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ABSTRACT

Because the number of cremations per year in America has dramaticaged;résom
approximately three percent of deaths annually in the early 1960s to approximatelyfive
percent at present, this research analyzes the cultural implications cérlli$ar American
society. There is no previous research that takes a sociological look at crem#t®iJnited
States. Since funerary practices serve as a cultural system, as ataodeinodefor present
social life, | evaluate cremation as an emerging cultural system in U.8tysd@s a starting
point for this analysis, my research is grounded in the state of Georgia, whichddle-afithe-
road state, among the fifty states, in the use of cremation. An analysis ofistaterssults,
cremation gardens, professional input, state law, and industry data contributes to an
understanding of the practices and meanings associated with cremation in Aroelticee.
Throughout this study, cremation practices are contrasted with burial practioedei to
understand how funerary systems are evolving. Secondary analysis of national savegte s
provides contextual data for this research. Data analysis focuses on how cremdasragd
reflects contemporary social life for individuals and the larger culture, imgudends such as

postmodernism. Compared to burial, cremation, as a form of disposition and memaorglizati



embodies multiple social patterns, such as the increasing value placed on natureg#sendec
value of the body, the decreasing social ties between the living and the dead, thengncreasi
individualization and personalization of memorialization, the increasing seatian of
American society, and the decreasing sense of the sacred in social life,raptourkheim.
With over fifty percent of Americans choosing cremation in state and national sutiveyise in

cremation in the U. S. is a social trend that can be expected to continue well into e futur
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CHAPTER 1

CREMATION AS AN EMERGING CULTURAL SYSTEM

The Rise of Cremation in America

The number of cremations per year in America has risen dramatically inttHe lgsars.
The Cremation Association of North America (CANA), 2005b, the national business and trade
association which compiles statistics annually from each of the fiftysst4tal Statistics
Department or State Health Department, and the District of Columbia, cortiemsitber of
cremations in the U.S. to be 29% of deaths in 2003, with 71% of deaths ending in burials. While
cremations still lag behind burials, what is striking is the increasing pageeat cremations
conducted in the United States. Through the middle of the twentieth century, CANA rbaports t
percent of deaths cremated in America remained around 3%, but between 1960 and 2000 CANA
reports a change from 3.5% to just over 26% of deaths cremated (CANA 2005c). Thus, the
proportion of Americans being cremated has risen by 22 percentage points in 40 yearsliand is s
climbing. By 2010, CANA projects cremations to result from 36% of deaths in AmerddAC
2005a). Since cremation has historically been considered unchristian in our largetiacChr
society (Quigley 1996), and since the percentage of deaths ending in cremations did ot chang
much for so many decades, this dramatic increase in the use of cremation ovaredyrshetrt

period is impressive.



The intent of my research is to analyze the significance of this dramaticftre
American culture and society. The handling of death is one of the most distinctivedestar
culture (Richards 1987). The way in which people deal with death is an important aspect of the
way in which they relate to and make use of their culture (Tuchman 1994). For instagima,reli
a fundamental part of a culture, makes death comprehensible, understandable, and bgerpreta
although not easier, for the mourners (Geertz 1973a). Since people use funerary custoges bec
they are imbued with cultural significance, it is also possible to read those sudstansight
into a society (Leveillee 2002; Oestigaard 2000). Historically, burial has been tiadomode
of disposing of the dead in America (Coffin 1976). The process of burying the dead, the
sanctioned tradition for both Christians and Jews, has long guided individuals in knowing what
to do when a relative dies (Aries 1974; Puckle 1926). Burial in cemeteries has providesl a plac
to keep the loved one among the community and a place to go to learn about the individuals
interred there and about the community as a whole (Jupp 1993). When the sociologist Lloyd
Warner analyzed cemeteries in his 1950s examination of Yankee City, he recogaiz&tie
cemetery as a collective representation repeats and expresses thatrsotige of the living as
a symbolic replica; a city of the dead, it is a symbolic replica of the living eaomtyi (1959:
286-7). Burial in cemeteries has served, and still serves, as America’s dorihaad eemplate
for framing the process of disposing and memorializing the dead (Coleman 1997)ul tebls
to handle the dead and tells us a lot about our past and present selves as we do. But over the last
few decades, more and more Americans are abandoning their primary culturateédorlze
treatment of the dead and turning instead to cremation. Because the currenhtrebtheedead,

which Warner noted is a reflection of the present society, has implications fortanderg the
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social relationships between the living and the living, such as you and me, as wellesnlibtv
living and the dead, an analysis of the behavioral trends in cremation is important to
understanding what is happening in contemporary American culture and society. Therefore
wish to know more about how cremation is, or is not, functioning as a new cultural template, as a
new social frame for disposing and memorializing the dead.

By focusing on the increasing acceptance of cremation in American cultureutyis st
extends Clifford Geertz’s interpretive approach to culture into the realm ohtpotary
American funerary practices. Geertz recognized the importance of culturedasnental in the
treatment of the dead when he studied a dysfunctional Javanese funeral (Geertz 197&b). In Ja
in the 1950s, Geertz observed that, “the complex of beliefs and rituals which had forigeserat
brought countless Javanese safely through the difficult postmortem period suddedliofail
work with its accustomed effectiveness” (p.146), because an incongruity had developet betwe
the rural cultural framework of meaning which the workers had brought into the citieham
from the countryside and the new everyday patterning of social interaction, along fmanaiem
urban, political, and ideological lines, by which they were living (p.169). Consequently, when a
young boy died in his uncle’s urban home, political discord halted the religious course of his
funeral, leaving the mourners dismayed over what to do. Historically, culture, throwggtnrel
had guided funerary behavior, but its failure to do so in this case proved sociologicahifumsig
as it reflected the social organizational and cultural incongruities burdentrsgtti@n of 1950s
Javanese society. Similarly, the rise of cremation in America is ingeoatichange, not of
change in social organization, but of cultural change evident in changing funerarygstacti

Increasing numbers of Americans are leaving the traditional “complex ofdahdfrituals”
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governing postmortem care in favor of a new symbol system for the dead. An analysis of wha
particular insights into contemporary culture that specific practices ofati@n indicate is the
goal of my research. In the process, | will be analyzing our new funerary “complehets bad
rituals” surrounding cremation, how that symbol system has evolved from burial, and what the
new symbols and practices mean to individuals.

In Geertz’'s evaluation of certain aspects of culture as cultural systeelg}ioR as a
Cultural System” (1973c:87-125), “Ideology as a Cultural System” (1973d:193-233), “Common
Sense as a Cultural System” (1983a:72-94), and “Art as Cultural System” (1983b:94-120),
Geertz defines culture as “as an organization of symbolic patterns on which pgojerake
sense of their experience” (Geertz 1973a). Barry Schwartz also borrows' &eefinition of
culture when he articulates “Memory as a Cultural System” (1996). By demaorgstratv
commemorative images of Abraham Lincoln have been programmatically used to guide
Americans during World War Il, and other periods of national concern, Schwartz aesdutav
collective memory works as a social frame. Similarly, by examining a nevadic pattern for
the treatment of the dead, | analyze the degree to which cremation functions asahsydtem.
Although Geertz insists on generalizing within cases, | analyze across Basvaluating
Americans’ opinions of cremation, use of cremation services, creation of mesii@saior
cremated remains, and establishment of laws governing the disposition of the dezg} hags
people come to rely on a new symbolic framework, a “complex of beliefs and rituatstteir
culture, in order to bring them through the postmortem period when a social member dies and to

make sense of the experience.



This analysis has implications for understanding how a new cultural frametesdgrea
when cremation practices become more and more widely chosen in contrast to burial, and for
assessing the present cultural era, often theorized as more postmodern, than mbdern, wit
characteristic lack of interest in history and tradition. As death practeege so does the
culture in a reciprocal relationship of mutual influence. Consequently, the more peopke choos
cremation, the more our society builds and establishes a pattern of beliefs aadaittredt
practice. Around cremation, then, a new system of meanings is developing that frames t
experiences of individuals as they select cremation as an option for the disposal and
memorialization of the dead. In my analysis, | seek to identify what the new sylsteeanings
is that is developing as a new cultural frame for cremation. In the process,|soighvaluate
what the symbolic framework surrounding cremation says about our present turn-eiiing-c
culture in order to evaluate how individualistic or postmodern our society has become, possibly
typified by weakening social ties and diminishing or transforming connections to @ned sa
beliefs and practices in our culture. In this chapter, in order to introduce these igglies, |
examine the history of cremation in America, consider existing sociolog®ahrch on death,
discuss how funerary practice serves as a cultural system, and begin a satiatsgissment of

the case of cremation in contrast to burial.

Funerary Practices: Past and Present
History of Cremation
The push to make cremation popular in America actually began in the 1870s (CANA

2005d; Prothero 2001; Rosen 2004). Although there had been two recorded cremations prior to
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this time (Prothero 2001), cremation was introduced to Americans during the Vicigeias a
means of sanitary reform (CANA 2005d). Concerns over pollution and the spread of disease,
along with the advent of modern technology, that allowed for enclosed indoor cremations,
precipitated a movement simultaneously in Europe and North America to promote@neasat
cleaner, safer, and purer than the filthiness of earthen burial and decomposition ((S&8ey
Prothero 2001; Puckle 1926; Rosen 2004). Initially, nineteenth century English and American
proponents of cremation were often eccentric “free thinkers” from the politidah&ological

left, but cremation also garnered a small number of advocates among mainstnéstersrand
physicians with an interest in sanitation (Davies 1990; Prothero 2001; Rosen 2004).

However, the rise of germ theory and bacteriology by the end of the 1800s undercut much
of the justification for cremation on the basis of sanitary reform by revealihguhad corpses
are not a significant source of bacterial contagion for the living (Prothero 2000 }oy51i900,
cremation had established a tiny presence as an alternative to burial in the tatésdavih
2,414 deaths resulting in cremation (CANA 2005c) in newly built crematoria, out of 343,000
deaths total (U.S. Census Bureau 2003). But at only less than 1% of total deaths in the U.S.,
cremation had not yet entered mainstream American culture as a wideledatapte
(Kubasak 1990).

Throughout the first half of the twentieth century, from 1900 to 1960, cremation
continued to often be seen as a cheaper alternative for the poor and/or as a stranged prohibite
exotic, radical, and extremely final thing to do to the deceased body (Aries 1974; Puckle 1926)
As a ritual belonging primarily to other peoples of the world, such as Hindus in India dryaimi

peoples who may burn their dead on outdoor funeral pyres, cremation remained foreign to most
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Americans (Davies 1990; Leveillee 2002; Richards 1987; Rosen 2004). But because nineteenth
century efforts had been successful at establishing cremation as a mimatigkerit persisted
through the middle of the twentieth century as a very small, minimally growingpattithe
funeral business in the United States (Prothero 2001; Rosen 2004). Cremation hardlyajrew at
through the progressive era, the Great Depression, and the two world wars. Whileghtagerc
of deaths cremated in America only rose past two percent by the 1930s, the perceesitagna
the 1940s and 50s at around three percent of deaths in the U.S. (CANA 2005c). Throughout this
time, cremation never caught on in mainstream American culture as a widsgbyeatcultural
practice in caring for the dead.

As in most other Western countries, opposition to the burning of the corpse has run deep
in the American culture (Quigley 1996). Traditionally, Christianity, along withidodéhas
viewed burning the body as desecration of the body (Davies 1990; Riemer 1995). Each religion
considers it important to keep the body whole and to bury it (Brandes 2001; Raphael 1994). For
Christians, the body and the soul are linked such that the deceased is a combination of the two.
Consequently, to Christians, cremation demonstrates a lack of respect for the shiinet body
as the temple of the spirit, challenges the doctrine of bodily resurrection, andrbrieat
overturn nearly 2,000 years of Christian custom of the burying of the dead (Prothero 2001, 40).
Likewise, Jews have historically forbid cremation, seeing it as an unlawfuatrartiof the body
(Lamm 1969). In contrast, Buddhists and Hindus have long used cremation as did the Greeks and
Romans (Oestigaard 2000; Puckle 1926; Rosen 2004). Since cremation is a millennia-old
practice evident in many cultures (Canine 1999; Irion 1968), Christians encountered it and

distinguished themselves from it by favoring burial fairly early on in the developrhém
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religion (Davies 1990). In addition to the theological grounds for rejecting the practice
Christians deemed cremation unnatural, since Jesus’ body was buried, and anarCHustito
its association with heathenism and paganism (Puckle 1926). As Christianity spoeagthdut
Europe and European empires, Christians brought their customs with them to North America
forming the dominant group and culture (Irion 1968). Their anti-cremation views, then,
dominated American beliefs and funerary rituals for centuries (Canine 1999).

In light of the dominant religious opposition to the practice in the culture, the re@ent ris
in the number of cremations in the United States is especially striking. IndHevéattieth
century there has been a break in burial as the only accepted form of bodily disposal for
Americans. Since, as Durkheim noted, death is a time when culture becomes gspémralht
in helping guide people’s actions (Geertz 1973a), a change in behavior at this time @itidevast
and loss is meaningful (Durkheim [1912] 2001). The increasing use of cremation refects |
such a change, a change that may have significant implications for how living Ansergtate
to one another and how the living relate to the dead in American society. The markee imcreas
the use of cremation in America, from the 1960s forward, is a trend whose impact onafimeric

culture must be assessed.

Sociological Analyses @ontemporary Funerary Practices

No sociological analyses have yet been conducted to assess the use of cremation in
contemporary American culture. While the study of mortality has long been partabggcior
example, Durkheim’s work on suicide ([1897]1951), sociological research on death has grown

most rapidly since the 1950s (Owen, Markusen, and Fulton 1994). Specifically, the social and
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cultural orientations toward mortality have been examined by looking at the pattennsmiing
in England (Gorer 1965), the reciprocal social interaction of patients, family, andatstdif
dealing with terminal illness (Glaser and Strauss 1965), the temporal organfanedical
work surrounding the trajectory of death in hospitals (Glaser and Strauss 1968), tihenganat
treatment of terminal cases in emergency departments based on socialtnésudtow 1967
and updated in Timmermans 2005), and the attitudes toward practitioners of death-related
occupations such as funeral directors (Fulton 1971). Sociologists such as Talcott @&&0ns
Ivan lllich (1977), and Norbert Elias (1985) have discussed death in their theoretical works.
Central to these discussions is the question of the meaning of death in a society and its
implications for the social order.

The more contemporary research in the sociology of death and dying, focuses on dying,
bereavement, and/or attitudes toward death in general (Dickenson and Johnson 1993; Fulton and
Bendiksen 1994). Examples include research on the ways in which gender and ethnicity shape
the experiences of dying and bereavement in England (Field, Hockey, and Small 1997), the
effects of grief on the loss of the self (Charmaz 1997), the study of how social bonds are
organized and maintained in the face of dying and bereavement (Seale 1998) and theo&nalysis
modern scientific views on death in Europe (Prior 1997). In fact, the sociology of death and
dying is a much better developed subfield in England than in the United States with most of the
contributors to edited volumes in this area working in England (Houlbrooke 1989; Clark 1993;
Howarth and Jupp 1996; Jupp and Howarth 1997).

What has been less studied in sociology, however, is what happens after a death occurs.

