Kogui, half Wiwa
mama. When | asked hm abou Teyuna he first gave me adocument that exposed the
concept of Sentura Gwiawimundwa, ore that starts with the se prefix, that in Kogui
language is always tied with references to arigin; this concept isa complex combination
of syllabi andterms, that together refer to a constant rebirthing of thought. What matters
hereis nat the concept per se but the locaion d it, its use by people, in asenseg, its
agency; the ancept was thus exposed in apropecsal for aLife Plan o the SierraNevada' s

indigenous communiti es —Propuesta de |a Organizad 6n Gonawindua Tairona sobre d

marco general paralaformuladén cel plan de vidaindigena parala Sierra Nevada de

Santa Marta (OGT 1999. The aticulation d origin and a “life plan”, the combination d
fertility, reproduction and perpetuationis here enphasized through religion. This

establi shes the posshility of regopropriation, d reinterpretation through language; thisa
padliticd ad, adiscursive pradice Inthis snse origin and fertility can be talking abou
appropriation, d identity redfirmation, and here | leg aheal, they can be expressng
themselves as cultural padliti cs of amimeticd process of an adivation d the mimetic
faaulty through sexuality, through The Mother, the Sierra, territory, and dace Thisthen
isa oncept that has the variability to be alapted to particular historicd and pditi cd

locaions; thisis smething reaurrent in the construction d the Buritaca & a hybrid zone.
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Thus the rereading of these narrativesis compelling to a doser attention to the
historicd contextsin which they are framed in. As such, migration and dsplacanent are
expressed in these narratives of (saaed) nature and as aresult frame western naions of
primitiveness(and reture) in indigenous rhetoric. They intertwine asociopditi cd history
of colonial displacement in a constructed, westernized place A placewith a history of
environmentalism where anthropdogists, conservationists, and ahers have been focusing
their gaze on protedion and preservation. Therefore | believe the authors that described
the story onthe foundng of the Buritacaquaed above, were dso embedded in the
environmental rhetoric. This henceled them to interpret the story as a “proof” that this
watershed had always been part of the Kogui landscegpe, showing thencethat it was not
an empty place which itself further proved that the Kogui were the legitimate owners of
the placethat had thus recently come badk to redaim their land (Hernandez and Saenz
1991 25).

The framing of saaed places (and animals) in narratives of nature is not just a
pdliticd ad of claming territoridity, bu more so a subjedive incorporation o
(anthropdogicd) representations of and by the (Kogui) people that were part of this
milieu; as aresult there isamoment of contad between western representations of
primitivenessand their own Others (Tausgg 1993. This meansthat thereisan
appropriation d the representations, that as aresult of the historica (discursive) process
of the Buritacahave been incorporated in dff erent forms of paliti cs—environmental
paliti cs and identity paliti cs.

Placeis hence enboded through sensuous knowledge; in the mentioned story it is

adualy emboded by the storytell er. The old woman, the Sierra, The Mother, Teyuna are
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al references to a palpable, sensuous form of knowledge that finds its expressonsin the
landscgpe and in the achaeologicd beals and artifads. Therefore the power of the beals,
the power of the Sierra & the female body of The Mother isnat just the fetishized
metaphar of Mother Earth, bu more o, it isthe adual contad with bodes, it isan
incorporation with the sensuousity of and by the body. Consider the referencein the story
to the enbodement of the old lady in the ceamic vesl, the enbod ement of the spirits
of the animalsin golden and ceramic figurines, and the references that Kogui make to
grave robbery asaviolation d The Mother. This last reference has sich astrong
conndation that some people refer to the processof digging and extrading the vessls
and artifads as ateaing of the Mother’ s vagina, and a violent extradion, aripping of her
uterus ( MariaFerro, pc. 2000Q. An analog that is also used for the autting of trees and
palution d water; thus they say “therivers are the veins of the Mother”.

Thisin na a “generalizing principle” for it is channeled by the historicd moments
and subjediviti es of the Buritacawatershed. Thus the displacal embody, or as Steward
(1999 recdls, reemember their own migrational placethrough forms of sensuous
knowledge. The Kogui story teller, like Teyuna was ordered by the mamas of his home
town, Don Diego, to establish himself in the Buritaca Andthis he did, alone, and thus st
up farmsin the Buritacg ore of which is the placementioned in the narrative cdled
Sikuingga (thisisadually one of hiskin’s farms). He then established hiskin asthe
guarding heirs of Teyuna

In asimilar way narratives on the meaning of animals can also be expressng
nations of claims. Considering the saaed charader of the achaeologicd bealsone can

seehow they have been reinterpreted as means that not only embody the saaed forces
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but these ae speaficdly spiritual forces that relate to the saaed balance of nature. As
such, Teyuna s saaed charader isreinforced in the Buritacawhere the site has acquired a
spedal saaedness it isthefirst origina site where the material expresgons of the fathers
and mothers of animals and dants were deposited by the deity in saaed times. It thus
articulates the saaality of the placewith an environmental knowledge and representsit in
theideathat it is the mamas of the Buritacathat have the power and the knowledge of
how to look after this ste, anditsanimasand dants. Thisisanimage that isadualy
being negotiated by the mamas of the Buritaca ommunity with cther “older”

neighbaing communiti es, thus seking suppat for their rolein the authority over the
Buritacg they thus want to be recognized as the protedors of the Buritacds saaed
places.

These ae then forms of contestation d the BuritacaKogui individuals to the
image of them as “lesstraditiona”. It also reinforces the ideathe people of the Buritaca
as having a history that ties them to this place framing it in terms of ancestral knowledge
thus legitimi zing their role and their placein “Kogui history”. They are ways of framing
atroulded history in alanguage that has become prominent in the representation o
K oguiness the language of environmentalism?”. Thisis no curious asciation na merely
apadliticd tod. Thisisan expresson d dispossesson and the power to clam, to ponar
onin placein paostcolonidlity viathe mimetic faaulty:

| cdl it the mimetic faaulty, the nature that nature has of creaing second reture, the
faaulty to copy, imitate, make models, explore difference yield into and become Other.
The wonder of mimesisliesin the copy drawing onthe charader and paver of the
original, to the paint whereby the representation may even assume that charader and that
power (Tausdg 1993 xiv).

2" What Slater (2000 has cdled environmetal ese.



70

The power of the gpropriationliesin the fad of embradng and kecoming the
representation that, as we have seen is part of awestern production d knowledge.
Narratives are thus expressng aform of knowledge that re-presents an emboded
landscgpe and its historicd and pditi cd meanings. The power of these narratives of place
isthencetranslated in away that frames the aurrent problematicsin historicd terms; thus
the neeads for migrations are made invisible and the neal to proted the
saaed/environment is fore-fronted.

—J.C.O: And when the grave robbers came and took the figurines, what happened to the
forest? Where they aff ected?

—Mama: S. Well, if they take avay cuarzo®, like the figurines, that look like water, that
proteds water. And the green beads, biue, like the figure of the frogs, like toads, that
proteds avocado. Zalaxtashi, proteds avocado. Auikuitsi, proteds the body, ou veins,
menstruation. Mukuakuitsi, proteds the man’s smen, but also the forest’s emen and the
forests’ menstruation. Kualaxtashi proteds the fields, plantain, taro, yuca From there
came the problems, [they took the figures] everything is drying up. Water is drying,
avocadoisdrying, problems are cming to the fields..

Individual claimsin anational context

The foundng members of the Buritacavillages are mostly dead now. The
leadership has thence been passed onto these people’ skin, who have then needed to go
from the Buritaca ad marry with women from the larger and dder vill agesin the
neighbaing watersheds. Within these marriages sme were arranged with daughters of
mamas, thus the sons of the founders of the Buritacahave begun along processof mama
training. Except most of it has been dore by themselves, in their own cansamariasin the
Buritacg in a complex processof evoking the past, of leaning from old histories.