Although there have certainly been a few studies, including analyses of cleatieswsgy and
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the corpse (Davies 1996; Foltyn 1996) and of the development of the funeral industry in England
(Howarth 1997), less research in the U.S. has addressed the disposition and menooriafizat
contemporary individuals who have died. Little sociological research has been done since
Warner’'s 1950s examination of New England cemeteries on how dead social members are
treated and remembered in America. Collier, 2003, in “Tradition, Modernity, and Postroderni

in Symbolism of Death,” examines contemporary changes in funerary memdanoaligeactices

by looking at the images on headstones selected by the deceased and/or the familictvitih w
remember the dead. The use of new iconography, such as recreational symbols of galltiubs, f
and game, or a guitar and sheets of music, are deviations from the traditional icons, such a
praying hands, crosses, military insignia, and wedding rings, which indicate anc¢déotif

with social institutions as a fundamental part of what is meaningful in one’s tiéendw

recreational icons, therefore, denote a deinstitutional identification of whatdmmsneaningful

in the life of the recently deceased and appear on the gravemarkers of individuals &zho wer
predominantly born near or after World War Il and who only died in or after 1960. The new
iconography, which became most common in the 1990s, signifies a shift away from involvement
with formal social institutions and toward a more personalized, individualized foiangf |
consistent with postmodern cultural trends in which tradition, history, and overarchiunglcult
themes and belief systems in the form of metanarratives are disregardeddBuote from

Collier (2003) shows that tradition and the past have not wholly been abandoned. In fact, half of
the new recreational icons were displayed alongside the traditional institutcimmaand all

were manifest on traditional style headstones over graves in cemeterasginiplihe traditional

custom of burial in the United States.
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Thus, the analysis of contemporary funerary practices indicates the coexistenc
increasingly individualized memorial practices along with many of the cusgdnaaitions of
burial. Collier (2003) is one piece that helps us sociologically understand what is hagpening
Geertz’s “complex of beliefs and rituals” (1973b) that guide funerary behaviorms tdrwhich
customs are persisting and which are transforming at cemetery gravekaeges in the
treatment of the buried dead reflect larger individualizing cultural procdsgethis research
only raises questions about what is happening with cremation’s rise in Ameriaae.cifilt
contemporary funeral practices at burial sites reveal evidence of increalindualization in
American culture, what does it mean for American culture if individuals abandon tbencofst
burial altogether in favor of the use of cremation?

Only one sociological analysis of cremation exists. In 1949, an unpublished M. A. thesis
focused on the nineteenth century modern cremation movement. Habenstein (1949) focused on
cremation advocacy's social reform elements and connections to the general @itslic he
movement. Like Habenstein’s work, most writings that touch on cremation deal only with the
history of cremation, from ancient times through the nineteenth century in Europe and.the U.S
in addition to covering other death and dying topics. Paul Irion wrote a small book titled
Cremation in 1968, prior to the dramatic rise in the use of cremation in America. He deals with
the subject from historical, theological, and psychological perspectives. In 1990, J.Dougla
Davies, a scholar in theology in England, wrGtemation Today and Tomorrow, an effort to
address changing theological issues surrounding religious services overamsnmaBritain. In
America, Stephen Prothero, Chair of the Department of Religion at Boston University

Purified by Fire: A History of Cremation in Amerida,2001, and Fred Rosen, a former
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columnist for theNew York TimesnvroteCremation in Americain 2004, a non-academic book
that includes a popular history of the subject, sample forms for arranging a oreraat
appendices listing celebrities who were cremated. Therefore, a contempporalygcal
analysis of the recent rise in cremation and its impact on American culture @ty bas yet to
be written. Such a project will contribute to an understanding of cremation in Ameriba, t
subfield of the sociology of death and dying, to the broader study of death in sociology, to an
assessment of the extent and prevalence of the postmodern trend toward rising inghvighuali
American culture, and to a theoretical understanding of how culture transforms bgiagam

changes in the complex of beliefs and rituals that govern contemporary funerary behavior

An Interpretive Study of Cremation
Funerary Practice as a Cultural System

Funerary practice models society by giving us a frame in which to act thatlsagbaut
ourselves and our social world. Our set of traditions for postmortem care and meatoyiali
which we practice when a social member dies, provides us a cultural templateviatiall both
reflects and guides our social behavior, beliefs, values, and mores. It is that “cofrpiirfs
and rituals” that functions as a cultural system and that we use to see us throughates del
postmortem period. As a cultural system funerary practice is comprised of “@aedsgstem of
symbols that makes experience meaningful” (Schwartz 1996:910). As Geertz wiose, i
analysis of a cultural system (1973c¢:89), culture “denotes an historically tteuspattern of
meanings embodied in symbols, a system of inherited conceptions expressed in symbslic f

by means of which men communicate, perpetuate, and develop their knowledge about and
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attitudes toward life” and, | add, toward death. We lean on our traditions as inherited podducts
our own society to make sense of life and death when a social member dies. Typically whe
death occurs, we memorialize the individual by including what is meaningful about tbe'pers
life, tellingly revealing and reflecting what is meaningful to us from our ayltamd do so in a
way that conforms to the traditions of our culture and consoles us, encouraging and guiding
others by example to do the same. As a result, cultural practice in death, like dtiral cul
systems, serves both as a mazfelnd a modefor society. As a modaeidf, funerary practice
reflects social reality. As a modelr, it guides it. Reflection and guidance exemplify two sides
of the relationship between a cultural system and social life. These two sides aaalytically
distinguished, but occur simultaneously in experience. Hence, upon death, funerary practice
symbolically models social life by simultaneously reflecting it and guiding i

To further examine the modef side of funerary practice as a cultural system, we can
consider several examples of the ways in which burial practices refleatglee $ociety, since
the process of burying the dead is our traditional cultural template for postmoreerinca
American cemeteries during the nineteenth and early twentieth centuriestéoce, women
were listed on their headstones as “wife of” their husbands (Colman 1997). However, as
women'’s social roles and identities broadened beyond their relationships with theirdsysba
they were no longer memorialized in death primarily by familial status. Gagleman, in her

essay “Historical Social Science” (1994), noted that the inscriptions on tombstersesially
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significant, because the choices family members make for rememberinglagves are
meaningful, expressing both group norms and attitudes toward death.

A similar change in group norms was modeled in the cemetery when the nineteenth
century practice of erecting tall obelisks as a manifest display of wealéwgay to the more
uniform erection of shorter rectangular headstones regardless of claBsattoet (Collier 2003;
Warner 1959), as democratizing trends affected America in the twentieth c@uaarsgtin
1973). With the characteristics of nineteenth century headstones reflecting ba#tub e
women as property of their husbands and the obvious display of manifest class differences, w
see how, over time, individual memorialization builds a mofltie history of the community
represented in the graveyard. As Warner put it, “Cemeteries reflect irtunéniae past life and
historic eras through which the community has passed, so contemporary graveyardsaynbol
express the present social structure” (Warner 1959:287).

In the early 1800s, shifts in the use of graveyards as a whole reflected the contemporar
cultural changes of the time when, with the advent of industrialization and the concurrent
decreased use of church graveyards, burial in park-style cemeteries sythti@igecularization
of the romantic era with their landscaped lawns providing for a pastoral afBricien 1994;
Howett 1977). Yet, even when funerary practices fail to function, they still réfiecurrent
society. Geertz's 1950s case study of how a breakdown in cultural ritual halted thedtiaera
Javanese boy proved to be insightful for revealing the breakdown in social organization along
political and ideological lines caused by ongoing large scale sociocultural stertge time
(1973Db). Just as the process of memorializing the individual dead symbolically emhedies t

present cultural era so does the process of memorializing the war dead. For gtteample
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embodiment of cultural pluralism in war memorials is evident in the imagesotingtrise the
Korean War Veterans Memorial in Washington, D.C., which are overtly inclusiveeofrat
gender, symbolizing the erosion of once rigidly exclusive social boundaries (Schwart

Bayma 1999). Our traditional funerary practice of burying the dead provides a symbollc mode
of social life for each cultural era because the “memorial of the living for tliehdsabeen

created in their own image” (Warner 1959: 287).

The modefor side of funerary practice as a cultural system fits with what Geertz
described when he wrote of “the complex of beliefs and rituals” that has brought peopleover t
generations through the difficult postmortem period (1973b: 146). Having a pattern of values and
behaviors to follow when a social member dies is essential for a society, so traighenay
maintain the social order and avoid chaos in the threat of death (Kearl 1989). Shil$atated t
rituals are “part of [society’s] systematic response to crisis” (1975:158)oW funerary ritual
to follow in order to know what to do and how to survive the breach, the loss of social members
would threaten the very stability of a group (Durkheim [1912] 2001). A cultural system,
therefore, serves a programmatic function in difficult times that “orientsnentions, sets our
moods, and enables us to act” (Schwartz 1996:921). Providing a faptelv to think, feel,
and act is the social function of a symbolic structure in the face of crisis. In désth, i
traditionally religion that functions to tell us the sacred means of how to carefdead person,
which for Christians and Jews is by means of burial. The practice of burial in cesetgports
our view of the world and our sense of order by symbolically keeping the dead among the living,
by maintaining a physical place for them in the social world so that they {itecailipy a space

in death just as in life. In the process, the deceased’s social personality isgietpbeyond

15



death through memorialization which reestablishes the missing relative mithament and a
grave and thereby maintains the social life the survivors had with the deceasedn&umihie
life of the deceased in a memorial service and on a memorial stone helps justdti@ralize
the loss with the value and importance of the life. “For the survivor to see and feef kiitisel
living in, and related to, the dead life of the other it is necessary for him to recohstrimsage
of the other” (Warner 1959:285-6). In the face of everyone’s mortality, an afterliethaed
social identity, individually in the grave and collectively in the cemetery, uthieewhole social
group by reassuring all of a collective future by negating their fears of persmifalation.

Burial practice, as a modfgr the continuation of social life in the face of death, guides
us in how to think and feel about the dead on a national level as well. The burial of soldiers in
dedicated national cemeteries instructs us to honor the war dead and the national egush f
they died (Mosse 1990). In one extreme example, the German erection of Totenburgesefortre
of the dead, around World War Il, which look like big forts with thick walls around an open
space with the war dead in a mass grave below a center patriotic altar, sghylglicied the
observer to think in terms of the dominance of the nation over the individual (Mosse 1990:85-6).
Postsocialist European societies have also used the importance of a “properbdlyagatablish
their nations and communities, by demoting the corpses of leaders prominent duringnsociali
with evictions from mausoleums, and by promoting the remains of others as national icons via
parades and new ceremonial interments (Vedery 1997). Thus, burial functions as a cultural
system on a national level when it serves as a nfodabw to think about the individual war
dead, the leaders of the country, and the nation itself, and when it serves as af thedairrent

values and ideals of the nation.
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In caring for the individual dead in America, funerary practice functions as a tultura
system in the form of burial. The mod#glaspect of burial as a cultural system reflects,
expresses, symbolizes, reveals, embodies, manifests, and displays the sscisiatnises,
identities, relationships, social and institutional participation, group norms ancctrehd
sacred values and ideals of the lives of the individual social members collebtivielg in the
cemetery, as the whole society is symbolically replicated there. Owethgrcemetery becomes
a city of the dead (Warner 1959). As such it creates a symbolic image of sduiay stad
social change, including historic transformations in religious attachmenthgigetularization
of industrialization and the romantic cultural era, in gender roles with the imgeas
independence of women, and in displays of democracy with lessening manifestationhof wea

On the modefor side, burial as a cultural system guides, orients, motivates, instructs,
informs, organizes, supports, reassures, and consoles us as it provides a model for what to do
with the deceased, with the loss, and with the task of living after a death. When we taee f
dead through the burial process, we are guided in how to properly care for the body of the dead,
where to put the deceased, how to memorialize and remember that person, how to go on living
with them, how to think of our own death as never fully gone, and how to relate to our fellow
survivors with whom we will always have a relationship, because the dead ally kiepa
among us, retained in the cemetery as symbolic citizens of the community. Asral aylstem,
then, burial botleflectsmeaning andjivesmeaning.

However, while scholars have illuminated how burial as a cultural system has provided a
lens through which the cemetery has served as a social record of the history ofetlyelsssi

research explores more contemporary funerary practices as a means foandohgyshe present
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society. Schwartz and Bayma’s (1999) war monument research documents the us#yohnaci
sexually inclusive images in the characters that comprise the Korean YéaaingMemorial,
which reflect a transformation in social boundaries with the rise of culturaliptar&ollier’s
(2003) funerary monument work shows how the advent of the use of recreational symbols, along
with traditional symbols, on gravestones reflects a transformation in irgtaithvolvement

with an increase in postmodern sociocultural trends that place greater emphlasiseihand
personal interests in the present and less emphasis on tradition and the past. Bevdtipek
studies only look at contemporary American society through monuments to the buried dead.
Neither evaluates the significance of the rise of cremation in America fsinerary practice
serves as a cultural system through which to analyze transformations in énest¢anigty, my
research seeks to examine what cultural transformations are embodied intibe pfac
cremation in comparison to the practice of burial. This research will expand our andergtof
the most recent changes in the treatment of individuals at death reflecting not only
transformations in relationships between the living and the dead, but in relationshipsrbetw

living social members as well.

The Case of Cremation

Cremation is “the process of using heat to reduce a corpse to bone fragments” (Colema
1997:194). Modern, indoor cremation, as distinguished from outdoor burnings on open air
funeral pyres, is usually done in a cremator, a furnace machine built just for the purpose of
incinerating human remains. The corpse, and possibly its container, is exposed te braetn

turn it into smokeless flames and reduce it to gray ashen matter and bone fragheents. T
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resulting remains, from the hour or hours in the cremator, are then put into a grinder and ground
into even finer matter, referred to in the industry as cremains, with the color & tefxgray
sand. Upon completion, the cremated remains are returned to the family usually through the
funeral home or cremation society chosen to provide funerary service. The familyanaelect
how to memorialize the person and where to place the ashes, if the deceased has noypreviousl
made these selections.

While most Americans are unaware of the precise process of cremating theedeteey
do have an idea of cremation as burning the dead and do have opinions and attitudes toward the
practice and whether or not it is acceptable or preferred for themselves antbdiohes. The
process of cremation serves both sacred and profane functions (Durkheim [1912] 2001) and bears
considerable symbolic value of traditional and contemporary cultural concerns rdividuals
involved attempt to deal with the loss of a social member and close the gap left bythhéhdea
goals of all funerary practices. In this research project, | assess thespbcemmation, from
attitudes toward and preferences for individual disposition, to practices surrounding the
disposition of the body, including the participation of religious, business, and governmental
organizations, to varying forms of memorialization, in contrast with the traditiboradl, in
order to bring together resemblances and differences under a single anahgiwdra,
analyzing how cremation does or does not function, like other funerary practices, asah cult
system.

As a study of funerary practice, a study of cremation involves more than just a study of
memorialization practices. The difference between burial and crematicrateigthan

differences in practices of memorialization and the social behaviors they senfdle primary
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difference between burial and cremation is the difference between one form of Ichsubsa
another. Burial and cremation are two different forms of disposition of the dead. Batmase f
of disposing of the dead body, and both are accompanied or followed by forms of memorializing
the dead person. Therefore, any study of the recently increasing practice ofczrémat
comparison to the standard funerary practice of burial must take into account a comgfaris
forms of disposition as well as a comparison of forms of memorialization (Daviesi26Q3;
[1905-06] 1960). Thus, my research undertakes to include the symbolic value of the disposition
of the body as well as the symbolic value of the memorialization of the person in my isompar
of the new funerary practice of cremation to the traditional funerary practineiaf.

Historically, Americans have buried their dead for many reasons related toahegef
the human body and its value to both the deceased and the survivors. It has long been important,
traditionally, for the body to remain intact for Christians and Jews (Prothero 2001 Z088.
In Christianity, the body is sacred as a vessel, like a holy temple, for the sacrétbsoahy
Christians, burning the body equals the destruction of the body, the destruction of the sacred, and
cremation worries some that the intact body won't be available for reuniting wisloghepon
resurrection for judgement (Prothero 2001). Consequently, cremation has been taboo. Rabbinical
views in Judaism also hold a close connection between the body and the soul, expecting the
intact body to be reunited for resurrection when God gives the soul back to the body so they will
be judged together (Bemporad 1989:207). Additionally, an intact body has social psychological
value in that the corpse continues to look like the living person, under the acceptable guise that
he or she is just resting or sleeping. An intact body helps maintain identity if théresdba

corpse in the ground still resembles the person one once knew. Thus, a body that looks like a
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person remains as close as possible to the living, able to be preserved as a cliezen of t
community. Burial, embalmed and in a vault, also takes care of the secular need to dip®se of
potentially hazardous and offensive decaying corpse in a manner acceptable te thbestat
interred sufficiently underground in accordance with the law.