Therefore there is an interest in having their stories written davn (by anthropdogists),

28 Cuarzos are the way Kogui refer to the mentioned beals, to what Reichel-Dolmatoff (1985 had caled
sewas. Each of the mentioned beads, is a representative of a different stone bead of different colors. Thus
green beals are related with forests, red beads with (menstrual) blood, white beads with water, and so on.
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and an interest in the old mama’ s wisdom that was that way recorded. Preussand
Reichel-Dolmatoff are thus present in the learning of these stories as their dampening
pages ad as redpients of old mama wisdom in some of these reviving “thatched hus’.

This neal to record the history has also been awidely present claim. It was thus
presented as aneeal in Pro Sierrd s diagnostic results (FPSNSM 1997, it is also the badk
bore of a awrrent Pro-Sierraprojed in the Buritaca ad Guadaca(Juan Londofioand
Maria Ferro pc, 2001, and hes also been present in the discourse of the OGT. As such, |
was direded to consult Preussand Reichel by the aurrent OGT leader when asking for
permisson for what eventually becane this text. Other more “pubdic” approaches have
been taken through the pulicaion d afew books edited by the OGT with the help of an
Italian development NGO —Ricceca eCooperatzione-?° titled “Words of Mamas”
(Palabras de Mamas —Proyedo Gonawindua 1997); a series of rearded myths that
make aparticular allusionto the relationship between saaed knovledge and
sustainabilit y.

This processof recording, of the merger of representations that now includes
anthropdogists, conservationists, indigenous organizations, and, indigenous individuals
is part of aprocessthat is also tied to ather more mmplex isaues that involve more than a
need for land and the resped of traditions. Thus the stories of today are not only framed
in theland bu aso in the nead to contest the violencethat hasin the last yeas escdated
in therura areas where most of these familieslive. As sich, the padliti cd problems of the

courtry are expres=d in their Buritacaversion and hence ae dedt with in everyday life.

29 This NGO establi shed a sustainable development project in the Palomino watershed that includes
agrosustainable farms, coffeg cooperatives, etc. They also have astrong pro indigenistic discourse and
have been very concerned with the processof purchasing lands from the peasants for the Indians (see
Colgjanni 1997).
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This of course, in addition to the burden that these young mamas now cary, that of
caing for and controlli ng one of the most, if not the most saaed/pdliti cd placein Kogui
narratives of claim. The burden o “a Kogui” ided hasimpaosed onthem adoulde
resporsibility: the cae of asaaed/pdliti cd place andtheliving in a sustainable,
balanced harmony with the forest (i.e. National Park!). The burden isimplicit, for
instance, in the way these representations crede fixed images of the way individuals are
expeded to behave. When | was doing reseach onanimal related pradices a cupe of
yeas bad, the Kogui mamal was working with was very reluctant to talk abou hurting.
In what later becane a omplicit experiencel finally understoodthe need to maintain an
image of conservationistsin a mntext where tourists want to see and hea that the people
they are seang (the “natives’) do nd hurt, andif they do, it is done sustainably. But
more than this, the seaet was to be held by nat presenting pictures of dead animals
hurted by us, for, ac®rding to the mama the administrators of the Park—the state- would
condemn these pradices. Thus the mama was not only unaware of the Colombian law
that all ows hurting by locd inhabitants of national parks, bu was also compelled in
maintaining the K oguinessrepresentation.

This non-exclusive and somewhat worldwide, everyday example, ill ustrates the
entanglements of the transnationali zed image with the national contexts of the
representations. As auch national state power and control over land and resourcesis
sustained in the transnational imagery of constructed representations. What is exposed as
Kogui ancestral saaed knavledge in the books and recordings mentioned is thus as much
aburden asit isapdliticd ad. A way of claiming territoridity is also away of beaming

the subjed of an imagined way of life. And more so when thisimagined way of lifeis
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amidst the threas of anational conflict that involves the escdation d violence Hencethe
importance of focusing our gaze not on the goparent “redity” of the narratives of nature
but also onthe situatedness(Haraway 1988 of these.
Thuswe ae mnfronted with narratives that intertwine this history in the
foll owing terms:
That violencewe ae seang here. It iskilli ng people, it isburning rubkber, it isfiring its
bombs. With it come the problems for the Indians of the Sierra Nevada, becaise that
bemmesthe douds, the rain, and when it rains over the SierraNevada it aff eds us
because we drink the water and then sicknesscomes. Because of the grave robking, they
took away many figures, many golds, many beads, and becaise they fed as a person
does, now they arelocked up.If and dorit let youwalk, piss youfed bad. The figure, the
bead fedsthe same. That is why from every beal there is violence, they are sending
violence dl over the world, here and international. Because they took them away from
this watershed. And they were dl grouped together. Now they fight among themselves;

that iswhy people ae dso fighting. That is where dl the violence, the war, the wegpons
come from (member of the Kogui community in the Buritacg.

The framing, translating of these narratives of claim and dspossesson, d
intertwined representationsis st in terms that resemble a ©nservationist rhetoric. As
Brosius (2001) has mentioned, the framing of these daimsin rarratives that resemble the
western language of conservationisthus away of expressng power, the power
embedded in resistance Resistanceto a history of displacanent that has charaderized the
Kogui people of the Buritaca & “lesstraditional”. The significanceis onthe aedion d
places and the way they are framed in processes of intercultural understanding, onthe
way people use place @ ameans of cultural pdliti csin contexts where power relations are
constantly reframed and rearanged. Thus individuals have diff erent forms of negotiating
and incorporating marginality through alanguage of narratives that expressthe western
representations of a Kogui saaed knowledge and management of the natural

environment. They are apartia result of ahistory of representations subjedively
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manifested in pditi cd narratives but culturally incorporated as means of negotiating,
appropriating the marginality in which they -asindividuals- have been situated.

All these ae dements that come together in the indigenous Buritacareinforcing
marginality as well as contesting it. They make explicit the presence of elements such as
(rura) violencethat have been, at least in Colombia, historicdly associated with
marginality or marginal areas. The fad that thisis dore through the environmentali st
narratives that evoke Koguinessconsiders again the ideaof how people negotiate
marginality also as part of anational context. State power, national disorder, and,a
nationall y accepted representation come together as means of negotiating marginality.

Theincorporation d violent eventsin indigenous narratives and their relationship
to the saaednessof place ca also be part of the engagement and forms of trandation that
are used “to spe& aaossdifference” (Brosius 2001)). It is hence away of reading out, a
way to stand upagainst and raise the isaue of violence When these instances are real as
part of the cmplexity of the contemporary Colombian conflict, these referencesto
violencein terms of environmental narratives can be read as a way of remembering
something that one shoud na forget, and more importantly, be prepared to listen for in
different means of expresson, d re-memberance Thus people use the discourses that
have historicdly been constructed and situated, that have proven pditi cdly useful —
creding attention, keing a dhannel for claims, etc.- for various purposes that themselves
respondand articul ate the complexiti es of these zones of marginality to claim, to

regpropriate, bu also to contest and expressredity.
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6. “Listening to Places’; Amalgamation of Indigenous and NGO Subjectivities
James Clifford proposed the ideaof movement, “[alrguing that travels and contads are
crucia sitesfor an urfinished modernity” (19972); as people travel to and from, the idea
of the hybridity of placeisreinforced and with it new forms of experiencing the
representations —alternative forms of negotiating marginality- are set forth. The
implicaions of thisfor what is usually seen or head from these margina areasis crucial
for an understanding of places of displacement and its inherent power, where compli cit
and subversive readionsto traditional hegemonic forms of authority are aeaed.

The ideaof hybridity in this history of the aultural paliti cs of representations has
nat only set forth the posshbiliti es of claims mentioned abowve, but it has a'so brought
together different expressonsin and d environmentalism. As such, this chapter wishesto
expaose the history of aplacein the Buritacathat integrates expressons of indigenous
claims and intertwines them with processes of resistanceto the cnservation apparatus. It
isthus a site where diff erent expressons of the environmentali st discourse have been
intertwined reinforcing the ideaof hybridity and more so, chall enging the
bureaucratization processthat indigenist and conservationist institutions tend to go
through (Ramos 1998.

There ae particular instances of placemaking, knowledge productionin/of place
that not always get forwarded by the mediainto the flux of pdliti cs, bu rather remainin a
kind d controlled form of “local” authority. Thisisthe cae of aparticular sitein the

Buritacawatershed that has not had as much puldic exposure & Ciudad Perdida, bu is
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aso asitefor the production d hybridity and as such ancther form of negotiating the
power of the conservationist discourse from the margins.

Alto de Mirais an archaenlogicd site where the FPSNSM originaly established a
reseach station. The placewas first purchased by the Ciudad Perdida projed for it was
an archaenlogicd site that stoodat the alge of the gproadching marihuanafields. It was
then used by a state environmental agency (INDERENA) as an elogicd reseach
station which was passed onto the NGO &fter its credion. The FPSNSM then used it asa
base canp for eclogicd and bologicd reseach projeds, al under the ideaof cultura
participation. The quarters in the placewere built i n resemblanceto the Kogui palm
thatched hus, with an eath floor and aheath in the center of circular dwelli ng places.
Together with the workers and visitors quarters there ae dso a omupe of Kogui huts built
to allow indigenous presencein the site.

In rewarding its credion as such, afew reseach projeds were undertaken uncer
the banner of conservation and participation; neverthelessthey encountered indigenous
forms of resistance For instance, abotanicd projed that was intended for agroforestry
through the recmup d palms was “sabotaged” through everyday forms of resistance (Scott
19895. | was told the tags used to mark the trees were constantly being ripped dff the
trees. More dired resistanceto these reseaches was later seen in the oppasition by some
of the Kogui inhabiting the aeato a projed that included puiting tradking devices
(bracdets) on agouties. Eventually thisled to indigenous oppasition and the cancdlation
of biologicd reseach in the station (p.c. Richy Rey).

Acoording to aformer diredor of the station these acs were nat at al a “bad

thing”. This same person thus told me how these adsled him to arethinking, how it
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“forced” the members of the NGO to redired their gaze from the forests to the
inhabitants of them. Thus they began understanding that the placewas fill ed with
meaning, with spiritual life, and that their western impositions were ac¢ually
contaminating the site. A transformation was thus undertaken by some members of the
NGOinalong processthat included na only cancding “reseach” onthe site, bu it
required a compromise with indigenous knowledge. Traditional conservation pradices
andtods-i.e. scientific reseach- were nat good enough; insteal, learning from the Other
was what was finally required for the ultimate goal of safekeging the Sierra Nevada, its
emsystems, and the indigenous cultures. The resistanceto the projeds engendered a
processthat establi shed a different view of the forest, and thus one might say of how
conservation could be gproadched. Thus they began talking abou the energy in this ste,
abou spirits, and forces™:

For instance, in order to fix a problem here (Santa Marta) something needsto bedorein
Ciudad Perdida or Alto de Mira. Thisimplies changes; one hasto dred one' s attentionto
what isindigenous (a lo indigena), so that it is not contaminated, so it isrespeded. This
impliesthat [the placq is managed onits own; thusthe work isdore therebut it is
adualy being dore for other places as well. Thus the spacebecomes aboundaryless
thing...[the placq is saaed becaise one must go their to pay, bu what oneis adually
paying for isathing that is smewhere dse (Pro-Sierraofficial, p.c.2007).

Alto de Mirais known in the Kogui language a Shumnani. Its meaning refersto a
deity conneded to spirits of the forest that inhabited this particular place It is smetimes
referred to as afather of animals or father of small waterfalls: “He was father of
waterfals, of places, [archaeologicd] terraces. He would nouish the forests and its

animals with spiritual food’. But more importantly so, “He was the one that new how to

30 Similar beliefs are mnsidered for Ciudad Perdida by diff erent groups of people.
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communicae with father Serankua, with Bogota, with the United States, and aher
courtries” (mama Ramon Gil, in Ibafiez, Martinez, and Jaramillo 1997 “History of
Shumnani” Y.

With this new consideration that derived from “listening to the Indians’, theidea
of “projeds’ was transformed to a new meaning; it now meant “listening to the Indians”,
listening to places. At least for some peoplein the NGO, spedally thase whaose duties
required them to spendtime upin the mourtain, walk it, and have been dang so for
many yeas now. Andthereason| bring this point to view is because the NGO has itself
grown to a point where the presaures and pditi cs of the mnservation apparatus have
overtaken it, setting it in the transnational mainstream of the cnservationist discourse
(SylviaBotero, Juana Londoio, Richy Rey p.c. 200]).

NGOs are representatives of what Fischer (1997 has cdled the mnredion
between the person and the pdliti cd. They are sites that link the locd and the global
adaing as new forms of power. According to Ramos (1998, NGOs, particularly those
engaged with indigenist and conservationist goals, uncergo a processof bureaucratization
that resultsin the aedion d particular subjeds; subjeds that are more red than thered
subjed. Thisraises the isaue of questioning the way in which forms of power take various
forms and facds; thus diverse forms of knowledge ae dso means of contestation.

The original motivesfor the aeaion d the NGO have thus been channeled into
the mainstreams of conservation; the presaures of international donas, the state, and locd
people aeded a cntext where diff erent interests are cnfronted and set forth in the

bureaucratization processthat NGOs tend to go through. This creaes a particular tension

31 Note. This particular document does not have page numbers.
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point of ambivalence between what different people & various levels consider to be
conservation and haw it shoud be undertaken.

As a amnsequence of the “new projed” that responded to a set of petitions by the
mamas that were living in Alto de Mira, the way “ecologicd reseach” is concaved by
some, and oy some, members of Pro Sierra has radicdly changed:

[The mamas] asked me to leave the placefor awhile. That the placeneeded be dosefor a
while, because if nat, it would eventually have to be dosed forever. Parall €l to thisa
purificaionjob d the site was neaded, spiritual payments, finding some [spiritual]
reference points, payments, the Indian law. That iswhat the site cdled for. Leaving a

littl e bit alone, alittl e bit still , listening to what the yatukua® had to say, know what
yatukua hasto say of the trees, what Kalaxse [father of al of the forests] hasto say, listen
towhoisnat paying, what canna be ait down, what canna be looked at, what canna be
hurted; this means leaving the place &one, listening. This has adually dore the site alot
of good. The placehas much more strength, internally, spiritualy it has more strength.

Not withstanding,

The placestill i sading as the Ecologicd Station it was intended for. Except the
management is different, it has a different form of control which is more spiritual. This
has nouished the placeimmensely. There ae many more animals, more birds, more
snakes, more forest, more Indians; the placeis hedthy, it’s been cleansed, the landsli des,
hurricanes, and aher environmental problems have been dminished. Thus, seeéng it from
today this processhas dore the place dot of good.Having listened, having paid attention
brought good.And naw, if one wants to make any projed [here] one must consult them
first.

Thisisaprocessof the re-production d knowledge. The images of the Other have
been patrayed in combination with leant interpretations, in a setting that isfill ed with
images and meanings that have resulted from the particular historicd and pditi cd
processes taking placein the Buritaca Thus diff erent locditi es—anthropdogists and their
legacy’s, migrant and dsplaced Kogui, conservationists, etc.- are forming a hybrid pace

within the fixed, rigid image of place ommonly held.