The rise of the use of cremation, however, raises questions in relation to themmsadit
Since burial of the whole body has belke cornerstonef our funerary care of the deceased in
America, what does it mean to deviate from this practice by cremating the deaelyi®n and
tradition still guide individuals in their decisions? How has the state respondedisetime r
cremation when burial has been the convention to regulate for so long? Are cremated socia
members still as sacred to us as the buried? What does cremating the bodgréfteghify
about our relationships with each other, before and after death, as aofrxmigél life? As a
modelfor social life, what does it prescribe or instruct us to think and feel about our bodies, our
selves, and our fellow kind? What might the specific characteristics of eoa@ngers indicate?
What might people’s particular attitudes towards their own bodies’ postmortemeevaal?

Traditionally, burial in a grave allows one to be memorialized on site, with individual
identity and place in a social community maintained in a specific location withdatbra over
a plot. Burial in a graveyard perpetuates the dead as a group of citizens who jgaet stilthe
community, when the cemetery becomes a collective city of the dead reflbetisgcial
structure of the whole living community (Warner 1959). But the practice of mematiafizn
cemeteries has changed overtime, reflecting and perpetuating largeal sd@eges. The change
from church graveyards to pastoral park style cemeteries reflected titerization of the

romantic era during industrialization (Howett 1977). Changes in gravestone iconogaaphy f
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icons identifying social ties to family, churches, civic organizations, and tlenaticons
identifying personal pastimes reflects the increasing individualizatiorea®og institutional
participation, and disregard for tradition of a postmodern society (Collier 2003). Whatabg
the change from memorializing the buried with a detailed gravestone to other forms of
memorialization with cremation indicate? Is the shift from burial to criemalso indicative of
secularization much like the shift from burial at church graveyards to burial in gragteries?
Does the trend toward cremation equal a second secularizing shift in the historgra¢akm
funerary practice? What choices are cremation users making for rementherargmated?
How are we identifying the dead? Are the cremated dead memorialized in suclas tway
identify them as members of families, churches, civic groups, and other sociatiors? Or
are the rememberances of the cremated more personalized, privatized, indea] @ald
secularized than the buried, following postmodern cultural trends? As a aisdelal life, what
does the memorialization of the cremated dead reflect? What do gardens, and atsefgrlac
the cremated dead symbolize? Are the cremated being kept among the livingahke\egizens
of the community? As a modr social life, what thoughts, feelings, or actions does it guide us
to have toward our fellow social members? What specific attitudes and presetenoeople
have for their own, and their loved ones, physical and social afterlives?

To date there has been no comprehensive empirical examination of concrete data sources
such as Americans’ opinions of cremation, stories of personal experiences m#tiang use of
cremation services within the funeral industry, creation of tangible memitesfer cremated
remains, and establishment of laws governing the disposition of the dead, in order to compare

cremation with burial in the present postindustrial cultural era, the era in whidrathatic rise
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in cremation has occurred. This study will provide such an analysis. In the procesadivals
the theoretical issue of how a cultural system evolves. Since the shift fromtbwnamation is
afundamentakhift in the treatment of the dead, what does it mean behaviorally when people
abandon the use of a cultural system such as burial? What foodelthey use? How do they
orient themselves? What motivates this change? What is gained and lost? WHhaisddesge
reflect about themselves and their world, from the family to the larger secubigt modebf
social life is it? How is this change, this deviation, accepted, justified, andatied? How do
they make sense of death? What is expressed along the way to aid in finding meaning in a ne
cultural form and to reassure the users that they are taking good care of the deadfetibthei
social members like themselves? What can we learn from this new systéiy fiapning
among us?

As Geertz once wrote, “Sacred symbols function to synthesize a people’s ethasethe t
character, and quality of their life, it's moral and aesthetic style and mood - anadHd
view,” including their very picture of reality and ideas of order (1973c:89). Sincedssgrdols
capture the character and time of a peoples#lteed or secular treatment of the contemporary
dead is well worth evaluating for in roads into our present society and culture. An ex@maha
the meaning of cremation and its ever common use in America today should reveal emswers
guestions of the importance Americans place on their dead, their bodies, their digpeisals, t
memories, and their connection with each other. | expect cremation representgyadioard
differences in contrast to burial, such as a secularization of our treatment chdh¢hdegh
likely not a complete transformation. Just how differently we are handling deathdidnessand

how fundamental these differences are to our ideas of our selves and our traditions we must
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assess. What significance does cremation have to our relationship with nature, ¢anivgrof
the body, to patterns of secularization, and to our social ties with each other both befoterand af
death? Since “the method of body disposal offers important insight for understanding both
tangible and intangible aspects of cultural systems” (Jacobi 2003), the rismatiorein the
U.S. is a clear pattern whose cultural interpretations must be examined in order tocknowe
are endowing our new actions with the dead with value and meaning.

Funerary practice as a cultural system has been sacred (Durkheim [1912] 2001 aSBurial
a cultural system has been sacred, but is cremation as a cultural syseztfi ¥éicat is sacred
about cremation? Where are we locating the sacred in the process of cremation® ieotiat
we are seeing a turn in which a whole new cultural system emerges but is onadhasis
sacred as previous cultural systems which served the same social and cultticaddari@ne
may wonder, in a postmodern society, if even the import of the sacred, as Durkheim conceived it
may be diminishing in society. If the treatment of the dead becomes less sacred, the dakie
we place on individual social members (Warner 1959) and the collective significambatofe
each and all mean to each other, affecting what sense we have of our lives having a meaning
together that is greater than ourselves. How collectively sacred our fundtarglcsystem is, as
represented by and affected by the change from burial to cremation, tells us hotweblland
individually sacred we are to each other. At death we rely on a sacred set of syabgisdes
and reflects human behavior at the loss of a social member (Geertz 1973a), but asfarentra
that cultural system, that set or structure of symbols, what is happening to ¥ Aktrat are

we finding sacred? In what are we finding value and meaning that shapes and demaustrates
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lives? How does cremation as a cultural system reveal sacred, or not so saanéuy meour
society?

In The Elementary Forms of Religious L.if£912] 2001, Durkheim conceived of the
social group as dividing the universe into the sacred and the profane. Mourning rites, he said, ar
sacred duties that reinforce the social link between the individual and the social graupebe
having mourning duties reinforces the individual as a social member. “When an individyal dies
the family group to which he belongs feels diminished, and in order to react against this
diminishment, it assembles” (Durkheim [1912] 2001:296-7). Mourning is an obligatory, sacred
social rite that affirms the vitality of the group and comforts the social msmbe

The origin of mourning is the impression of diminishment that the group feels

when it loses one of its members. But this very impression has the effect of bringing

individuals together, putting them into closer contact, making them participate

in the same state of the soul. And all this releases a sensation of comfort that

compensates for the initial diminishment. They weep together because they value

one another and because the collectivity, despite this blow, is not damaged.

Of course, in this instance they share only sad emotions; but to commune in

sadness is still to commune, and every communion of consciousness, of whatever

kind, increases the social vitality. ... The group feels its strength gradualy;ret

it begins to hope and to live again. Mourning is left behind, thanks to mourning

itself (Durkheim [1912] 2001:299).

As Durkheim put it, death bruises social feeling and sacred funerary riteg iestor
Because social membership is a sacred status, “the dead person is a sacréD tningiim
[1912] 2001:290). Historically, burial rites have served as a funerary cultural syssawred
beliefs and practices that has met the needs of the group at the loss of a social Buamabe

rites have guided individual social members through the loss of another, because the survivors

attachment to the social group is affirmed by participation in the mourning ritesalf Bacial
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feeling, bruised by the breach of a loss, is restored when the social group comes éngether
affirms itself.

When the individual is firmly attached to the society to which he belongs,

he feels morally compelled to share its joys and sorrows; to remain a disederes

observer would be to break the ties that bind him to the collectivity, to give up

wanting the collectivity, and to contradict himself (Durkheim [1912] 2001:297).
The social link between the individual and the group is reinforced by mourning rites ehédrcar
the dead and the living. As the deceased is laid to rest so is the living. The reiaffirohshe
ties that bind the group to itself affirms the connectedness of the members ingbevityliand
bridges the loss caused by death. But what of cremation? What does it mean when social
members start to tinker with and alter those sacred mourning rites, even abandoningdlte ve
rite of burial? What does it mean for society and its social members when e steange the
primary social rite of mourning? Are we keeping it sacred? What about the delagldéseased
still cared for in a way that honors the loss of that individual's sacred link to thetcai® Is
cremation as an emerging cultural system meeting the elementary needstyftastorically
served by the sacred cultural system surrounding burial’s mourning rites? Beedusee kept
burial sacred in our society, to leave burial behind is to leave the sacred behind. Thierefore
leaving the sacred, we meet the profane. Could it be, then, that, at present, buriedliarsacr
cremation is profane? Surely we must investigate, sociologically, the smgidicance of
changing our funerary rites. According to Durkheim, mourning the dead is fundamental to the

maintenance of the society. Therefore, | seek to carefully examine a risingiemdashift in
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this method of social maintenance, because cremation is suddenly and dramatitalgismin

America.
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CHAPTER 2

THE SOCIOLOGICAL ANALYSIS OF CREMATION

Research Design

Since the cultural implications of the rise in the use of cremation are muhigi@roject
requires a multifaceted research design. I, therefore, use Geertz’s methioldd déscription in
the course of this research, as | attempt to describe, as thickly as possible, howaneeople
thinking about and using cremation in caring for the dead. Geertz wrote of culture as the kind of
context in which social events are only truly intelligible whi@okly described in research
(1973a:14), so that we can then thinikh, notjust about the meanings we analyze (1973a:23).
Further, according to Glaser and Strauseniparative analysief data drawn from diverse
substantive areas is the most satisfactory method” (1971:11). Hence, because fdoawang
variety of sources enriches the analysis (Draper 2003), | have sought out as manyasources
possible for information on cremation. But Geertz also wrote that it is importakedp the
analysis of symbolic forms as closely tied as [possible] to concrete sesms@nd occasions”
(1973a:30). Thus, my data are drawn from sources that are concrete as well aswmliverse a
comparative. As a result, | have collected data from surveys, consults, menesialesivspaper
reports, laws, and law review articles, all of which are contextualized, for cativegpurposes,

with national historical and statistical data and published industry surveys.
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By drawing from diverse sources, | am specifically able to access people’'sthand
ideas on cremation, people’s actions in caring for the ashes and the memories of lovettones, a
people’s beliefs and meanings associated with proper and improper contemponagnitreét
the dead. In the context of historical and statistical data that reveal thapaftase of
cremation over the past 130 years (CANA 2005c) and the relative trends acrossdltHié
United States (CANA 2005b), | am able to best understand the cultural views and behaviors
associated with the present rise in cremation. Since this research has not beaeddefoe, |
have grounded my data in the state of Georgia as a starting point for understanding how
cremation is developing in the United States. Because Georgia has neither teertagttee
lowest percentage of deaths resulting in cremation, it represents a midiaéero&d state, just
below the national average, in its development of the use of cremation (CANA 2005b). In
percentage of deaths cremated, Georgia is comparable to middle-Atlaescssieh as Virginia
and North Carolina, and midwestern states such as Missouri, Indiana, lowa, and South Dakota
(CANA 2005b). The data | have collected, from both the state and national levels, has been
grouped into three substantive areas or types - survey data, symbolic data, and |egisand i

data, each of which | will describe in turn.

Survey Data

| have collected data on cremation and burial from a state-wide random sample telephone
survey of Georgia residents. The use of a telephone survey allows me to proceed with my
analysis by knowing what Georgians actually think about cremation (Frey 1989; aitler

Salkind 2002). Both closed and open ended questions concerning cremation and burial were
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included on the Georgia Poll, a survey which was administered by the Georgia SueayRes
Center at the University of Georgia in the summer of 2001. Respondents were fulsivhskiger
or not they would consider using cremation. Those who answered yes were asked why they
would use cremation, and those who answered no were asked why they would not. For
comparative purposes, questions were structured to address both support for and opposition to
both cremation and burial. For example, a yes answer to the question of whether one would
choose cremation can yield explanations for preferring cremation when asked whyrée or s
would choose it, and a no answer to the use of cremation might entail reasons in favor of burial,
or in opposition to cremation, when asked why not. Respondents who stated they would choose
cremation were further questioned as to what they would want done with their asheseTo thes
guestions, | have a total of 403 respondents. Additional questions gathered data on the
characteristics of the respondents including age, ethnicity, gender, matiial sicome,
educational level, and residence in a metropolitan statistical area.. Answlesctemation
guestions have been crosstabulated with the demographic information.

The collection and analysis of survey data is important because it allows menioeexa
individuals’ beliefs directly. An examination of survey responses permits assassat of the
ideas, intentions, associations, and attitudes about the disposal options of cremation land buria
that exist in the minds of Georgians (Rossi, Wright, and Anderson 1983). Altogether,
respondents informed me of their thoughts, feelings, and actions regarding cremationahnd bur
Thus, the surveys addressed both the internal and external components of behavior. Knowing the
internal beliefs, meanings, and decision making processes that frame thel extesna of

individuals affords a fuller understanding of human social behavior with regards to the
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contemporary disposal of the dead. Consequently, this knowledge provitlasker
description in my sociological analysis of the cultural changes surrounding icrenatvhich

individuals are experiencing and participating (Geertz 1973a; Gubrium and Holstein 1997).

Symbolic Data

| have conducted two in-depth analyses of cremation memorial sites, specifadins
created just for cremations, in order to evaluate symbolically how people ang foarihe
cremated dead. People who are cremated are often being memorialized diffeeenthose
who are buried. The memorializations of the cremated range from burial toisgatter
unmarked, unidentified locations. Cremation gardens provide a specific memorial option for
cremated remains that is most comparable to cemetery burials and allssnasseof the
similarities and differences between the memorialization of the crdrdasel and the buried
dead. Because garden sites provide us with insight into the meaning and behaviorgedssociat
with remembering the cremated dead, | have chosen them for an in-depth analysistéirem
memorialization. Each garden was analyzed visually and spatially. Overegpesats to each
cremation garden, | recorded the site with photographs and sketches. In addition, | died detai
maps of each garden and of each of the properties on which the gardens are located.

In particular, | have examined two fieldsites, one located within a public cemetery
Decatur City Cemetery, and one located within the grounds of a private church, Covenant
Presbyterian Church. The first of these two fieldsites, Decatur City €@gmistlocated in
Decatur, Georgia. Decatur City Cemetery is a public cemetery, gtieatet50 years old, that is

still in use with new plots available for both burial and cremation. Here, the coangatiden
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was built on request of the community and is located in the middle of one side of the cemetery
privately situated out of sight of all burial plots, as a garden dedicated soldig folatement of
cremated remains. My second fieldsite is located at Covenant Presbyteriah @hthens,
Georgia, a 40 year old church with approximately 400 members of a typically White,
professional, and middle-aged makeup. Covenant built its garden, set secluded off to one side of
the church and dedicated only for the cremated dead, on request of the members of the church.
This occurred only after a ten year debate over the Christian theology of crenma@aah lof
these two cases, | analyze the landscape as text for the visual presentatonotit speaning
(Collier n.d.), looking at the layout and content of each fieldsite for the behaviors and rmeaning
we associate with cremation.

| use case studies for in depth study, by analyzing the fieldsites for symboliapatte
observed within the individual cases and between the two cases (Patton 1987:147). The focus of
a case study is a full story of some phenomena in social life (Strauss and Glas&rad3itaw
and Wallace 1991; Stake 2000), and the two cases of cremation gardens, one public and one
private, allow further insight into what is going on symbolically with cremationgor@a. My
two case analyses of cremation gardens, by analyzing in depth the landscapgCamliexn.d.),
help us understand the visual symbols that frame individual experience with regaels to t
funerary practices surrounding the memorialization of the cremated dead.@&figcifinterpret
the features of the cremation gardens for patterns of information involving the vaheeptdice,
the identity and relationships of the deceased, the meaning of the ashes, the conneetens bet
the living and the dead, and any ties between the dead and social institutions. Each of these

substantive categories for analysis are looked at in comparison to the customsaatizeng
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the buried dead. The purpose of a case study is to allow for descriptive comparison, to specify
and elaborate processes that impact social life (Bradshaw and Wallace 1991¢aketbé
cremation gardens, the design and use of the gardens represents what peoplelamdoangual
socially and culturally with cremation, in those locations, in contrast to buredg2000).