32 A form of orade used by the Kogui mamas.
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The meaning that this ste has acquired for some of the members of the NGO,
those that work more dosely with the Indians, and ore might even say those that are
more separated from the “expert scientific knowledge”, those that engage in non
conventional ways of conservation,is embedded in a processof translation and mimicry.
In a processthat intertwined indigenous and western forms of knowledge ahybrid way of
negotiating marginality is st forth. It isnot just the usual subaltern struggle of the
Indians, it isaso away of contestation from the grassroct level conservationto the
bureaucratization processand its top-down forms of control. Learning and applying these
new forms of conservation based onspiritual means leaned from the “primitive” can be
thus contesting the authority of that expert knowledge, and more so, dang it while using
[being part of] the mnservation apparatus. As such it legitimizes the image of Koguiness
in the form of a “hyperred Indian” (Ramos 1998, in adisordered processthat creaes
alternative forms of conservation within the structure of conventional institutions of
conservation. With it the marginality of the Sierra Nevada, that which legitimizes forms
of interventionis used as ameans of legitimizing new forms of authority, identity, and
are hence pressons of the ammplex redm of contemporary environmental paliti cs.

This particular form of knowledge and meaning responds to a history that began
with anthropdogicd representations of Koguiness It was thus combined and readapted
by the people that creaed the NGO, whoin turn were the “intellecual kin” of many of
these “Reichelian” interpretations. This was then confronted with the particular
socio/padliti co/econamic history of the Kogui, the processes of migration and
displacement in which some families were enbedded, and their own individual and

colledive reinterpretations and forms of claims for their new territory based onsaaed
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knowledge. Together al these expressons form part of an incredibly rich and complex
placewhere representations are mnstantly representing themselves.

The mohility to which | made reference d the beginning of this chapter, the
traveling asped of culture and daceis hence part of awider processof the drculation o
environmental images (Brosius 199%, 1999b Slater 2000. As aresult of the
transnational circulation d knowledge/information through circuits of freeflow
information in the new regimes of (post)modernity, placeis stuated in dverse settings
ading in dfferent ways. Considering the marginality of the placein question, the
extension to which marginality gets negotiated is also a processthat involves the
regulation d padliti cd authority by adors stuated onthe “out-side” (if thereisaninside
and an ouside of marginal areas). Thisis an isdue that raises the mall eability of paliti cd
authority, in this case of place @ means for and against identiti es, nationhood,and,
conservation.

Consequently | wish to dffer insights onwhat | consider one of the most
prominent forms of cultural production and knawvledge/information circulation that

relates to the Sierra Nevada and Koguiness This the BBC film From the Heat of the

World. The Elder Brothers Warning.




PART 3.

A PLACE THAT FLOWS

“ ...cultural productionis an entangled field of contradictions and complexiti es
of [the] lived redities...”
Image from the educaional pad, The Kogi. (University of Wales, Bangor. 2007).

82
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7. Regulating Authority from the Heart of the World

The @mnservationist discourse and the anthropdogicd representations onwhich it stands
has been entangled within the transnational fields of mediare-production. This processof
environmental imagery circulation (Brosius 199%, 1999b,Conkiin 1997,Conkin and
Graham 1995, Slater 2000, Turner 1991,Viveiros de Castro 1999 has raised isues of
control of theimagery as much asit has acknowledged the doulde-way processof
acceptance and/or use by the audience In dang so the pdliti cs of authority over the use
of these images questions nations of agency in/of environmental (ist) representations.

When situating these isaues in my own concern with pace aditsrelationto
environmental padliti cs the question d the media and dace omesto mind. | then wish to
engage asite of mediare-production d this constructed placein arder to re-real the
representation d Koguinessin its transnational |ocditi es as stes of pdliticd power;
therefore engaging the reproduction d the production d marginality and the ways it
[marginality] is negotiated at transnational contexts in a processthat involves the
transformation o knowledge into information. The latter instanceis considered a paliti cd
ad, aform of regulation d authority.

Thisthird part thus focuses on the flow of knowledge/information onthe Sierra

Nevada and the Kogui, specificdly through Alan Ereira s BBC film From the Heat of

the World. The Elder Brothers Warning (1991). Thisfilm relies heavily onthe

articulation d representations of culture and dace spedficdly of place & an

esentialized and fixed cultural expressonthat isrooted in anthropdogicd
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representations of the Sierra Nevada and espedall y the Kogui. But more importantly it

engages these representations as forms of, and for paliti cd authority.

Produwcing the Heat of the World

Alan Ereirawastrained in law and hstory at Cambridge. He then went into
filmmaking where he worked for the BBC for more than 30yeas. Herecently creaed his
own filming company, Sunstone Films. Ereirawent to Colombia originaly while
pursuing a BBC film onthe Spanish Armada and its relationship with El Dorado, that
golden myth of prehispanic at forms and colonial greed. By approaching this he was led
to Tairona achaeology; to the Tairona gold that has attraded explorers, anthropdogists,
and aher visitorsto the Sierrafor many, many yeas. He too was marveled by the place
and through it got interested in the Tairona and consequently on their “descendants’ the
Kogui. He thus was attraded to the understanding of the complexity of the ruins and the
society they represented, an thus was confronted with the ideaof contading the Kogui:

[I] thought it passble that the Kogi Mamas might want to speék to the outside world.
Perhaps they might seeit as away of alowing the Yourger Brother in withou having to
tolerate tourism. Perhaps they might fed that they needed something from the outside,
and thiswould be away of communicaing. Perhaps they might be &leto explain their
own culture and the meaning of the achaeologicd sites, and dfer that as a substitute for
alowing an endless $ream of reseachers. For surely there must be presaure for tourism
and for academic research! (Ereira 1992 32).

The film was thus undertaken with the goproval of Kogui mamasin a processthat lasted
more than ayea, where the Kogui divinated, debated, and finaly agreed upon

the need and uility of afilm with Ereira (Ereira 1991).

* * %
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Images of water with an indigenous narrative on saaed protedion, with teadings
of those who knaw are set forth from the beginning of the film. A sharp contrast is
portrayed with the use of images of the aty of Santa Marta:

The neaest “civili zed” city to the Elder Brothersis Santa Marta, a steamy, violent little
community wedged between the mourtain and the Caribbean sea .. Permanently stranded
in the sidings are two locomotives, named after the daty’s two most famous brothel
“madams’. Their funerals were dtended by the largest crowds in the dty’s history”
(Ereira1992 2).

“Thereisa brief scene showing a body lying in a street and you may prefer to
missthis out”, is the recommendation d an educaiona pad of a British unversity
educaion program inspired by the film (University of Wales, Bangor 2001).This seneis
presented together with athers of grave robbers, bums, and shanty towns; in abook
pulished by the producer parall € to the film’s origina release, Ereiradescribed thisin
the following ways. “My hotel [in Bogotd] was as luxurious as any in the world, aquiet,
civili zed placethat reminded me of some of the expensive hatels in Washington. The
neighbars were evidently prosperous. Billi onaires. White powder billi onaires’ (lbid: 15).

Thisimplies that the Elder Brothers and their mourtain are threaened by
violence, powerty and aher elements that make part of the so-cdled Third World, that
have led Colombiansto ads of irrational violence
-Scene: Grave robbers laugh as the prehispanic Tairona vessel they are unearthing
shatters to pieces. A golden figurine is st next to the skull of the prehispanic deceaed.
But then again, says the narrator’ s voice, this looting and profanation might be done by
Colombian hands, bu it is the market forces that are driving them to this. Thus the more
reasons are portrayed for the Kogui to enclose themselves from modernity, to proted
themselves from the modern Colombian stereotype. The separation d the Kogui territory,

the dosing of this placeis presented as crucial for its preservation.
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Through the pdliti cs of pleasure (Kondo 1997, with stunning phaography of the
Sierra Nevada' s lands, forests, snowpedks and lakes, this exotic beauty is portrayed
possble dueto the saaed ancestral knowledge that its inhabitants possess Thisrelation
of place ad cultureisreinforced thus by creaing a sharp contrast by the locaion d the
placein radal/cultural representations of Colombia. This legitimi zes the ideas of threa
and marginality and its consequent forms of interventions through claims for
international protedion for these lands and their peoples; it aso colonially represses the
Colombian people and state for their apparent disregard o the marvelous treasures it has
to proted andis apparently unable to doso.