While there are many alternatives for the final disposition of ashes, the pdatiag in a
dedicated outdoor space is most similar to burial. Other memorialization methddassuc
Scattering at sea or inurnment on the family mantle, comprise further deviationbdrial, all
more difficult than cremation gardens to access for purposes of research. €oftcesmnation
gardens and burial grounds, therefore, comprise an excellent comparison for understanding how
people enact or deviate from the traditions of burial when memorializing the ecedesd.

The analysis of sites of memorialization tells us what people are doing withatthe de
when memorial sites are read for behavioral actions. Since culture is a syambadicse in
which acts are signs (Geertz 1973a:13), behavior is symbolic such that reading ®gquhtss
reading behavior (Rubin 1987). Therefore, analyzing the gardens tells us symbolnzlly w
meanings are connected with what people using cremation actually do with the dead. “Soci
actions are comments on more than themselves” (Geertz 1973a:23); “smalpéastscslarge
issues ... because they are made to” (Geertz 1973a:23). The meanings observed in the gardens
dedicated to cremated remains are tied to the meanings people associatemétioorat large.

The meanings are not solely limited to the particularity of a case study liBraasd Wallace
1991; Stake 2000). Families’ use of cremation gardens is not a social phenomenon isolated to
just the two fieldsites | analyze. Newspaper articles | have further teallbear out that the

practice of creating cremation gardens is going on in other locales as welbrgiaGand
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beyond. Since cremation is about both the memorialization of the dead as well as theatisposi
of the dead, the meaningful actions associated with memorializing the cremadedvdieh can
be read in the gardens, deepens our understanding of the attitudes and actions regarding

cremation, that have been gained from survey responses about disposing of the dead.

Legal and Industry Data

In the course of my researdthave examined the laws concerning burial and cremation
in Georgia to consider the state’s interest in the recent changes in funectioeprd he state
government has been concerned with changes in funerary customs in Georgia recsvaly for
reasons. The first is the increase in the public’s use of cremation in Georgia, aadahe is the
legal and moral scandal surrounding the Tri-State crematorium. First, imeinas risen in
Georgia from being part of the national average of 3.5% in 1960 (CANA 2005c) to 18.5% in
Georgia alone in 2003 according to the Cremation Association of North America (2005b).
Further, based on the present rate of increase in use, the use of cremation in Gexpgites
to rise to 31% of all deaths by 2010 (CANA 2005b). To best understand how cremation is
forming as a new cultural system in Georgia, it is important to analyze goveaimesponse to
this social trend in addition to my analysis of people’s attitudes, meanings, and behlaoudrs
this increasingly common form of disposal and memorialization. Therefore, | hanenexiaall
of the laws in the Official Code of Georgia, the O.C.G.A. (Georgia Code Annotated 2003), the
primary set of law volumes on State laws, that concern the practices of orearadiburial in
Georgia. Specifically, I have looked at the laws on the establishment and maintaghance

crematoria and cemeteries, the care and handling of dead bodies, and the regulatioal of funer
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directors and the funeral industry in order to analyze the types of funerary conceraguhe
institutional, governmental level response in a society. Since social behavioorfisriatihe
context of social institutions, an analysis of the laws in the O.C.G.A. allows me to Kmaiw w
funerary behavior in particular concerns the State of Georgia as the use ofaratrabs.

The second reason the State of Georgia has focused on the recent changes in funerary
practices is the Tri-State crematory scandal. The Tri-State @gnuaise broke in the winter of
2002 when it was discovered that the Marsh family, the owners and operators of theeTri-Sta
funeral home, in the northeast corner of Georgia bordering Alabama and Tennessee, had not been
cremating bodies for years (Pearson 2002). Instead, literally hundreds of bodies haddbeeh st
all over the property and left to decay while the families of the deceased had beeotiyare
materials passed off as the real ashes of their loved ones (Arey 2004; Judd 2002). Fdilwing t
investigation, some of the dead bodies were identified and returned to their farhileestivers
were no longer identifiable (Arey 2003). Regarding this scandal, | have collectedaanicheo
four years of Atlanta Journal Constitution articles, as well as artidestiie New York Times,
focusing on the public’s social reactions and the legislature’s legal respondaw$he Georgia
were underdeveloped for the prosecution of such a case (Stanford and Pearson 2002). Initially,
Marsh was charged with business fraud as the business laws were the priraatydady
prepared that could be used (Arey 2002a: Arey 2004; Firestone and McFadden 2002). The
Georgia legislature had to meet to rapidly bring Georgia law up to date on omenatiboth the
regulation of the rapidly growing industry and the prosecution of the Tri-StateBrasen(2003;
Stanford 2002). Following the creation of new laws on cremation, the Georgia Statesltiniver

Law Review published an article describing and summarizing the new Statertaw2002
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(Kinney and Hamrick), outlining, in the process, the state government’s legal resptmsdri-
State scandal and identifying which aspects of cremation and the handling of corpses have
changed.

Governmental response to the recent funerary changes institutionalizes sarial
behaviors, establishing the boundaries of what is normative and what is not. The examination of
the changes in the O.C.G.A. laws together with the Georgia State Universifgehagw and
newspaper articles on the Tri-State case reveal how a deviant case aes¢htuabrms
(Durkheim [1893]1933, [1895]1964), highlighting the newly emerging, newly formed norms in
the case of cremation in Georgia. State laws have been modified to meet publioweitthe
Tri-State case, to create a legal offense where a moral offense axestdg, thus proving there
is a morality to cremation. There is a sense of right and wrong in the handling of the dead t
cremated which has now been institutionalized. Therefore, my analysis of legal dat
demonstrates the meanings Georgians associate with a dead body slated tamrcoerfa
burial, the value and the legitimacy of cremated ashes as greater thanr @hiatseness fraud,
and which behaviors are now institutionally permitted, or prohibited, with regards to the dea
Governmental response is part of the social response to the rise of cremation ia. Gieovg
cremation serves as a cultural system is embodied in the laws of the Stabegih G
examination of those laws as data provides fhiicker description of the specific ways in which
cremation serves as a modéhnd modefor the Georgia society (Geertz 1973a).

My final category of data is data from sources within the funeral industry. Inadtbti
surveying people for their thoughts, feelings, decisions, and actions regardingamearat an

in depth analysis of two cases of cremation gardens for their symbolic meanings, | ha
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contextualized my research with consultations with professionals in Georgiaeaddited

States as a whole, with statistics from the national level, and with surveys @hdittt a

national sample, for insights on the meanings and behaviors associated with crematehas

using the contextual data on the laws on cremation and burial in the state of Georgal. Funer
industry data allows me to proceed with my analysis by having the perspective of the
professional who deals with cremation and the perspective of national data on cesnzetdri
crematory users. These data have been gathered both by me and by industry organizations, the
latter of which | am able to use for secondary analysis.

Overtime, | have consulted with multiple professionals who provide services to people
seeking cremations, including funeral directors, cremation society directarsters, and
cemetery sextons. All of these contacts have been conducted with professionalgia @idor
the exception of my conversation with Jack Springer the head of the Cremation Assadiat
North America in Chicago, the national trade organization that funeral homes amdianem
societies rely on for information about cremation. Since cremation societié®ifuliice the
equivalent of funeral homes but only provide cremations, either a funeral home director or a
cremation society director can arrange a cremation. Consultations with fdinecébrs and
cremation society directors addressed the services provided, including thakefribe body,
the arrangements with crematoriums and/or embalming, the sales of caskeisioecs for
cremains, the provision of other in-house funerary services such as viewings, the ukagd pac
deals, and the increasing push for selling memorialization (Kubasak 1990; Springer 2001).
Conversations with ministers and sextons addressed other issues such as the @#valenc

cremation they see in their congregations and communities, the requests foioorasian
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alternative within their churches or cemeteries, the provision of options for fatialg @laces
for ashes with which they have assisted, the counseling ministers have done on findilahisposi
options, the concerns they have had to address over the theological validity of cremation, and the
rituals and services they have performed. My contacts have provided insight, detail, and
perspective on cremation from the professional’s point of view. Additionally, | havareém
numerous documents including pamphlets, brochures, and advertisements for diverse funerary
and memorial services and products such as body retrieval, caskets (for burial or ussuta en r
to the crematorium), cremation, ashes delivery, urn sales and supply, columbaria, aatesven s
of cremators (the machine for cremations). In the process, | have also examineausumer
websites that provide these and other sales and services.

| have further contextualized my data from Georgia with historical and contempatar
at the national level. Historical statistics obtained from the Crematicrcrasi®n of North
America (CANA) report the number of Americans cremated in the United $taiesar from
1876 to 2003 confirmed (CANA 2005c). While CANA also reports the total number of deaths in
the U.S., and the percentage of those deaths resulting in cremation, from the 1930s forward, |
have supplemented these statistics with U.S. Census data on the total number of dea&®in the U
from 1900 to the 1930s (U.S. Census Bureau 2003) and calculated the percent cremated for those
years. Contemporary statistics from CANA report the number of dead crematatelfpisall
fifty states (CANA 2005b). These data allow me to compare the number for the toeadtpsr
dead cremated in Georgia to the total percent cremated in other states.ab#tmsgbrovided
by CANA include data by state for the year 1999 (CANA 2005b), information on the history of

cremation in general (CANA 2005d), and future projections of the percentage of oresmiati
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the U.S. as a whole to the years of 2010 and 2025 based on the recent rate of increase in use over
the past five years (CANA 2005b). An examination of all these statistics pemaito consider
regional, historical, and state versus national differences in my analysisusktioé cremation
for Georgia and the U.S.

In addition, | have examined the published results of two industry surveys. The results to
both the “Survey of American Attitudes toward Ritualization and Memorializateamtiucted
in 1999 and 2004 by Wirthlin Worldwide, and the “Cremation Container, Disposition and
Service Survey,” 1996/1997, handled by Smith, Bucklin and Associates, have been published by
CANA in detail listing the wording of each question and the breakdown of answers by percent
(CANA 2005a; CANA2005e; The Cremationist 2000). “Secondary analyses when dataedollect
for one purpose are reanalyzed for a different purpose” provide opportunities for thesasfalysi
trends in attitudes, opinions, and behavior (Sudman 1983:157; Martin 1983; Miller and Salkind
2002; Patton 1987; Rossi, Wright, and Anderson 1983). Included in these two national surveys
are questions about whether or not the respondent would choose cremation, why or why not,
what he or she would like done with the ashes, and preferences for ceremonies or permanent
memorials. The data also include data on the ethnicity, age, gender, religicatsoaffincome,
and education of respondents. In the “Survey of American Attitudes toward Ritualizadion a
Memorialization,” some of the respondents had already made the decisions concerfiiad the
disposition and memorialization of their bodies while others were discussing thesctiayg
expect to make. The results of this survey have been crosstabulated. In the “Creoraizome€

Disposition and Service Survey,” all cases were about the behaviors regarding the
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memorialization of the ashes of people who had actually decided on cremation. Both serveys a
useful in assessing people’s beliefs and provide comparative frames for mghresea

Taken together, all these forms of data do perntiiak a description as possible of
what is happening with cremation in Georgia (Geertz 1973a). These matetdtiaygethat can
be used to paint a careful and thorough picture of cremation practices. Since theridsai@ |
the information available through each type of data, however, | support the data | gathér throug
each kind with information from the other forms of data. Knowing that a study of the
contemporary increase in interest in cremation in America would require datanfultiple
sources, | have grounded this research in the state of Georgia for a starting poinpsoaght
many data sources as possible, and structured them as coherently as possible kimoftthesa
analysis (Glaser and Strauss 1971). In the end, | can clearly say | have reached a point of
theoretical saturation with this qualitative study, after which any and all @aaliinformation |
have uncovered, from any source, has continued to repeat and reinforce the topics already
identified without yielding anything new (Charmaz 2000; Miller and Salkind 2002; Stradss a
Corbin 1990). Consequently, | am confident oftieknesf description that this data will
support in this multifaceted analysis of cremation (Geertz 1973a). Altogethdatthes
sufficient for an exhaustive and comprehensive picture to emerge of how cremation is

functioning, or not functioning, as an emerging cultural system in present day Amsoaty.
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CHAPTER 3

OPINIONS AND ATTITUDES TOWARD CREMATION

Because of the dramatic rise in cremation over the past few decades (CANA 2005c),
cremation is a subject no longer as rare and obscure as it once was when it Wgs initia
introduced to America in the 1800s (Prothero 2001). The increasing prevalence of the practice
has been the subject of numerous newspaper articles (Conners 1994; Duffy 2002; Kunerth 1996).
Other articles have dealt with instances of specific individuals being @érfixdnovan 1996;
Powell 2005). Consequently, many individuals have heard of the recent rise in the use of
cremation and/or have heard of someone who has been cremated. Thus, because of the common
awareness of cremation created by a combination of experiences, through medgecavera
one’s own personal social networks, it is likely that many people have thought about their own
opinions on the subject. However, few have been asked just what those attitudes and opinions
are. Most Americans have not been polled or interviewed as to what they think. Therefeee, | ha
surveyed and interviewed people in order to determine the nature of the discussion individuals i

America are having over cremation.

Cremation and the Georgia Poll
The Georgia Poll is a telephone survey of adult residents in Georgia conducted by the

Survey Research Center (SRC) at the University of Georgia. The purpose of theagudy
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learn the attitudes and opinions of respondents towards several key sets of questioirgy enclud
set of questions on cremation. Questions were programmed into the SRC’s CATI (Compute
Assisted Telephone Interview) system. The design of the study called for conductialgi@0
telephone interviews from a random-digit dialed (RDD) sample of households in G&trgia
procedures used were intended to ensure that all adult residents in the sample had an equal
chance of being selected for inclusion in the data collection. Sampling procedures produced a
random sample of the population of interest. Of the eligible respondents contacted, 403

interviews were completed in the 2001 Georgia Poll.

The Selection of Cremation

When asked, 50 percent of Georgians sampled in the Georgia Poll say they would
consider choosing cremation. In contrast, 45 percent said they would not choose cremation. With
such a small portion of people answering as undecided, less than four percent, this survey shows
that cremation is a subject most people have thought about. In addition, these results are
consistent with the statistics of the Cremation Association of North Am@®EA). CANA
reports cremation is on the rise in Georgia just like it is for all other statethe nation as a
whole. For Georgia, CANA reports almost 19% of all deaths resulted in cremation in 2003 an
estimates that figure to rise to 31% of all deaths by 2010 (CANA 2005b). While my figb@e of
percent of Georgians willing to consider choosing cremation when asked is dgraat@ANA’s
numbers, it is consistent with the rising percentage of Georgians being ae@@aldA reports
the actual percent of cremations per year, while the Georgia Poll is repbeingrhber of

Georgians willing to choose cremation now or in the future. Not all of my survey respondents
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have actually made cremation arrangements, since the Georgia Poll survegslBemm over
across Georgia. As those responding to the Georgia Poll grow old and die, their pesfesenc
cremation should, over time, be reflected in the statistics CANA collects. TieuSgbrgia Poll,
like CANA's statistics, reflects the rise in cremation that is exquetd continue well into the
future. In fact, based on the Georgia Poll’s results of 50 percent selectingiocreamat 45
percent not selecting cremation, cremation may out-strip burial someday asféneegrmethod
of disposal after death for Georgians.

The age of Georgians responding to the Georgia Poll is one of several respondent
characteristics with which the results of the Georgia Poll have been croastdl{ske Table
3.1). Georgia Poll respondents break down by age, ethnicity, gender, marital statugreducat
income, and residence in a metropolitan statistical area. All Georgia $mheents were
residents of the State of Georgia at the time of the survey, but half were notaGedingges.
Those born outside of Georgia include at least one person from all fifty of the Unitesl Std
the District of Columbia, with ten respondents having been born outside of the U.S. Regarding
ethnicity, white respondents selected cremation more than non-white respondentinBega
education, college graduates showed more interest in cremation than people with gimly a hi
school diploma or less. It is not surprising that more educated individuals tended to prefer
cremation, since education opens people up to accepting new ideas. Similarly, non-uthites, w
less education, tend to hold fast to traditional ideas including the long-standing cultural
preference for burial.