-Scene: Alan Ereira: “ We are now entering the last functioning civili zation d Pre-
columbian America”

-Scene: Kogu mama: “ Sop dgging,you aeripping The Mother. Sop dyingthe
water!”

These daimsfor the need df isolation, potedion, and resped are evoked dredly
by Kogui mamas. It isthus not afilm onthe Kogui, bu afilm with and by the Kogui.
Thisisapoint that is always reinforced by Ereira (seeEreira1992, 2001 It isadually
his main argument against the daims of portraying the Kogui as an “ecologicdly
friendly” indigenous people. The following is an extrad from an email exchange we had
in June 2001,where dter a set of questions that guided the interview towards the “image
portrayed” brought abou the foll owing readion:

The asuumption that appeaed to underlie your questions was that my fil m with the Kogi
arose from my determination to make afilm with an environmental message, which set
out to show that indigenous people have ahedthier relationship to nature than we do, and
that | chose the Kogi as my vehicle. That ideaisinsulting to me and, more importantly,
insulting and petronizing to the Kogi mamas. It deniestheir role as commissoning
producers of the film. . thisfilm was made by and for them....I have no sympathy with
those who attempt to construct careasin guru-ism, “white shamanism” or acaleme on
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the basis of information oliained from communiti es whose whale history is one of being

robbed and exploited, urlessthey pay bad at least as much as they take (so | was

perfedly happy abou the Universitadi Roma, but am much more suspicious of you) (A.

Ereira, in email exchange with the auithor, June 2001) .

The film constantly shows senesof mamas redting narratives that explain Kogui
symbali ¢ systems and ways of thought in arder for usto understand, a at least know of
the relationship and eff eds that our so-cdled civili zed pradices have onthem, and
therefore on the environment of the Sierra Nevada. The viewer is exposed to isaues
regarding @) Fertility, and the need to resped nature and the use of gold as a vehicle and
embodment of fertility; water as avehicle of communicaion between aluna (saaed
spiritual knowledge) and the material world; therefore Gold + water = blood. Blood,
menstruation, fertility. b)Weaving and thought. The complexity of the symbalism of the
ad of weaving. The man sitting in front of hisloom; the sexual (fertility) meanings of the
organization d the world in the loom are reminded to him with every thread he weaves
into the doth he will eventually wea every day. c) The complexity of the Kogui
caemonia house, its 9 layers and representations of the Kogui universe. d) A leson on
the importance on the pradice of payments, and, €) the training and perpetuation d this
knowledge in the training of the young mamas.

There seansto be astrong resemblance between the dowve topics andtopicsin
the @éhnagraphic archive, spedally those by Reichel-Dolmatoff. Spedficdly | am
referring to the aticles“The Loom of Life: aKogi principle of integration” (1978,
“Training for Priesthoodamong the Kogi of Colombia” (19768, “Astronamicd models
of social behavior among some Indians of Colombia”(19820), “Templos Kogi.
Introducaon a simbolismo y ala astronamiadel espado sagrado’ (1975 among others.

This mention d the Reichel-Dolmatoff articlesis by no means a demerit of the topics of
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thefilm, bu onthe ntrary, away of raising the issue of an apparent constant in form of
representations based onthe exposure of traits that apparently define “a” or “the” Kogui
culture.

Although Reichel was contaded by Ereira and apparently gave him
anthropdogicd suppat for thefilm (Ereira1992), the fad that these topics are being
expressd in the words of mamas themselves evokes the ideaof subjedive narrativesin
the @nstruction d place ahistoricd and pditi cad moments. It isnat that thereisa “set”
of ideas that identify Kogui culture, but onthe @ntrary, thereis an important
resemblanceto what must be expressed to particular audiences at particular moments.

These narratives are intertwined throughou the film with a complex metapharic
imagery of therevival and perpetuation d colonia violence anong the Kogui. The
tranqulity of the mountain, the everydaynessof certain adivities like the grinding of
sugar cane in the trapiche (sugar cane mill) is quickly disrupted by a shifting focus of the
camerato the horse that gives forceto the grinding wooden barrels. Beaing in mind that
together with the cane the horse represents Spanish legades the viewer is confronted at
very close range with the dripping swed of the horse, its widely opened eyes, enlarged
nostril s, and the sense of an amost incontroll able inner fume from itsrising fervor. As
the animal runs aroundthe drcle the narrator again in avery evocdive narrative gives
sense to the images: “The Spanish squeezed the Indians everharder”. The canera dances
aroundthe quasi-gall oping hod's of the (colonial) animal whil e images of Spanish
priests, of colonial ideas of Indian sodamy, etc. are evoked. We ae then told how the

Kogui have then had to ded with thisfor over 500yeas.
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The way the so-cdled Kogui “cultural traits’ are juxtapaosed with this powerful
metapha of ahistory of colonial violenceis drongly suggestive of the importance of two
way representations; in the Sierra Nevada the problem of the land has been prominent
and thus these narratives of fertility can be framed in terms that are trandlatable to
western topics. In Reichel’ stime, structural emlogy was away of “showing” the
complexity of indigenous understandings of the environment. In Ereira sfilm, similar
narratives are framed this time by Kogui mamas themselvesto claim for away of life that
is deeply and complexly entwined with the environment. Both sets of narratives are thus
circulated in terms of resistanceto the encroaching Colombian stereotype, to colonial
history, to modernity. Thus knowledge, whether in anthropdogicd terms or dissdent
media mediated indigenous terms is pdliti cdly framed in narratives of saaed rootedness
to placein order to claim and separate, that isto arganize pdliti cd power through pace

Thisis suppated through a use of puldic exclusion d the everydaynessand aher
subjedivities, creaing thus an image built on the separation, onthe power of the occult.
The narratives are excompassd in akind d seaet topics that are amnsidered too complex
for western understanding but everyday cultural forms for the Kogui. Thisimplies a sense
of doule seaecqy; aseaecy onthe normality, onthe ererydayness sibjedivity of the
Kogui. Every ad of everyday life seemsto bein thisfilm represented as guided by the
powerful seaet of Kogui knowledge. The long history of contad, negotiation, and
reinterpretations of Kogui individuals with Colombia(ans) is disregarded thus enlarging
the exclusion argument. Y et the mystery that such spiritual power beas upon tasto be
reveded to Colombia and more so to the world for it to be redly adknowledged even if

nat fully comprehended. Thus, to use Michad Taussg's (1999 term, Koguinessis
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“defacad” andin ddng so “seaecy magnifiesredity” through the revelation d this
saaed seaet Kogui form of knowledge in the film.

All thisthen is again crissrossed by the image of the tomb robbers| referred to
abowe. By theviolation d saaed sites and by the encroaching of their territory. A group
of mamasis shown in ore of the saaed spats of the Linea Negra performing pagamento
ceremonies whil e overlooked by the smog and the noise of athermoeledric plant. Ereira
himself then travels to the paramo, to those aeas deep in the heatland which el ogists
cdl water fadories, to the highlands where the dfeds of global warming are melting the
snow, where the amnsequences of not adknowledging the Kogui message can be
materially seen. “The Kogui know it, and thus they are sending us amessage”; to resped
them, to leave them aone, to resped their knowledge, to understand they must be | eft
alone so they can fully concentrate on their adiviti es from which the balance between the
spiritual and the material of thiseath depend on.

These damsfor away of life that knows and controls an intimate and saaed
relation with nature has, asit flows through circuits of freeflow information, engendered
national and transnational articulations, ading thus as a mediator of power and authority.
Ereirathus clamsto have influenced the Colombian nation-state, raising consciousness
of the government towards these places:

1994was a so the yea in which the Colombian President first took notice of the Sierra
anditsindigenous people, flying in by heli copter to annourcethat by deaee he was
designating a corridor of land down to the seawhich was to be restored to them. Herethe
film can claim some aedit. Although it was never shown in Colombia, the President’s
wife had been sent a wpy by afriend d hersin London.The enthusiasm of these two
ladies did play some part in kringing abou the presidential visit (Ereira2001 4).

Something which aso reinforces the ideaof marginality, of abandored and threaened

places that need the state, whether asintervention, a simply its recognition, a any other
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multi ple forms of contemporary forms of authority in these so-cdl ed multi cultural and
biodiversity blessed nations.

Theregulation d pdliti cd authority by this media productionis hence expressed
in the eavironmental imagery that the film ultimately evokes. As a cnsequencethe
constantly reinforced claim by Ereirathat the film was made by the Kogui, where he and
his crew only served as the means of expresson and communicaion yields to the more
powerful and accepted environmental imagery. Thus the film’ s use of aesthetic
representations of nature and beauty incorporated with naions of territory and wisdom
ultimately is embedding the viewer in the pdliti cs of pleasure (Kondo 1997, thisimplies
the hybridization between contestation, re-production d essentialism, and impli cit
anthropdogicd representations.

The power of the state is then incorporated to the placemaking and cultural
bondng through the drculation d knowledge/information. The aena of the film, the
coming and going of Kogui images and references through the internet3, the traveling of
Kogui leadersto ather courtries (seeBocago 200)) are dl ways of expresson d this
power circulation. They are dso ways of legitimi zing tourist investment, the
multi culturality of the nation, and the environmental cgpadty and importance of the
Sierra Nevada—considering again it isa UNESCO Biosphere reserve-. The production o
the image portrayed by the film has then served as ameans to trigger forms of para-
production d Koguinessthat, for example, intertwine the state’' s authority in a site where
the image of the state is also contested. Colombia & a nation re-presented in narratives
and images of violence, powerty, and aher Third Worldnessis contested and redfirmed

in, and by the film.

33 A simple Google Web search of the words Kogui and Tairona reveds over 200links.
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This confronts an image of the Kogui to the power of the state, or better to the
west and its flaws, and more S0, it enables subversion towards forms of land damination.
But in dang so it aso denies the ongoing transformations, redfirmation, and re-
appropriations of identities and aher forms of negotiation d marginality with, and within
the historicd and pditi cd processthat are going onin Colombia.

This processof cultural productionis an entangled field of contradictions and
complexities of the lived rediti es of abstrad concepts such as sif/other,
resistant/compli ant, art/pdliti cs, and global/locd (Mahon 2000. Hencethe film involves
aesthetic paliti cs and the padliti cs of pleasure (Kondo 1997 at the sametime a being a
means of reproduction and atod of expresson by the west and by Kogui individuals
themselves. It istherefore asite of knowledge production as well as a means of
information flow where forms of authority are intertwined; authority by the Kogui, the
authority of the producer, the authority that contesting the Colombian nation as a violent
thred represents, and also the authority that the wnservation apparatus exertsindiredly
through the Kogui representation.

This processof reproduction is also guided by the hyperredism that Ramos
(1998 mentions as an oucome of conservationist and indigenist NGO milieus.
Spedficdly the processof the aedion d abureaucratizable Indian, the Hyperreal
Indian: “[a] perfed Indian whase virtues, sufferings, and urtiring stoicism have won him
the right to be defended by the professonals of indigenous rights. That Indian is more
red than thered Indian. He isthe Hyperred Indian” (1998 276).

With the production d a “hyperred-bureaucratizable Indian” as an essential part

of the ideathat helps establi sh the cnservationist discourse, the Kogui representationis
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incorporated as a powerful authority in conservation milieus. It’ s establi shment and
conredionwith conservationist NGOs thus al ows the reagnition by state authoriti es of
Kogui knowledge on environmenta matters. When the dowve image is linked to the
historicd relationship that Koguinesshas with environmental padliti cs one can seethen
how thereisaproduction d a hyperred Kogui that must be confronted by Kogui
individualsin everyday life. It isaform of power that is aso shared with ather ethnic
groups of the Sierra Nevada when they come together as a form of authority. For
instance, duing Andres Pastrana’ s presidential campaign afew visits were made by him
to the Sierra Nevada, mostly to Kogui settlements. He was taken there by Juan Mayer, the
founcer of the mnservationist NGO Pro Sierra. President Pastranawas ceremonially
proteded by the mamas and a spiritual compromise was made so he wuld dowell onthe
peaceprocess amajor banner of his campaign. After winning the dedions, thisimage of
amulti cultural form of governancewas reinforced when Pastrana gopanted dfice Juan
Mayer was appanted Minister of the Environment and he seleded an Arhua Indian as
his advisor®*, Information onthe hyperred Indian was incorporated as a form of padliti cd
power in the government thus legitimi zing this form of environmental subjed.

Through the representation d Koguiness the @ntrol or at least a sense of partial
control over the state and aher powerful adorsisincorporated by the Kogui individuals
that portray themselvesin front of the canera, the biologist, the axthropdogist, the
president, or the nation. The mentioned film isthen nad amessage alorned with the help
of filming techniques, it isadualy a placeof reproduction d reproductions, where the

camera and its aestheticd productions are aform of pdliti cd authority for the producer,

3 In this case the Arhuaco person eleded is very close to the Kogui; thisis also suggestive of Uribe's
argument about the external fusion and internal fisson that the indigenous communiti es of the Sierra gply.
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for the Kogui, and why nat, for the Colombian state. In dang so individuals are | eft out
asthey ad in, and the only means these individuals have to oltain control and paver is
by putting on the images and representations; in that form knowledge & informationis
mimeticaly padliti cd, or pdliti cdly useful.

These instances are hence away in which ideas of threa over people and dace
are legitimi zed as information. Contrary to GIS and aher todls that imply the reading of
expert knowledge, film isamore pulic form of information that also legitimi zes these
ideas of thred. In dang so it ads over forms of knowledge production that themselves
then legitimi ze the gplicaion d expert forms of knowledge on these places. Here then,
the regulation d authority over ideas of thred is espedally prominent in the way
instances of the so-cdled Third World—here represented by Colombian society- are
portrayed as athrea to the Kogui and the Sierra Nevada, and hencethe anphasis onthe
separation d the territory. But at the same time, the daims by the producer of having
raised awarenesson these marginal areas reinforces the legitimi zation d intervention as

protedion—state and private, national and international - to these people and paces.

Flowing through the entangled threads of environmentalism

Thislegitimization d ideas of threa credaes points of tension between the
Colombian state’ s authority over its people andterritories and the so-cdl ed Kogui cause
against encroachment. Asthis representationis circulated as information through various

“free” drcuitstheimage is stuated in dfferent locations.
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Maybe the most explicit of theseisthe aedaion d the Tairona Heritage Trust, a
British NGO that was born from the film, located now at the University of Wales's
department of Anthropdogy. The THT was creaed as

[an] extension d the Mamas' need for representation and as a product of Alan Ereira’s,

and the general pulic's, fascination with the Kogi... [to] pubdicise the Kogi message, to

raise money to al ow the Kogi to regain their ancient territories, [and] to allow all the

surviving peoples of the Tairona avili zation the oppatunity to benefit diredly from
world-wide interest in them” (Tairona Heritage Trust 2001).

Through the Trust the Colombian state is contested over the ntrol and authority
of the reauperation d indigenous territories, in aland where peasants, para-militaries,
guerrill as, reseachers, private and state institutions fight and coexist over the authority of
this place As auch, isaues pertaining the subtleties of environmental adivism and
authority must be taken into consideration for it, again, creaes adoule tension; it
suppats the Kogui claims but in dang so it also makes them confront the state e well as
other forms of authority over the land (peasants, para-militaries, etc.).