In Table 3.1, of the respondents who are age 65 or older, a bit fewer people chose

cremation than did not. But of the bulk of adults, those in the 25-44 and 45-64 age groups, more
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favored cremation than did not. In terms of income, more respondents in three of the four groups
selected cremation than did not. Only slightly more in the $25,000 to $34,999 range opted not to
select cremation. Although cremation is slightly cheaper than burial [a pcthgt the funeral
industry is actively closing (Kubasak 1990)], the Georgia Poll did not show those in the lowes
income group favoring this option over those in higher income groups.

It is curious that although cremation may be cheaper, but it was not more common among
the poorest income group. Further, cremation did not even rise dramatically duringahe Gre
Depression of the 1930s (CANA 2005c), when so many individuals’ level of income dropped so
significantly. In neither case, then, has cremation corresponded well with incondo WNersee
burial, at present, as the more expensive and thus potentially higher status\sdteselgicted
more often among the more affluent income groups. Therefore, while cremation mager che
its selection is not strictly a matter of money. While “cheap” is a meansogiased with
cremation, economics does not appear to be a driving force behind the contemporary rise in the
selection of cremation over the last few decades. Consequently, there must bengoehsho
the story of the reason for the selection of cremation, other than the commonly held notion of
cheapness. Once even, in the past, prior to the present increase in cremation, cresaion w
shamefullycheap alternative, only for the poorest of the poor who could not affaychaal

burial.

Reasons for the Selection of Cremation
Following the question of whether the respondent would choose cremation, Georgia Poll

respondents were asked one or two open-ended questions. If the person selected cremation, the
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individual was first asked, “What do you think of cremation that would make you choose this
option?” and afterwards asked, “If you choose cremation, what would you want done with the
ashes to memorialize yourself?” Alternately, those not choosing crematieragkexd, “What do

you think of cremation that would make you not choose this option?” In each case, all responses
were recorded as people said them, expressing their opinions in their own words. In some
instances, more than one answer was given and recorded. Therefore, | coded all answers by
response, in order to code each of the reasons given for selecting or not selectitigrcearda

each of the preferences given regarding the memorialization of ashes.

The coding categories of reasons for selecting cremation are (in descendiraf order
frequency) cost, land conservation, anti-burial sentiments, simplicity, body unimportant
preference (for cremation or for ashes to memorialize), and other (see Tablet&:@3tihgly,
the fact that cremation is cheaper than burial is the reason most commonly citeoria @oll
respondents (35%), even though, as we have seen, cremation did not correspond with income in
the crosstabulations. Cremation has been cheaper than burial ever since it wasenhtimduc
America in the 1870s, but it never caught on just for economic reasons (Quigley 1996; Rosen
2004). Historically, cremation has never been frequently selected until the ladeéaudles
(CANA 2005c). Therefore, although cremation has always been cheaper than burial, yor a ver
long time people still would not choose it, holding fast to the tradition of burial. Consequently,
other changes had to take place before Americans would deviate from the traditionlof buria
Further, while cremation may still be a bit cheaper than burial, it is not in fadghéxaensive
anymore, as the funeral industry has responded to the increased demand for this sbrvice wi

pricier packages of services (Kubasak 1990). Although there is some variation in, fioicing
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items such as caskets for example, burials in Georgia with a funeral samvicaighly run
around seven to eight thousand dollars while a comparable cremation package, provided through
a funeral home, runs roughly around six thousand dollars. Cremation societies ardliets cos
use than funeral homes, but most people have never heard of cremation societies. However, my
survey reveals that inexpensiveness continues to be associated with cremationimal shef
Georgians. Individuals reported selecting cremation because it is “Cheapkedivocést.” What
is to be learned is that “cheap” is something people associate with cremas@méaaning
associated with the selection of cremation over burial. As a meaning, inexperss@masues
to have some symbolic social significance. In addition to inexpensiveness, resporsgents al
expressed a concern for land conservation. The second most common reason given for selecting
cremation is land conservation (29%). Respondents reported they wanted cremationibecause
“Saves space” or because “It conserves land.” In several instances, both land and cost
conservation were mentioned together as reasons for cremation in the thoughts @nGeorgi

The next most frequently cited reasons for selecting cremation are anittiseatienents
(12%), simplicity (9%), and body unimportant (9%). Regarding simplicity, respondeats sai
cremation was “Easier” and “More efficient.” In some cases, individuals coadideemation to
be easier on the family, and, in others, cremation was thought of as a more effigiemtiwal
with the body. More intriguing reasons revolved around the anti-burial sentiments, mosttof whi
express concern for the body. One individual expressly wanted cremation “BecausemMathdn’t
to rot in the box.” Others stated, “l don‘t like the idea of being put in the ground.” A couple of
people expressed that they, “Just don’t want to be eaten up by worms.” Lastly, several

respondents felt their bodies could be cremated, because after death the body was ot import
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anymore. These individuals stated that the body was “Not important to have preservetd” or tha
the “Body is useless.” Although Christians often believe the body has value becatise it is
sacred host of the soul (Prothero 2001), a few respondents, in a reinterpretation of traditiona
Christian belief, considered the belief that the body is a shell to be a feasbnosing
cremation. Individuals exemplifying this point of view reported that the “Spittanly part of
you that matters after death,” that due to “Religious beliefs, body is just a sinellthat “God
says our bodies are nothing but dirt.”

The body that was once considered a sacred vessel of the soul, in our Christian based
Western culture, is now not so sacred. One of the reasons individuals are free toemigion
for the disposal of their bodies is that the body itself has become secularized. Thernwody is
longer the sacred host of the soul, rather it is increasingly regarded as rdfiespecidmation is
associated with cheapness, when degree of value is associated with expense, and when
individuals are increasingly willing to have the deceased body cremated versssquesd
buried because it is cheaper, then individuals are thus more willing to have the body treate
cheaply rather than revered in terms of cost. The question this reasoning raisesre/loéthe
dead has been sacred for so long in Western culture, is why would someone want to do
something cheap with his or her body? The answer evident in the survey respondents’ comments
is “Your spirit is gone” and the “Body is waste.” The body that has traditionally besredefs
sacred because of its connection to the soul as its sacred vessel, and its possibleeneed t
available for resurrective purposes in Christianity (Rosen 2004), has now been redefined a
secular waste. In the course of the switch in funerary practices towardiorearat away from

burial, the very meaning of the body is changing. Regardless of whether or not sacrdd funera
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ceremonies take place around the cremated ashes, the meaning of the corpse is ¢&e of was

While it is possible to see cremation as a sacred process which liberatmd theasigh the

burning of the body, as the Hindus believe (Coleman 1997), this Eastern view also sees the body

as profane refuse from which the soul needs liberation. Most importantly, though, it is in the

words of those who have considered cremation that the reinterpretation of the body is evident.
Once the body is redefined as refuse, cremation can be regarded as a matter, ahpurity

avoidance of the polluting influences of contact with the profane waste of the body. “Gremat

is cleaner.” “Cremation reduces disease.” Mary Douglas wrote of, “dirt tierroat of place

(1966:35),” because untidiness threatens order with disorder. Likewise, death theeptdhse

our social order with the disorder of the loss of a social member and the disorder of the

threatening presence of his or her remaining, and no longer sacred, body. Based on the way we

are reinterpreting our funerary practices with the rise of cremation ini¢anére profanity of

the intact dead body now becomes “matter out of place”. For the dead body to be in place, and

order to be restored, it must be cremated. Cremation is linked to nature with a sehse @fsna

pure and a sense of the body returned to nature as simple and efficient. There is an economy of

extravagance associated with cremation. The expense and expenditure of resoedeesd.

A desire not to spend resources on the dead is consistent with seeing the deceased Istely as wa

To spend money or take up land burying the dead is thus to waste the money or the land.

Therefore, whether financial or environmental, support for cremation often favors notngpendi

as many resources on the dead anymore. Cremation has a natural, back-to-nature, feeling

associated with it, as in the saying “Earth to earth, ashes to ashes, dust to dusti€rBook of
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Common Prayer of the Church of England (1969), but cremation no longer has a feeling
associated with it in support of the sacred preservation of the whole body as a person.

Not all of the individuals who volunteered to talk to me decided on cremation because of
the attributes of the disposal process itself. While burial was opposed for seaeadlg; it is
clear that there is a pattern of anti-burial sentiment evident in the shifdteveanation in
America. Tradition is being reinterpreted. The very meaning of burial is changimg aur
culture, from a revered and sacred cultural practice to something that is prabbamdat
unsettling. In the United States, based on Christianity, the body has been preserdeathter
because it is the sacred host for the soul (Prothero 2001). As a temple for the soul during lif
has long been important to take care of the body after death as well as during lifan(@6B).
Embalming was invented to protect the dead and keep them looking as much like the living as
possible (Davies 1996; Foltyn 1996). But revering and preserving the corpse, as a way of
maintaining the social person among the living (Warner 1959), is being reinterpreted in our
transforming death practices as a distasteful or even an abominable thing to do. Theedmba
preserved body no longer represents death as safe slumber. One respondent said, “Emmbalming
pretty horrible,” and another said, “Don’t want to be eaten up by worms.” From this pemspecti
the idea of burial holds no meaning and becomes pointless. “Burial costs are pointlessiftThe
in value associated with burial is part of the decreased desire to spend money on ésdimeage
goes, why spend money on something that is meaningless? The attitude that “I do not want to rot
in a box” indicates that the corpse has become merely rotting flesh, no longer dlgskcrad
object representative of the person and the host for the soul that it once was. When the dead body

is reinterpreted as messy refuse, there is a decreased value placed on saoidyg fhieus,
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cremation becomes increasingly valued as cleaner, easier, and simpleed\fttiese reasons,
and an overall sense of reducing resources devoted to the dead, were reasons given in support of

cremation by the respondents of the Georgia Poll.

Reasons Against the Selection of Cremation

In contrast, the reasons Georgia Poll respondents citedtfeelecting cremation form
the categories of religion, opposition to the destruction or the burning of the body, antiamema
sentiments, tradition, preference, pro-cemetery sentiments, a desire to hawang,\and other
(listed from most frequent to least frequent). Percentages are listed en3TabWhile some
reasons given, across categories, are secular, religion is the most companddreeason
overall (28%). The religious beliefs expressed were predominantly Christiareligieus
affiliation of respondents is fifty-six percent Protestant, eight percahblig less than one
percent Jewish, and twenty four percent other. When asked why they would not sele@bcyemat
individuals said cremation was “Against my religion” or “l don’t believe thatiatthe Bible
intended.” Other Christian reasons cited include Jesus Christ’s burial as grleeaaththe need
for an intact body in order to be resurrected when Christ returns. These views atemongis
the various reasons Christians give for upholding the Christian-based Westeiontictdiurial,
even though there is no osimgle Christian prohibition against cremation (Aries 1974; Prothero
2001; Puckle 1926). Burial became associated with Christianity early in the histbey of
religion (Puckle 1926). Over most of the next 2000 years, people were buried in cemeteries
beside churches (Colman 1997). In the early 1800s, burials switched to pastoral landkcape sty

cemeteries in a secularization that corresponded with the romantic cultucdltee times
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(Howett 1977). At present, these pastoral cemeteries, be they owned by a church, a public
community, or a corporation, represent our traditional way of disposing of the dead adathst w
cremation is set as the newest trend.

Even though no one has found a clear edict in the Bible against cremation, many people
believe the Bible is clearly against cremation and in favor of burial. Therkragereasons most
commonly given in Christianity in support of the tradition of burial. First, some CGimrssti
practice burial because “Jesus was buried” as an example of what to do. Second, because
Christians are taught to regard the body as the sacred temple of the soul. Clfestidihke
body is a temple.” The third reason Christians most often give to support burial is éhénbeli
the resurrection. At the resurrection, the body will be reunited with the soul and asoend int
heaven, when Jesus returns to Earth and takes up his believers, both dead and living (Prothero
2001).

The Christian belief in the resurrection, as well as the belief that the bodymple t
support the traditional view that the body is sacred and should not be destroyed. It is very
important that the body remain intact, or one person felt, “ would have no soul.” Another feared,
“The Lord couldn’t find me.” Traditionally, the self and the soul are tied to the body.” In our
traditional Christian based beliefs, the deceased body is clearly, and absdhgtely, $o have
the deceased body resting somewhere also gives the person a place to be after dgate Fhe
the cemetery traditionally provides a sense of place for the person, the selflé@lesg with
the body after death and be visited (Quigley 1996). Whether religiously, as a vehickelwsis

for the soul, or secularly, as a social self after death, the body, its placemerd,came @re
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historically very sacred in our culture. In our tradition, the dead are sacred. Thusyfymnactce
in our society has long functioned as part of a sacred cultural system.

Another reason Christians cite for not desiring to be cremated is a belief thatithe
should not be burned. This reason was cited so often in the Georgia Poll survey that it could be
coded separately. Opposition stated was to the destruction of, or specifically ting lofirthe
body (21%). As a sacred vessel of the soul, Christians said “Burning the body goes against m
beliefs” and “I'm a Christian and | don’t want to burn on earth or in hell.” One person said, “I
don’t want to burn twice.” This individual may equate the use of cremation with an automatic
trip to hell. Other respondents disagreed with destroying the body by fire becaudRisiagyee
with burning the body” or, in a more clearly secular sense, just feel “I don’t want to bel burne
up.” Traditionally, for Christians the soul and the body are connected and, by extension, the
traditional secular belief is that the self and the body are connected. The respmrsewiant
to burn” reflects a concern that if my body buknsll be burning too. The Western view of fire
and the body holds negative associations with burning. Unlike the Eastern, Hindu, belie that fi
purifies and frees the sacred soul of the profane refuse of the corpse (Quigley 198&matses
believe burning means pain or hell or as one respondent summed it up “Burning is scary.”
Westerners do not historically associate fire and burning with good, as in the good sun. The
respondents who oppose the destruction of the body by fire are confirming the meanings
associated with the beliefs of Western culture.

Because Western culture does not take as revered a view of cremation as Biigtern ¢
in which cremation is a rite of ritual purification for the soul (Colman 1997; Puckle 1926y, ma

people still find cremation upsetting. Since cremation is not our cultural traditemtinues to
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have a foreign, unnatural feel to it. “Cremation is not natural.” “I am not accustontezlites.”
Because we negatively associate burning in Western culture with fire ancéhethlgpeople had
decided on burial because they could not understand why someone would want to burn his or her
body. “I just don’t want to burn.” “I don’t want to burn.” One firefighter, understandably, said
that because of his occupation he didn’'t want to be burned. All of these people still consider
burning the body to be something you do to your self, consider the body to be valuable, and
consider burning to be negative. Further, it's hard for some people to find meaning in the ashes
that remain after cremation. “It’s just ashes; nothing left.” Ashes equal no®umgulture does
not have strong positive associations with fire or ash. “| would rather keep my body wéple aft
pass away.” It has only been the whole intact body that has any definite value after deat

Other respondents to the Georgia Poll held rather general anti-crematioresé&ntim
(18%) or rather general tradition based sentiments (10%). These individuals, iegpyessral
anti-cremation views, opposed cremation because “I just don't like it.” Those ergrass
concern for tradition opposed cremation because it's “Not traditional” or it's natilfFa
tradition.” Interestingly, family was not mentioned as a reason for opposing memetre often
than it was mentioned as a reason for supporting cremation. Both the 185 respondents who
selected cremation and the 165 respondents who did not select cremation mentioned family onl
ten times. While religious beliefs and funerary traditions are handed down aaresstigas
within families, the value of the family was not more frequently expressed bywinasgaid no
to cremation than those who said yes. Family may have been indirectly felt in adwise
given, but was only directly mentioned an equal number of times. Although tradition i®®@ reas

given for not selecting cremation that often involves both family and religion, ittatasl ©ften
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enough by itself to be coded separately. Respondents reported that they wanted to not be
cremated because of “Tradition” or the “Tradition of the South,” and because crersation i
“Different from what I'm used to.” Lastly, five percent of respondents gave pretegyn

reasons, such as “Would rather have a resting place for family to visit at tgavesinot

wanting to be cremated, and two percent didn’t want to be cremated in order to have a viewing.
Comprising the category of other, three individuals would not consider cremation béeguse t
want to be organ donors, while two plan to donate their body to science. (Although respondents
may not realize it, all four of the medical schools in Georgia have body donors cremated
afterwards at the expense of the medical school.) Only five respondents gave noarason f
selecting or did not know why they selected not to be cremated. Given that the other 95% of the
responses were definitive, however, funerary preference is indeed something mashaeepl

thought decidedly about in their lives.