Instances like the @ove must be questioned taking into consideration the fad that
environmental campaigns auffer fluctuation in the power of their message. They initially
gain amomentum that must be nourished in time with new images as the initial ones
loose their force (Brosius 1999). This changes the way the images are staged and more
so, the way the pullic recaves them, suppats them, and might loose sight of them. This
isclea now adecale dter the film was first presented and new forms of attradion (i.e.
suppat) are pursued. Ereira has recently proposed a series of projedsto the OGT that
seek the tranglation into English of the boolets of Words of Mamas (seepart 2.)(Ereira
200)); the ideaisto trandate them and pubi sh them in an picture bookformat that will

maintain public avareness(P. Rawitscher p.c. 2001). Thiswould be then another
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instance of knowledge/information production and hence ancther form for regulating
authority through the pdliti cs of pleasure.

Other elements and forms of re-production have dso spread through the
circulation d information. For instance one can find performative productions of
Koguinessthat are sensuously engendered in bodly movements of golden figurines. Such
is the performance pieceGold, staged by the State Theta Coll aborative Arts Performance
Co. (State Theta 2001 in Edinburgh, Scotland. Here thedricd performances stuate and
transmit “the message” asthey are portrayed in Scottish theders, as they are sensuously
re-produced in the enbodment of Tairona gold, the materiality of Kogui fertility. This
form of animating fertility and with it place creaesasite of circulation d new kinds of
pdliti cd identity. Thus as Kondo(1997) argues, theder and performance ac as stesfor
paliti cd intervention and the aticulation d new kinds of pdliti cd identities.
Knowledge/informationis thus circulated, grounded, and re-produced in are-affirmation

of paliticd claims through aesthetics.

Theimage dso gains popuarity through itsincorporationin organic coffeelabels,
new age web pages, and an increasing popuarity of ecotourism companies that advertise

tripsfill ed with...

% Scene from the performance pieceGold (State Theta 2007).
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[a]dventure to the heat of the Colombian mourtains, [where] we will trek to the Lost
City where Mama Lucawill teat us some of the ways the Kogi li nk with the eath and
nature in ore of the world's most seduded ancient sites. Visiting the mourtain vill ages of
the Kogi Indians along the way, this magicd journey will take usto wild rainforest,
spedaaular rivers and waterfall s, experiencing the richnessand dversity of wildlife and
scenery. We will also have timeto relax onidylli c tropicd beades at the end d thetrip
(Ecolatina 2001).

The power of the representation also flows in the guise of environmentally
oriented educaional knowledge & proposed by an educaiona padkage developed at the
Schod of Educaion, University of Wales, Bangor, in the U.K. Hence one has puldic and
freeweb accessto qudes li ke the following from Welsh schod children: “The Kogi
invited the man because they wanted to send a message to the rest of the world. The Kogi
have taught me that we shoud look after the world and nd padll ute it, aso that we shoud
keep patient and live naturally in peace(University of Wales, Bangor 2007)

This educaiona padkageisill ustrated by the image with which | opened this part
of the thesis, that of agodly like Kogui man overlooking the dty, overlooking modernity.
That mysticd power that proteds the West istransated into schod children’s adivities
that seek credive writing, singing, drama and role play, mode buil ding, painting of
murals, and crafts such as weaving, spinning and pdtery. The locaion d thisimagein
thiskind d educational setting is thus reveding to the doude- way processes of
knowledge and information, where knowledge becomes information and yet is further re-
produced as new forms of knowledge in ather sites and locations; in this case
environmental educaion a aesthetic expressons of environmentalism.

These aethus transnational instances of ways in which information orlof place
ads aregulatory medianism of authority. In some instances doing it in an openly and
dired way, andin athersit is saetly enmeshed in environmentali st rhetoric. It creaes

tension ketween the Colombian nation’s own environmental paliti cs and/or padlicies, and
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confronts it with the international information d the environmental movement. Not
withstanding, the flow of information onKoguinessthat is apparently so tightly boundto
aplacein nathern Colombiais ading as away of environmental authority in many
locaions. Thus not only are we confronted with away in which locdity is bath emboded
and rarrated and s, as a amnsequence, highly mobhil e (Raffles 1999. We ae dso
confronted with forms of how knowledge of a placeis circulated as informationin
various narratives, whether artistic or environmental, or bath, that can bein this case
grounced to a processof mediare-production that ultimately ads as a dannel for the
regulation d pdliti cd authority.

Thusthe nations of a aeaed placethat bea from the conservation apparatus are
entangled in a setting of re-presentations that make esentialism adoulde elge sword, a
means of subversive and complicit authority. Knowledge grounded in people or agencies
istransformed to information as ameans of “reading out” to broader pulics, ina
language now common and undckrstandable to all, the language of conservation. Though
the agendas of these daims might not be conservation per se, they are entwined in this
context and language of place ad culture, seeking diff erent expressons, negotiations,
and forms of control. It pointsto processes of legitimization d a cnstructed image of
and by the Indians, as well asthe nead for conservation and protedion strategies in the
SierraNevada. Thus date as well as private forms of padliticad power are entangled,
sometimes oppased and sometimes conneded in afield that rests upon naions of place &

afixed and static entity.
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CONCLUSIONS. AN IN-THE-WAY PLACE
Contemporary environmental paliti cs are & present and dffuse in society as the power
they represent. With arefledion onthe role played by anthropdogicd representationsin
the construction d placel have wanted to raise cetain reflexivity oriented issues. They
are dl engendered in the role of anthropdogy oriented criti ques of environmentalism or
environmentali sm oriented representations. Our engagement as writers of paliticd and
institutional adions (seeBrosius 19990, in this case of “place & a site of theory and
palitics” (Escobar 19990 is hence asite of cultural critique to our own constructions as
anthropdogists, as much asit is a delicae processof exposure of subaltern means of
contestation. Thus considering our endeavor a messy engagement is away of recognizing
our own pradicesin the entanglements of power, where the traditional acourt of power
as an oppaition d dichatomiesis questioned and replaceal by less sibtle divisions of
power, acknowledging domination and resistance & “[a] hybrid phenomena, the one
aways containing the seads of the other, the one dways beaing at least atraceof the
other that contaminates or at least subvertsit” (Sharp et a 200Q 20).

The dove omnsideration thus makes possble the fad that this thesis was
engendered from a processthat involves adiversity of institutions, people, and forms of
conceving the padliti cs of conservationin the Sierra Nevada, its relationship with forms
of authority, and so on.It aso allowed me to consider the Sierra Nevada under the

arealy fixing ideaof marginality. As much as marginality is also aterritoriali zational
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caegory, approaciing it as amobile entity contests that same image by making visible
forms that people inhabiti ng these zones have in order to negotiate, contest, and re-
appropriate this marginality, and thus as Tsing states, it raises the “[ijmportance of
analyzing heterogeneity and transcultural dialogue in even the most out-of-the-way
places’ (199310). This processlocaes the mnstructed ideaof marginality, reinforced
and legitimi zed by the conservationist discourse, in avaried set of contexts where
asciations of marginality and essentialism take up new rolesin contemporary paliti cs.

Essentiadlism is adelicae concept that empowers as much as it disempowers (see
Brosius 199%, Carlassare 1994,Conklin 1997,Conkin and Graham 1995, L attas 1993,
Jadkson 1995 among others). Environmentalism is a site that has made visible the
multi plicity of diredions that the use of essentiali zed images can take (Slater 2000. As
such, thisthesis has grounced itself on the essentiali zed construction d a particular
asgciation d place ad people and foll owed some of the instances through which it
flows. But as isaues li ke these beaome more obvious day by day | have dso wanted to do
this, by asometimes dired and athers slent gaze to a particular form of power in the
redm of contemporary environmental padliti cs. The @mnservationist discourse that serves
asaslent axis to this thesis represents then the capill ary form of power that flows
through the essentiali zed constructions and uili zations of placein contemporary
environmentalism. A form of power that, in the entanglements of power, creaes new
posshiliti es for identities, nationhood,and aher forms of deding with everyday
conflicts.