Choices in the Disposition of Ashes

Additionally, those who did select to be cremated were asked what they wanted done with
their ashes (see Table 3.4). The majority, 52% wanted to be spread somewhere, while only a
small number wanted to be kept with family (15%), stored (9%), or buried (8%). Sixteentperc
had no preference or wanted no memorial. Clearly, the disposition of one’s ashes isrgpmethi
most people have also put thought into. Of those who want their ashes spread, most said they
wanted them scattered somewhere in a beautiful, a nice, a special, or a favweitSphae
respondents were more specific, saying they wanted to be “Scattered over the Smoky

Mountains,” or “Spread in an area | enjoy like the Appalachian Trail.” The associpdopke
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have with where they want to be spread were so tied to nature that the responses could be coded
by type of natural setting, dividing the spreading preferences into water, land, mquortains

These results reveal that ashes are associated with nature in the minds BinGeAshes are

seen as part of the scenic landscape, part of the natural world and no longer part ofdbe separ
human world. Scattered ashes aren’t even designated as the remains of a persobuhedvay
bodies are when put in a cemetery with a headstone. Ashes do not carry the same maaning as
corpse. Ashes are so much a part of nature that scattered ashes are expectaddnd jusd the
natural world, completely undistinguished. The respondents who said they wanted to be used to
“Fertilize the rose garden” or help the “Compost pile,” considered their ashesitbeepart of

the actual cycle of nature. In this case, the body as ash that is good for compost is a ®dy that
refuse, but still a useful form of refuse in a secular sense. Like the seaglanave in the early
1800s away from church cemeteries toward natural, romantic, pastoral cesrétenett 1977),
cremating and scattering is another secular deviation in our funerary prathisesme, it is a

secular move away from our standard traditional sacred custom of burial in a churdiorad pas
cemetery. Wanting oneself “Spread on a football field” is not a sacred funertognans

Western society. To say “l want to be spread on the beach” is not to follow the satitih tod

burial in a cemetery. However, while cremation marks a secularization in disp@sid
memorialization, individuals report very strong sentimental feelings about howethated

dead are treated. Once a location becomes invested with one’s remains, it becoatés. val

While cremation is a secular shift away from our religious based Chrisiitidns, it is one

imbued with value and meaning for the individual participants.
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Other responses in the spreading category were coded as other or unusual. The unusual
cases (15% of the spread cases) were primarily single requests includingesiscls being “Put
in a snare drum in a glass case,” “Put in a baseball field,” “Mixed in paint to usieis wi
bedroom,” “Thrown on a bonfire at a party,” or “Made into a guitar.” Some of the unusual
requests preferred to have their ashes travel after death, specificallizéy Bermany, the
Grand Canyon, London, and outer space. It is worth noting that most of these spreading
preferences are leisure and recreation oriented which is consistent withréas@acuse of
recreational symbols on gravestones in cemeteries (Collier 2003). Recilaatayery, used in
cremation or burial, does not reflect personally significant involvement withl sostidutions
during one’s lifetime such as religion or the military. The increased use eatecral
associations in one’s options for one’s final disposition, whether one is being buried with a
picture of golf clubs on his headstone or being spread on the Appalachian Trail or a baseball
field, reflect our increasingly personalized and individualized society.

These preferences also recognize that a multiplicity of options are posgible wi
cremation, and individuals can get creative. When one dies the body can be reduced to ashes
now, and multiple containers and services can be used now and later. In my interviewkwvith Jac
Springer, the head of the Cremation Association of North America, he emphasized the
multiplicity of memorialization that is possible with cremation (2001). Hessé@ having more
than one ceremony at different times or in different places, or dividing the ashesiitipbern
containers, as beneficial to the bereaved. It is also good for business.

Not all respondents, however, did choose to be spread into nature. Fifteen percent of

responses mention wanting to be kept with family. Family social ties are mehtrmre with
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the disposition of ashes question on the Georgia Poll survey than with the disposition of the body
guestions. Family or the needs of the family were mentioned 33 times by those choositog what
do with their ashes. Just as some individuals prefer to be buried with family, famdy i
forgotten by all who choose cremation. Some want their families to scatteretinains, and
some want their ashes to be kept by their families. Six percent of responses aweiitdbaing
buried, as one individual said she wants her ashes to be “Buried with my husband” and another
prefers to be “Buried with parents.” These individuals are choosing to mix old tradifibns
new trends at the end of life, but their numbers are relatively small. Over halfrebgjmnses
were for spreading. Often, though, most people seemed to hold some value with a place once
one’s remains were put there. It would seem, then, that place still has meaning imbaeidlby
ties.

Most interesting, in the Georgia Poll survey responses, however, is that people are
making individual decisions about the end of their lives, even if they still value farngyr. T
choices are not being made as families or as any other form of a social group. &hese ar
individual decisions not family decisions. The choice over how we want our bodies disposed and
our lives memorialized appears to be becoming less of a group decision. Once, people were
buried in family plots, and where you were all going to end up after death was decided for the
members of a family by the family. Now such decisions are far less likely tathe m
collectively. This is a further move away from tradition. It used to be that our @hrisised
traditions told us what to do when someone dies. Religion, as the guide for how to manage the
death of a social member (Geertz 1973a), no longer ties us together in death as it olee did. T

individualization of end of life decisions is another form of secularization, becaase it
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departure from sacred religious based customs, including family decisions, aase tfdamily
plots. While this marks a change in funerary practices in the southeast, it idirsttbbserved
in America. The sociologist Lloyd Warner (1959) noticed cultural changes in funeaaticps
in his research of a town in the northeast in the 1950s. He observed a decline in attendance at
Memorial Day functions, a decline in burials in church cemeteries, and a declinennossrfor
ministers at the time of death. With the rise of the use of cremation in all pAntseoica since
the 1960s (CANA 2005c), we are seeing a further individualization and secularization in our
present funerary practices as more people make their choices of disposition andlzetramr
separately and individually. While their decisions may still be meaningful todnadual
participants, they are meaningful on an individual rather than a collective basi clhange that
is affecting burial as well as cremation.

In effect, the Georgia Poll shows that most people are taking their preferenttes ¢nd
of their lives seriously even if traditions are changing. Very few people wergainaa simply
did not know what they thought about whether or not they wanted cremation, why or why not,
and what they wanted done with their ashes. Nor did they seem to hold their ideas in isolation.
Patterns were evident in the data, allowing for the categorization and coding of essgdres
meanings people associate with death, at present, are clear in their responSesrgiaePoll is
a survey that reveals the specifics of the contemporary trends that are happgmangmation.
Our funerary traditions do form a cultural system, but one that is changing, changirtgim ce
ways that the Georgia Poll reveals can be typified and understood. While all of the 493 surve
respondents have resided in Georgia at the time of their response to this projecidlmeha

born and socialized in many places around the United States and beyond. In the process of
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contributing to this research, they have shared the reasons, the meanings, and thierssocia

that they have with cremation and burial. Their beliefs form the core and the backbone wof the ne
funerary cultural system surrounding cremation that is emerging in our socstgigty is made

up of individual actors, and it is by accessing the beliefs and meanings that they use in the
thinking about cremation that one is able to fully understand on the level of a new cultigral sys
as it emerges. As Geertz wrote, culture is the kind of context in which sociad avermnly truly
intelligible whenthickly described in research (1973a:14), so that we can thenvitimknotjust

about the meanings we analyze (1973a:23).
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TABLE 3.1 NUMBERS OF GEORGIA RESPONDENTS SELECTINGIREMATION BY AGE,
ETHNICITY, GENDER, MARITAL STATUS, EDUCATION, INCONE,
AND METROPOLITAN RESIDENCE, 2001

Crematini
Yes No No Answer
Age 24
18-24 23 27
25-44 88 74
45-64 67 45
65+ 24 31
Ethnicity 24
White 167 131
Non-White 32 49
Gender 18
Male 80 63
Female 123 119
Marital Status 18
Married 121 104
Div/Sep/Wid 28 38
Single 54 40
Education 19
£ High School 44 65
Some College 74 63
College Graduate 84 54
Income 103
£ 24,999 26 18
25,000 - 34,999 21 26
35,000 - 74,999 74 49
75,000 + 48 38
Metropolitan Residence 18
Metro 146 126
Non-Metro 57 56

N =403
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TABLE 3.2 GEORGIA RESPONDENTS’ REASONS FOR SELECGNREMATION

Reason Percent
Cheap 35%
Land 29%
Anti-Burial 12%
Simplicity 9%
Body Not Important 9%
Preference 2%

for cremation or for ashes
to memorialize

Other 4%
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TABLE 3.3 GEORGIA RESPONDENTS’ REASONS FOR NOT SEI'HNG CREMATION

Reason Percent
Religion 28%
Oppose Destroy/Burn Body 21%
Anti-Cremation 18%
Tradition 10%
Preference 10%
Pro-Cemetery 5%
Want Viewing 2%
Other 6%
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TABLE 3.4 GEORGIA RESPONDENTS’ PREFERENCES FOR MERIALIZATION OF ASHES

Preference Percent
Spread 52%

General/Nice Place 32%

Water 26%

Land 18%

Mountains 7%

Air 2%

Other/Unusual 15%
Family, with 15%
Stored, urn/box 9%
Buried 8%
No Memorial 4%
No Preference 12%
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CHAPTER 4

THE MEMORIALIZATION OF THE CREMATED

During the course of this research, | stopped todeo where are all the dead. Where vwadrehe
people who had preceded me in life and death armptainet? | could not find them all in the cemeteti
knew. As | conducted my research, | came to reafigguestion was a product of my socialization ito
very specific cultural way of caring for the deadmely that of landscape burial. | grew up, as haaay
generations around mine, with the normative custbembalming the dead and burying them in pastoral
cemeteries. If this had been the norm for the milia of people who have preceded me, then the
expectation of my question would be valid. Inddbdre would be almost innumerable hosts of lawie sty
pastoral cemeteries containing all the dead that ane before me. But there is not, because ek s
cemeteries have only been in fashion for abouty2@®s (Linden-Ward 1989a). Before then, the dead in
the West were buried near churches, and beforgttieatlead around the world have been treated in
numerous different cultural forms for millennia (€man 1997). However, answering my question has
taught me much about my societal era’s norms afdeaped cemeteries and the changes we are making
for the cremated.

In order to consider how the dead have been tresitbih the current societal era, it is important
to note that the patterns of memorialization ofdead within a society can be read for insight ato
society’s culture (Carmack 2002). For example, cerganonuments reveal aspects of popular cultude an
social beliefs (Mytum 2003:806), and the statushilfidren and ethnic groups can be read in the tsireic
and iconography of cemeteries (Snyder 1989; Tashijil Tashjian 1989). Consequently, the cemetery

itself serves as a social and cultural institutidthin a society (French 1975), with pastoral lacajsed

64



cemeteries serving that function today. The meanasgociated with death in our culture, both padt a
present, are evident in the symbolism embodietiérstructure and landscaping of the pastoral ceieste
Therefore, in Western societies, pastoral cemeteaa also be read for historical insight, sinesy tre
the product of an earlier period of cultural chaf@ellier 2003). Let us first consider how the nosfn
landscaped cemeteries came into being, and th@ib&tmeanings associated therewith.

Park style cemeteries came into vogue in the d&00s with the advent of the rural cemetery
movement (French 1975). Mortuary reform followed Enlightenment at a time when the centuries-old
Christian tradition of church burials had led taath graveyards overflowing with the dead withie tity
(Coleman 1997). As a result, people felt the desiga park like cemetery, or rural cemetery, ondtiges
of town, would be a refreshing and morally upliffichange (Linden-Ward 1989b). Large cemeteries of
carefully landscaped lawns full of trees and shraiis sculptural mortuary art at entrances andnaityfa
graves were created. The first of these in theddnBtates was Mount Auburn in Boston in 1831 (Linde
Ward 1989b). “The creation of Mount Auburn markechange in prevailing attitudes about death and
burial. It was a new type of burial place designetonly to be a decent place of interment, biseive as
a cultural institution as well” (French 1975:70JHe combination of nature and art in the rural denye
and the acquisitions of time would create ‘legaoiisnperishable moral wealth’ which would provide
strong improving influence on all members of sa€i¢Erench 1975:84). Specifically, “the restorative
character of living trees and plants was thus ¢wige a vehicle for transforming the turbulent eims of
loss into a more fixed hope in renewal and regdinera(Francis, Kellaher, and Neophytou 2005:41).

Since a society’s method of body disposal can &é fer insight into cultural systems (Jacobi
2003), the still dominant park style rural cemeteigan be analyzed for the historical significaame
cultural meanings they embody. For instance, duhrémantic and the classical styles of thought tha
corresponded to industrialization and the advema@dernism following the Enlightenment can be seen

the landscaped lawn cemeteries (French 1975). filimation of the belief in the uplifting value ofature
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in the landscaping of the cemeteries is consistithtthe romantic era created in reaction to thestmand
austere effects of industrialization. At the saimef however, the cemeteries were laid out in aered
rational fashion with the use of classical revicainography of urns, arches, and columns, fashieriab

the post-Enlightenment modern world, present imntlogtuary art. The heavy use of landscaping is
consistent with the rational view that we can carcand manage nature for our own uses and purposes,
and the later advent and subsequent prevalente afse of embalming helps feed our denial of the
obliteration and finality of death (Aries 1974; €nlan 1997). Overall, though, the rural cemetery
movement was a romantic movement, complete wittséleellarization of romanticism that glorified and
deified nature above the traditional religious fitamg mores of bringing the dead to be buried at the
church, in order to bring the dead to God.

If landscaped park cemeteries, in use today addhenant method of body disposal, can be
analyzed for historical insights as cultural indtiins, then current social and cultural death fares can
be analyzed for insights into our current cultsgdtems. Over time many societal changes have been
marked in the cemeteries. For example, the rightpigs and elaborate monuments of the Victorian er
signified the Victorian culture’s elaborate, cektiory approach to death (Francis, Kellaher, and
Neophytou 2005), and the ornate gates, fencesstatukes marking the graves of the Gilded Age’s thgal
were the product of manifest class differences@industrial era (Collier 2003). By the middletioé
twentieth century, however, gravemarkers bore raaiform similarities for the rich and the poor het
manicured lawns of the cemeteries marking a chemgemore egalitarian approach to death (Colli€&320
Francis, Kellaher, and Neophytou 2005). At preseynthe turn of the millennium in the United Statise
iconography on headstones in American park cenestéas changed from the traditional Christian
crosses, praying hands, and wedding rings, thaifgities to the social institutions of religiondn
marriage, to the nontraditional icons of golf cluballet slippers, and guitars, which signify sskasing of

ties to social institutions in life and death (@@112003). Across the Atlantic, in England, the ofe
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“contemporary ‘green’ burials in a woodland of matirees commemorate life and death as partnehns wit
nature” (Francis, Kellaher, and Neophytou 2005:30).

Such cultural analyses of cemeteries raise questitien it comes to cremation. If one departs
from burial to choose cremation as one’s methaddoaly disposal, then what does the memorializatfon o
the cremated signify about our present societycattdre for both the living and the dead? After
evaluating what people say about cremation thraugheys and interviews, it is important to consider
what peoplalo with cremation. Although the cremated dead mayuréet in a cemetery plot, more often
than not they are not. What is there to note abmration’s methods of body disposal and
memorialization that “offers important insight fanderstanding both tangible and intangible aspacts
cultural systems” (Jacobi 2003:810)? Preferencethéodisposition of ashes, stated by telephone
interview, range from the few who want burial itraditional grave in a cemetery, to the placemént o
ashes in a cremation garden, to the dispersemeshels on one’s own land, to the scattering ofsashe
nature at large such as at sea. In terms of melmatians compared with burial, these options carséen
as ranging along a continuum from similar to qditsimilar to burial. Not all of these options &ne
same; the memorialization of the cremated dealb#&ly deviating from the tradition of the
memorialization of the buried dead. Therefore doalytical purposes, an in depth analysis of
memorialization for the cremated that first dep&ds burial would be the most likely to yield tfiest
cultural insights into the directions in which tbere of the cremated is differing from, and notedifg

from, the care of the buried.

Cremation Gardens
The value of locating the cremated, with ashestritea physical space, can be further examined
in relation to the cremation garden. Cremation gasdmark the point of first departure from buriahg

the continuum of options for the dispersal of asbagable for a first analysis of the memorialiaatof
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the cremated. In addition, gardens dedicated tpldeement of cremated remains are more accessidle
tangibly available for analysis in comparison thestmethods of final disposition for ashes. Itgpexially
important to start with the option for the careedmated remains that is most like burial, becamnse
analysis of like kind underscores the similaritesl differences between the final outcomes for the
cremated and the buried. All other final optiong;lsas scattering in various places, can be redasle
further cultural and social modifications from thiarting point. Consequently, in order to examine
cremation gardens thoroughly, | have conductecketiu case studies of two cremation gardens.

Case studies contribute to the fullest understaysdaf social phenomena through dense
specification and elaboration (Bradshaw and Walleg®1; Strauss and Glaser 1970). Detailed
comparison allows the study of the particular forim the general (Stake 2000), because “the sigifie
of a case relates to what it tells us about thddaiarwhich it is embedded” (Burawoy 1991: 281)he
importance of the single case lies in what it teisabout society as a whole rather than about the
population of similar cases” (Burawoy 1991: 281heflefore, in order to understand what is happening
with the memorialization of the cremated compagethe memorialization of the buried, | provide a
detailed comparison between the two cremation gardad the norm of the landscaped cemetery. Just as
it is possible to read the changes in the chaiiatiter of park style cemeteries to understand targe
historical trends in views on death in societys ialso possible to read the features of the ciemat
gardens in contrast with pastoral cemeteries irra@assess the present changes in the treatinitiet o
dead and the regard for death in contemporaryreulthe landscaped qualities of the gardens dedicat
to the cremated can be read as a symbolic textlnfral meaning just as the landscapes of rural
cemeteries can, because the content or meanirigs symbols, that make up the landscapes, lieein th
culture (Schwartz 1991). Thus to read the landscapthe two cases of gardens is to read the mganin

associated with cremation in the culture.
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To this end, | present a densely detailed casg/sinalf two cremation gardens in comparison with
pastoral park style cemeteries. The result of thase analyses is a better understanding of thbeagn
significance we place on cremation as a an emeugitigral system in our society. With burial as our
cultural template for the treatment of the deceagedple are customarily choosing cremation in resht
to burial. Therefore, when one chooses to locaethmated remains in a garden, the dead is thieg be
treated in some ways similar to burial and in otlays different than burial. In order to understéma
particulars of the similarities and differencebale evaluated one publicly owned, city locatednextBon
garden and one privately owned, church located atiemgarden. The first is Decatur City Cemetery’'s
garden for cremated remains in Decatur, Georgid tlam second is the garden for ashes at Covenant
Presbyterian Church in Athens, Georgia. Takingghe® cases together, | sort out below their siritides

with burial and their differences with burial.

Similarities with Burial

The most important similarity between a cremagiarden and a cemetery is the benefit of a
tangible spot for one’s remains within the commyrnifthis is the purpose for which they are built.$¥1o
cremation gardens do not exist as separate plddbsiaown. They are usually constructed within a
existing cemetery, either private or public, ortuproperty. Most burials, too, are in formallysimated
areas. Isolated family graves constructed on fapribperty in rural areas are an exception, butttiie of
burial is no longer common. Today, most peoplebamied in cemeteries established jointly with clnes;
cities, or corporations. Church cemeteries uswal|jpin the building itself. City and private cenrée are
free standing graveyards but adjacent to the aobads within the community. Just as burial sitesdt
exist in isolation, but are placed in collectivitisgs, so too are cremation gardens. The two gartieat |
have examined are both associated with establisigzthizations within their respective communitielse

cremation garden fieldsite in Decatur, GA, exisithin the larger public cemetery. The second fiiddis
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situated on the private grounds of Covenant Preslayt Church, which adjoins commercial and
residential areas. Figure 4.1 shows the locatfdheogarden in Decatur within the larger cemetery.
Decatur City Cemetery is a large public cemetety weveral thousand graves. Surrounded by
metropolitan Atlanta, Decatur is an urban city. $&mterred in the cemetery vary by race, clasigjon,
and national origin, though most are white, middésss, Christian, and American born. While peoptech
been buried in the cemetery, located within thentosince the mid-1800s, the cremation garden bigan
the 1990s. According to the cemetery manager, dndegp was created in response to many requests from
the public for such a place, rather than initidtgcinyone in the city government.

What the garden at Decatur offers the public ieance to be part of the cemetery after cremation
(see Figure 4.2). Customers get a one foot squarénpwhich to inter the cremated remains in a
container. In this way, the remains end up buiilegithose in graves. The plots are marked off withiLlO
by 10 foot grass covered area within the gardecgaie has four of these 100 square foot sectiofts in
garden, which line the right side of the gardepras enters (see Figure 4.3). On the left runs sstowe
wall and benches are provided along the pebblekiwesis. At this garden, the family also owns theallan
in which the loved one resides, just as in tradaidurial in a grave. As a business, a cemetelty avi
garden must have something to sell the customeceSeal estate is at the heart of the transadtierpne
square foot plot is what is sold paralleling thke s a gravesite. About 40 plots have been sottlaames
interred within. With the garden located within ttemetery, the relatives of the deceased not amiythe
plot, but have a well groomed place for visiting tiead. One can visit both buried and crematedilove
ones at the same place and in much the same ma&jseeof the garden for a deceased relative, juist as
traditional burial, provides for the permanent rerheance of the dead and a permanent place for the
deceased in the community.

Covenant Presbyterian Church’s garden, locateldarsmall university town of Athens, Georgia,

provides many of the same functions as Decatur @ay'e garden does. According to the minister at
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Covenant, the church is over 30 years old withrgoegation consisting of about 170 mostly middld an
upper middle class households. The membership &/erage more educated than the county population,
drawing many members from the nearby universitiiouigh predominantly white, the congregation is
racially mixed with some African American membedag). In addition, a separate Korean Christian
congregation uses the church after its regularsiolihe decision to build a garden, adjacent takhugch
on the property (see Figure 4.4), was not an easyaxccording to the minister. The idea originadyne
from a congregant who had returned from Florida seeh cremation gardens built at churches there. Bu
the possibility of building a garden for crematechains was not well received at first. Members
guestioned whether cremation was acceptably ClmisQuestions arose over beliefs about death,hend t
church started classes at the church about dedtfuaaral practices, covering theological issues,
preplanning for death, financial planning, and ardanation. After receiving reassurance from the
minister, a garden was built in the 1990s, thouglydars after the idea was initially proposed. fssent,
congregants accept the garden as a normal pdré ahiurch (see Figure 4.5).

The garden consists of a circle of brick with a bitn@e in the middle and two benches on either
side (see Figure 4.6). Behind the circle is a dhempcovered embankment. The garden is locatetien t
far side of the building away from the parkingdmoid recreation areas. It is on the quieter sidhef
building, near the sanctuary, in what was an lited part of the property. In the garden, astes ar
scattered on the embankment, among the shrubberyindividuals have been scattered there, with a
third one planned at a yet to be determined dateeSt is a church, there is no need to sell alpey and
nonreligious, nonmember relatives of members cem lad¢ placed in the garden.

Like the Decatur Cemetery garden, users of thisteve a tangible and permanent final resting
place for their loved ones. They are afforded aadhat the one they care about exists in a cespain
within the community. Keeping one’s remains at arch follows old customs for the dead that predate

now traditional separate pastoral cemetery (Fra®atb). Like burial at the community church, keeping
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the cremated dead at church reinforces one’s oeligiaith that the dead are with God (Coleman 1997)
The dead are, at least, honored and placed bytedshouse of worship, even if the deceased wsas le
religious than the caretaking relative. Like thiy government, the church is an institutional dithe
community, and placement of the cremated remaitiserthurch’s garden includes a level of involvetmen
within the community. The deceased is placed inrganized setting provided by a larger organization
Further, the location is public and the memoritd san be visited by those who knew the deceastthan
others as well. The presence of the benches, alithghe proximity to other social activity at tisurch,
reinforces the belief that the living will continteeinteract with the dead, and the dead will renpirt of
the community of the living. Construction of creiatgardens by a city or a church helps maintain a
social setting for the cremated dead just as ceiastdo for the buried dead.

Since we all want our lives to mean something, sdaw want our deaths to mean something
(Fulton and Bendiksen 1994). The two are intertdin® meaningful life is still meaningful after deatA
place that concentrates the memory of the indivjcagcomes proof of the value of the individuala If
person is important enough to have a site resdorddm or her permanently, then he or she was an
important person, at least to someone. Validatfamme’s life, then, is a primary reason for havinfixed
place for one’s remains (Warner 1959). This praatiot only benefits the deceased, who may have
planned to be remembered with a specific placéh®ashes, but also benefits the family and frierids
the deceased (Coleman 1997). Keeping the ashah¢oge an urn, and placing them in a niche in a
columbarium or in a cremation garden, meets thdseéthose who are grieving. Selecting a siten the
not only allows the one planning to be crematef@édb significant and remembered with an enduring
identity after death, rather than insignificant dodjotten with one’s identity annihilated afteradie, but to
also feel that loved ones are being taken carg pftviding them a place to go in their grief.HEtsite is

selected after death by the family, it still serthes same purposes of validating the deceased and
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immortalizing him or her with a tangible place iretcommunity that can be visited. Thus, the deckase
remains a member of the community with a fixeayrét place within it (Warner 1959).

The organization of cremation gardens, that progidesaningful place for the dead and the living
to interact, is also consistent with burial. Thyolat of the gardens at Decatur and Covenant ibnel|
ordered and deliberate landscaping. Corresponditigtiae revival of classical thinking following the
Enlightenment, which influenced burial (French 197be gardens are laid out in a rational orderly
manner. Such planning, consistent with modernidhaviing industrialization, is evident in both the
landscaped cremation gardens and in the landscapeeteries. The use of landscaping in the gardsas a
serves a restorative function, as it does in thik sigle cemeteries, revealing the romantic din@amsiof
modern thought following the austere effects olistdalization (Mytum 2003). The presence of living
trees and plants provides a view of the continnaidlife for the bereaved as nature serves aritingji
purpose (Francis, Kellaher, and Neophytou 2005héncremation gardens, just as in the rural cameste
life, not death, is emphasized in the landscaptihgef nature. Before landscaped cemeteries,othur
graveyards used to include warnings on headstdrms death for the benefit of the living. But insparal
cemeteries, “the lives and successes of the datehsald be celebrated, remembered, and conterdplate
in an appropriately designed setting” (Mytum 20832). “Celebrating life,” instead of death, is sahieg
one hears today when someone dies. It is a vievslred in the landscaping of the new cremation

gardens that is borrowed from our dominant culttealplate of burial in landscaped park style cenese

Differences with Burial

While cremation gardens provide some of the sametifons for the cremated dead that
cemeteries do for the traditionally buried deadre¢hare also marked differences between the twosfan
the memorialization of the dead. At Decatur Cityr@¢eery, the garden is not well integrated with the

surrounding cemetery (see Figure 4.7). It is naghasgh the garden was placed openly in the midflle
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the cemetery with nearby graves visible and langiagathat blended the two types of interment sites.
Instead, the Decatur garden is to one side oféheetery and secluded in its landscaping. From the
sections of graves that border the garden, itispparent that anything has been developed wiitigin
grove of trees that surround the small garden. Rnside the cremation garden, the graves of thyetar
cemetery are not visible. The garden is quite sletdwisually making it its own little place in therld,
clearly defining cremation as a separate matten foarial that must be handled differently. Reinfiogc
the distance and separateness of the garden B@uritoundings is the fact that the garden is reoked.
There is a small black sign on a pole that idezgithe number of its section within the cemetehys Bign
is the standard one for all sections in Decatur &erg. But, other than the section marker, there is
nothing to identify the place as a cremation gardtemould be easy to assume there is nothingeén th
grove of trees, despite the presence of a sidegailig in, and not be inclined to venture in andol®r it
on one’'s own. | myself, having been before, hadhle locating it upon returning to the cemetenyilunt
had been there repeatedly. The entrances to thegjies are labeled clearly with signs stating Deca
City Cemetery, but the entrance to the gardenlisaesignated a number.

The separateness designed into the landscapihg garden in Decatur emphasizes the idea of
cremation as natural. In America, cremation synzieslia hastened return to a natural state. The tadma
have returned to ashes, to nature, instantly raltt@er slowly as will those interred as an intacpse.
From outside the garden, it appears the crematidduals are left to rest in a grove of treesfakay
either died there or were blown there on the witrdm inside the garden, the obstructed view of
everything else, including most of the sky, leamas feeling as if nothing else matters or existe (Sigure
4.8). The garden is self contained. It is a pedcifylic setting removed from time for eternitfhe
landscaping inside keeps all reminders of life Inelya garden to a minimum. There are no individual
markers over the one square foot plots. All namegpkced on a metal plague on the low stone Wwatl t

runs the length of the four 100 square foot interageas. The name plaques are beside the resp#6tiv
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x10 area in which the deceased is located, bu¢ #er no grids with which to find the exact 1 fequare
spot of the deceased within the 100 square foat émetead, one looks at four bright green flat and
unbroken grassy squares on one side and a stohwittah list of names and dates on the other. Véhat
sees on the two sides of the garden are not assheidth each other on any one to one basis. Mwely t
immediate family knows exactly where their deceasdative is interred. A sense of nature in a bifalyt
landscaped garden is preserved, as if the deatbasven present (Lynch 2005).

In Decatur, then, the gardens are considerablgréifit than the burial sites in the memories they
evoke of the dead. In the cemetery, the gravesuari the open and are clearly and individuallyked.
A headstone is erected over each one with namt=s,dand often more. One can learn of the deceésed
inscriptions and images carved into the stone disasdlowers and other memorabilia that may bedef
the site. For the cremated, names and dates prthadenly clues to whom the person may have been.
Where the headstones in landscaped cemeteriest pleenise of iconography, from the early use of
classical Greek revival pillars and urns to thergaise of recreational golf clubs and football sgts,
cremation gardens have no overt icons or symbaisnapanying the names of the dead. Further, if the
person is faithfully remembered by someone, ruféhagarden restrict displays. Individual sites aot
marked, and relatives and friends are stronglyodistged from trying to place flowers or lettergpbptos
on the individual site. The manager reported tamae they have had many people leave items by the
interment site though the mourners know they atesnpposed to. Sympathetically referring to the
families, he said, “They certainly rememlgsiactlywhere the containers are. " The bereaved place the
flowers and other commemorative items they brirgglthe outside of the grassy square on the pebbled
walkway as close to the actual spot of the deceasguassible. Even though the gardens offer a more
communal type of resting place, some mourners @ésiindividually memorialize the cremated remains
as closely to the precise place of the dead, pigtia in burial. Decatur Cemetery has come togeize

that the loved ones will continue to bring itemwithe garden for the dead and does not enforce the
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prohibitive rule constantly. The cemetery allows tibjects to remain for a few days, then clearsitee
and discards the items. The garden with its aburgjambolism of life uniting with nature as we aturn

to it, is designed to display nature over the ligkthe deceased. Pastoral cemeteries, in conagsiut

the dead to be remembered distinctly, each witin tven headmarker on the grave (Coleman 1997).
Pastoral cemeteries create space for the individiesdl and their mourners to cohabitate with nature
(Linden-Ward 1989b), but cremation gardens areafigaireated spaces in which nature dominates over
both the dead and the living.