Considering then the variabilit y of essentialism and its relationship with

marginality, margina essentialized places can become useful representations for the



101

fields of subaltern struggles. Thus as Tsing (1993 proposed reading marginality in ou-
of-the-way places, the constant shifting of marginal places sich asthe SierraNevadain
such avaried range of contexts —donass, maps, indigenous texts and rarratives,
acalemics, films, theder, educaional padkages, etc.- allows for away of considering the
SierraNevada an “in-the-way” place one that wavers through powver from the marginsto
the centers and badk, constantly being re-situated in discursive pradices and aher

paliti cd instances that rely on the pdliti cs of place Thus essentialized marginality isas
much ameans of subversionasit isameans of complicitnessto dovnwarding schemas
and aher forms of legitimizing interventions. It isfoundat the center of conservationist
discussons and projeds as much as at the center of state palicies for the war against
drugs. It isterritory, hame, saaed knowledge, “ The Heat of the World”, asmuch asit is
ancther visited landmark onthe tourist routes of Euro-American badkpadkers “doing
South America”. Essentiali zed marginal places as this can be situated at the centers or the
margins of discourse and cultural pradices, and as 2uch are multi ple and mobil e sites of
power.

Places discursively creaed onthis asociation d essentialism and marginality are
therefore situated at the aosgoads of contemporary padliti cs: identity pdliti cs,
environmental paliti cs, and, media padliti cs are some of those present throughou this text.
Thelr situatednessplays important roles in the constitution and/or negotiation d
“emergent forms of life” (Fischer 1999 such as the new imaginaries of environmental
and cultural threa schematized in technoscientific ways that not only administer life

(Rutherford 1999 but aso reorganize space place and social life.
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As| mentioned ealier in thistext, recently anthropdogists concerned with
critical theory approades to conservation, its paliti cs and pdicies, have agued for
concern to broad spatial approades to conservation (Brosius and Russll 2001). The
implications of GIS and aher forms of reproductive techndogies and their consequence
in making natural and cultural communiti es legible, results in the production o
topdogies that privilege intervention at a distance, that privilege constructions of risk and
the roles of adorsthat know how to ded with these new forms of (environmental) thred.
Today, concern with the Tropicd Third World dlemma—the fad that biodiversity rich
areas are located in conflicted retiorn/states- is making broad spatial conservation aiented
initi atives and pdicies more popuar everyday —at least for South America(Dinerstein et
al 1995,Soulé and Terborgh 1999. Conservation aiented areas, ecoregions, biosphere
reserves, biodiversity hot spots, and aher forms of categoriesfor placethat are
encompassed under the anservationist discourse mme to a dose asociation by means of
power; they are sites that situate power/knowledge in the form of place ad visuaize it
through contemporary technoscientific forms. At the same time these tedhnascientific
representations can be means of subverting state power and management (Orlove 1990,
Peluso 1995.

These instances integrate diff erent forms of power in these new spaces. They
establi sh ideas through pdicies that sometimes are not even considered by the people
they affed. Many of these forms of creaed caegories and subjeds end up burring
claims and suppating interventions, as well as erasing forms of appropriation, creding
messgy expressonsin, and d place For instance, what would be the social and cultural

consequences of considering the Sierra Nevada eregion, an encompassed ewlogicd
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zone that doesn’'t consider pdliti cd lest social boundries? How does this affed the
power of the daimsfor territoriality, considering internal heterogeneity and hybridity,
the reconfiguration d identity, and the fluctuation d environmenta imagery? These ae
concerns for future dtention.

The mohility of these places stuates them at the center of contemporary mohility
and heterogeneity (and/or hybridity), at the aosgoads of contemporary paliti cs as means
of expresson to and from entangled relations of power. Thus words like essentialism,
marginality, visualization, and, control (among many others) take new forms and
expressons for contemporary individualiti es and commonaliti es. A very rich scde of
grays thus defines the aurrent voicing of forms of dominatior/resistancein these @ntexts
of environmental paliti cs.

Anthropdogicd cultural critique isaso locaed in asimilar scde of grays,
poncered through ou own perceptions and writi ngs (Clifford and Marcus 1986, Marcus
and Fischer [198G1999.The aedion d these sites and daces through our own writing is
also ameans of circulation and locaion, ancther site for the situation d place As such it
traverses the boundiries of writing, fieldwork, and adivism, and establi shes itself through
subjedivity as ancther locaion d place A gray locaion d power that speaksto and
from thaose of whom we write éout; whether subaltern, empowered, grassoats,
international, state or private, individual, or communal voices, our rolein the @nstitution
of placerelocaesit [placg in the multi-sited grounds on which it stands. Hence more
compelli ng reasons for reflexivity.

Finally then, ore wuld talk of places of environmentalism, places of biodiversity,

asthose placesin the contours of contemporary environmental paliti cs where state,
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private, individual, ethnic, even corporate (Fortun 1999 interests in/of the natura
environment are negotiated, contested, and Uili zed as they are heterogeneously situated
in dverse, yet articulated locations. The implicaions for how we think of these
“thregened places’ istherefore questioned from the grounds one stands from. And as
much as there ae wncerns for global problematics —as the so-cdled biodiversity
degradation- the locaion d these threas must be gpredated in its own multi ple terms.
Thus place @ an apparent homogenous entity is placed in-the-way of discursive
pradices, pditi cs, and, pdicies regarding knowledge and management of these places.

Thisisnot the same & merely cdling for a daim to recognize so-cdled locd
voices, and though thisisimplied, it means that we must reaognize the voices of the
places of environmentalism in the multi ple locaions that being an oucome of a global
discourse —environmentali sm- entail s. The Sierra Nevada thus become apaliti cd —
environmental- ad for the Kogui families of the Buritaca & much as for audiencesin
Edinburgh theders, film critics and aganic coffeebuyersin the UK, Colombian
environmental state ayencies and NGOs, and so on.

This meansthat looking at placeis abifocd ad (Peters 1997 which can be
engaged through ethnagraphy. This pases many diredions and questions on, d, and,
abou these environmental places or places of environmentalism. As an autcome of this
intersedion d place discourse, and paver maybe the most ethnagraphicaly intriguing
for meistherole of al these expressons of environmental pdliti csin Colombian
environmental institutions. Place @ a cnceaved “target” of padlicies, pditi cs, reseach,
and, fundng (state and private) is articulated with the everydaynessof the nation's

redity. Violence on the one hand creaes a particular stage for approading
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environmental places from complex and, for the most, urresolved passhilities. Thisis
something that must be related with the way institutional palicies and programs that seek
the assesament, protedion, and sustainable use of biodiversity incorporate representations
as knowledge into the aedion d (environmental) palicies; as such it must integrate the
paliti cd econamic grounds on which these institutions ¢and with the puldic aticulations
and interpretations of thisredity. Considering that “pulic” is not the same & “locd”, the
juxtaposition d environmental palicies with ather expressons of contemporary
environmentalism (and pditi cs) situates placein amyriad o transnational representations
that foregroundthe inner complexities of state and private institutional power.

When ore goproadies place @ an entity that tendsto slip ouside the
representational grids of power/knowledge, when ore amsthe ghnagraphic gaze
towards itself, to its history, to the personal interpretations and contextuali zations as well
as to the ways people negotiate, contest, and appropriate these representations, place ca
be read as a pdliti cd (transnational) ad of power. In the cae center of this discusson, the
place cded the Sierra Nevadais e asthe result of an articulation d the
entanglements of power of contemporary environmental padliticsin a set of multiple
locaions. Asaresult it is an in-the-way placefor a multi ple set of adors and their
adions, thus being away of re-membering the land d oblivion through everyday,

pdliti cd, cultural ads.
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