While designed differently than the garden at Dagadhe garden at Covenant Presbyterian
Church reflects most of the same features as tisatilecremation site. At Covenant the garden i3 sdst
apart (see Figure 4.9). Its location on the fae sifithe building, away from most traffic, makedigtinct
and isolated. Just visiting the church, or pasbingn the road, one would not be aware of its erist.
Further, sitting in the garden one is only awaréhefquiet side of the building and the landscaping
Isolating the site in this way makes it more mdblitaand pastoral rather than urban. Although Cants
design is more open than the tree sheltered dasiDecatur, it nonetheless has the same natucalisti
removed-from-the-world feeling.

Like the Decatur site, Covenant’s garden is alsoanked. There is no sign to identify it as a
cremation garden containing human remains. Thate &gn at all. In talking with the minister, he
insisted that | let people know it ig@al final resting place for the dead. Although | haddoubt of its
validity, he seemed to be concerned that peoplddumat recognize the garden’s purpose, given its
extremely natural appearance that blends in wighrélst of the landscaping around the church bugldin
Covenant's site is in fact not as clearly defineda&catur’s. There are no indicators of its purpbisdike
Decatur, there is no section marker, no neatlyrsg¢pgrassy squares, and no names listed anywiteze.
possibility of putting names on some of the brickhe circular walkway had been discussed by the

congregation, but never resolved. Those interdateding the site expressed an interest in havieg t
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loved one’s names written somewhere so that peepléd know that they are there. However, others
were especially concerned that any inclusion ofegnot interfere with the natural look of the plaks a
visitor, then, | had no idea whose final restinggel | am attending. As with Decatur, there is nersive
individual memorialization of the dead beyond tmeriediate family’s knowledge of their loved one and
his or her placement. Only at Decatur, one at leasivs their names.

At Covenant church, the natural components of Hrden are taken even further than at Decatur.
The sidewalk linking the inside of the church te thad around the building passes by the gardénnait
connection between the sidewalk and the brickeifebe Figure 4.10). There is no visual route ¢o th
circle in the garden; one has to cross the gragsttthere. In this way, the garden is envelopethinre
without any pathways leading in and out of it. Meignificantly, the cremated remains are not irerr
but are scattered in a shrubbery covered embankmedirid the wooden benches in the brick circlehEac
individual's remains then become completely patheflandscaping and the land of the church. Those
deposited there no longer remain distinct from anether. Final disposition is at its most commulral.
Decatur, the location of the container is not safady identified, but at Covenant the remains areewen
separate. Consequently, the deceased become dneattire completely. Here the natural world
transcends any personal identity. Therefore, coetpaith burial, cremation gardens are a considgrabl
individualized and personalized form of dispositfonthe dead, but one that still ties the decetsed

tangible location in the world.

A Compromise with Nature

Cremation gardens are but one option for the peemtguiacement of cremated remains, but, when
compared to burial, an analysis of such placesatevhe emerging issues tied to cremation as acdeath
final disposition. Like cemeteries, gardens proadengible dimension to the intangibility of deafte

friend or relative is not gone, but is located ime@pot. Thereafter, all who knew the deceasddkstiv
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where to find him or her. Whether traditionally i&a or cremated, once placed in a valued locatios,
feels the dead are neither gone nor forgottenuddyg a gravesite or a garden site, the livingagetnse of
permanence for the lives of those dear and for thven lives as well (Shimron 1996). In Decatur, the
families know precisely where the deceased arethehénterred in a grave or in a garden plot. At
Covenant church, mourners have a place to visit takatives, too. In all gardens, the dead remth

the living, kept in a sacred place in the communi#hen we value each other, where we place our idead
sacred to us. Thus, the gardens may be sacredhga€iaot religiously. When we place our dead étier,
communally laid to rest in the garden, we keep tirethe community. In this way, cremation gardens,
like cemeteries, help protect social ties.

Yet, in another way cremation gardens also transfwcial ties. Cremation hastens the removal of
the body from life, turning it back to nature. Téymbolic message designed into these gardensteeflec
this dimension of cremation. Cremation remindsfuhe common prayer spoken over the body, “Ashes
to ashes, dust to dusfTtje Book of Common Pray&®69: 395), that reminds the living of the
impermanence of life and the inevitable returndture. Gardens in their very design emphasize the
triumph of nature over the remains of the livingpeTmemorialization of the deceased is subordinated
more than cohabitated with, the pastoral holistiesity of the natural world. Nature triumphs ogeath.
As it does, the dead are further removed fromitlieg. They become more intangible, less permanent,
less identifiable. Visitors to the gardens at Dec&lity Cemetery and Covenant Presbyterian Chuach ¢
learn little about those remaining there due tof¢heindividual identifiers permitted. Only the fdies
know of their lives in detail and of the exact wéedvouts of the ashes. Thus, the lives of the deagnize
more distant to the community; only what is leftloéir bodies remains. Unless one knew the pergmnw
alive, one does not know if he or she went to dnuegularly, served in the military, or liked baakb

There is no lasting record of personal involvenwittt social institutions or social activities. Tlds no
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record of marriage or means by which to designabeises or families. One only knows that there are
people here who once lived.

Cremation, then, modifies the ties between thadjand the dead. It weakens them by altering our
methods of memorialization. The use of a gardestaning the cremated remains is a compromise
between trying to keep the deceased intact a#l iflste, as in burial, and allowing the dead isappear
from our midst all together. In these gardens dibeeased stay among us, though a little more waguel
than the buried dead. As mourners, we remembearrémated dead personally and let others know they
were here, but still honor their wishes not to htnair bodies so carefully preserved. In this weg,can
preserve our connections with them, even if tramséol a bit. They become closer to nature, but
seemingly not totally removed from us.

Cremation gardens, with the benefits and limitatitrey provide, are not just isolated to the two
cases of Decatur City Cemetery and Covenant PrersdagtChurch. Such gardens are being constructed in
other locations as well. The town of Durham, Ndz#rolina has had to make plans for the city’s cterha
(Donovan 1996), and many churches have createdgfacthe cremated dead (Shimron 1996). Whether
a garden allowing for the scattering of ashesgarden providing for the inurnment of ashes in a
columbarium, the cremated dead, as at Decatur amdrant, have less identification than the buried
(Shimron 1996). Provision for the listing of themes of the dead on a garden wall, walkway, or 138 x1
inch columbarium niche door do not provide as mafbrmation about the dead as a headstone. For
instance, “Cemeteries have ‘scatter gardens’ lapst with paths and planted with roses or other
flowers” (Santoro and Bilodeau 1998: 80). The ©ity.ondon Cemetery has created a garden for the
strewing of ashes complete with a sundial, seasghbushes, and shrubs, but set away from the formal
chapels and main avenues within the cemetery (iddellaher, and Neophytou 2005). In London’s
garden, a small memorial plaque, placed by rosebuatshrub, can be dedicated with only the name of

the cremated deceased but without any epitaph Episeopal church in Spartanburg, South Carolina, ha
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a garden design for cremated remains that is helavidlscaped with symbolic meaning embodied in the
design of nature, using evergreens to signify eldifie and a low rising wall to signify the upwajalirney
of faith, for example (Batkin 1999). The dead, thlouin the church’s design, are interred in oneasgu
foot grassy plots without name plaques. Justdsds at Decatur and Covenant, nature, in thesemeam
dominates the dead and the living in the placegevtiey can meet.

In sum, then, cremation gardens are a useful exaofihe memorialization of the cremated dead.
They are similar to burial in that they provideeampanent place for the dead within the community, a
ordered and set aside locus of memorialization stteg living can visit. Cremation gardens diffemfr
cemeteries in that the gardens are isolated, oftemarked, with the deceased minimally known iflatia
these gardens the ashes of the dead have gonéhaatkire almost completely. As landscaping takes
center stage, nature dominates the dead and the,land the dead are less identified, personalized
individualized than the dead buried in our normafpark style cemeteries. As a visitor, | perceihat the
differences with burial are more striking than #imailarities. Accustomed to landscaped cemeteiti¢s,
alien to have the dead nearly or completely unifiedt Such locales are more gardens than burial
grounds and, as such, are less of an establisleéd Bstitution within the community than are cderes
(French 1975). But, given the many possible fieating places for ashes, cremation gardens pravide
guality comparison and contrast with burial. Asoinp of first departure from burial, along a cormiirm
from burial in landscaped cemeteries to the séaff@f ashes at random in the wild, memorial gasdien
the cremated show us how the contemporary cateealé¢ad is deviating from old norms, to remove the

dead from being kept like the living to the egrekthe dead far into nature instead.
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The Anonymous Dead
Absent Customs of Cremation Memorialization

When evaluating the memorialization of the cremalead, whether in cremation gardens or not,
it is just as important to consider what we mptdoing, as a society, as it is to consider what rgedaing.
After cremation, the ashes may be taken to a ciematemorial garden, or scattered somewhere near or
away from home, as many individuals express a maée for in surveys. Such options are our current
ways of memorializing the cremated. But there ¢se aptions that we, as a culture and societynate
selecting or using. These options, as possiblenalte customs of cremation memorialization, areabs
from our culture. They are just as important tolggeas the options we choose, because examiniat wh
we are not doing clarifies the value, import, arghming associated with what we are doing to
memorialize cremated individuals.

For example, we could have possibly chosen to hllithe people in our society who choose to be
cremated. We could take all containers of ashesraadthem in our currently traditional landscameatk
style cemeteries, just as we do those who havba®t cremated but kept intact and embalmed. In this
case, cremation would not mean alternate form®thf disposition and memorialization but only an
alternate form of body disposition. Then, all of head would be memorialized in the same way, Ioabu
in a plot with a standard size headstone in attoadil cemetery. Figure 4.11 exemplifies this al&tive.
Cemeteries could be designed with the burial gatintact bodies set a little father apart thagythre
customarily set now. Between the plots for tradigiibbody length caskets and vaults, one foot scpiate
could be laid out for the interment of crematedairs, along with the erection of normal sized heavkss
over the plots for the cremated as well as oveptbes of the non-cremated. Cemeteries would theus b
filled, over time, with the cremated and the triadially buried kept side by side. Both kinds ofialg

would be integrated throughout the pastoral lavpe tyemetery.
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But we are not interring and erecting headstones al of the cremated. If cremation meant the
same thing to us as burial, weuldtreat the two like. But we doot With cremation, we have not kept all
our burial customs and applied them to the crematsgicould have kept all our traditional customs of
burial in cemeteries and just interred ashes adiEbalike. But the treatment of ashes, as compartk
treatment of bodies, changes the whole game of mielmation. We, as a culture, fegbligatedto treat
ashes differently. It is evident in the customshage for the cremated compared with the customdave
not have. We must memorialize differently, becaosas ashes are different than bodies. They do not
mean the same thing. According to our customsgéael are not the same when in the form of a whole
body as when in the form of a container of ashbsyTare not equal. Therefore, we are not erecting
headstones over all of the cremated. We are notgaiare of them and identifying them in the sanag w
we do a deceased body.

As a second example, we could possibly use the¢iveadea of a cremation garden, but place it in
the middle of a cemetery. We could design a cremagarden in the middle of graves. Figure 4.12
exemplifies this alternative. The cremation gardeuld be comprised of a brick walkway to a centakb
circle. The circle, in this design, has a centg@ring with grass and a tree in the middle andiges two
benches located on the brick circle on either sidbe tree. Ashes could be scattered into thesgrader
the tree with the first ring headstones outsidecttie being erected to memorialize those who Hmeen
scattered there. Subsequent rings of headstoneseated over standard sized plots for the intetroen
deceased bodies in caskets and vaults. In thistwayremated and the traditionally buried arerimb@en
within the cemetery. As space requires, more gardefithe same open and interrelated design, dmaild
constructed throughout the cemetery, possibly wdtmputer stations within the gardens to view
memorials of the cremated and the buried, instéa@adstones, if one prefers. In the design inf€igu
4.12, the cremated in gardens are not kept sepamdtésolated off to one side, as they are in thealur

City Cemetery and at Covenant Presbyterian Chumcthis design, all of the dead are integrated witb
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another, the gardens are open, and the cremated afentified as the traditionally buried with atjsized
headstones, to be filled in with the normal nardeses, and inscriptions.

It is also worth noting that cost is not the isatyy we separate out the cremated dead into small,
less identified gardens and columbaria. A smalilgarcreated open in the middle of the cemetergusile
in cost to the exact same small garden set seclad@dff to one side. The construction of a creomati
garden in a cemetery was cheaper in the pastnrstef labor and materials, but cremation did raitic
on then. Also, the same columbarium can be plateth iopen and central location, such as by a mad,
an entrance, or by the sexton’s office, just agrdfbly as it can in a separate, secluded, and rkecha
garden within the cemetery. Further, selling créomgplots between burial plots can actually provade
cheaper alternative for customers and cemetery isvalike, because cremation plots are smaller aligw
for a greater number of spaces sold per acre tharcemetery of traditional burial plots alone.

However, we are not creating cremation gardemreirtral and integrated locations amid
traditional burials in cemeteries. The absencéefcustom of locating cremation memorial garderentyp
within the cemetery’s graves underscores the sefinseparateness that we bring to our treatmeriteof t
cremated dead. There is nothing inherent in astadsdquires their separation from traditional &lgyi
just as there is nothing inherent in burial thafuiees the degree of memorialization we give ip&@ating
ashes from burial, and a lack of identificationpar with the buried, are customs ting to our care of
the dead. “Commemoration of cremated remains & ta number of forms, but most cremations are not
marked with a memorial” (Mytum 2003: 806). By exaimg what we are not doing, we learn more about
the customs we are creating. Absent memorializaticsioms help us see that culture is much of the
reasoning behind the current behavior of humanisartreatment of their cremated dead, when dif§erin
treatments do not automatically entail differinggiices and costs, but differing meanings. In thye @&

London Cemetery, “Lawson cypress and arbor vitae wianted to screen off the distinct landscapes of
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burial and cremation - two contrasting views of theaning and practices of death and memory” (Fsanci

Kellaher, and Neophytou 2003: 44).

Present Customs of Cremation Memorialization

All of the present customs of memorializing thencated dead, along a continuum from the less
common to the more common, ranging from burial fraditional cemetery plot, to the use of cremation
gardens, to the scattering of ashes in a knowritogao the scattering of ashes at random in tihd w
must be taken into account when evaluating whaangedoing with the cremated dead (Hatch 1993). The
continuum of present options can, in fact, be lookias a range of selections from that in whiehdbad
are most preserved to that in which the dead arglaiely returned to nature. The preservation ehiity
as well as the preservation of ashes as a setgémmge the most known and detailed to the leastwno
and obscured or absorbed by nature. As surveysdiawen, very few people who plan to be cremated
plan to be buried in cemetery plots while most fitabe scattered in some manner or another. Cremati
gardens have shown us a point of first departam the customs of burial along the continuum.
Therefore, the scattering of ashes ranges evdmefuatong the continuum from the customs of burial.
Thus, when understood as a continuum of presettrmgsof cremation memorialization (Hatch 1993), the
more common option for the final disposition of tremated, scattering, leaves the dead less iftast,
preserved, less identified, and less availableddiving than the other alternatives. As a resuliten
compared to burial, the present customs of meniaitédn for the cremated not only keep the dead
looking less like the living, but take the deaddaray from the living.

When we return to the question that began thistehab where are all the dead, the cremated
dead are the more anonymous dead. Given that degnigion the rise in the West (Ansaldo 2005), the
guestion of finding, identifying, and visiting tidead may not be as easy a question for future gtoes

to answer as it is for me. At present, | can finel Western dead in cemeteries, mostly pastoralstaped
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ones, though with a few at church still, in ossegrand in the catacombs of Europe for the peadtad
that. These places may stay, but the more newly ddbbecome harder to find. There are many
implications to this new pattern in our currenttonss of memorialization, which include, but are not
limited to, a decreased presence of the dead,raatem sense of social ties, a decreased meantsidiy w
to trace genealogy, and a decreased sense oftgdmum social and physical annihilation. Where alle
the dead? It is a question of considerable conterrause the implications of how this question is

answered affect all of the living, not just all tfe dead.
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Figure 4.1 Map of Decatur City Cemetery
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Figure 4.2 Map of Decatur Cremation Garden
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Figure 4.3 Front View of Decatur Cremation Garden
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Figure 4.4 Map of Covenant Presbyterian Church
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Figure 4.5 Map of Covenant Cremation Garden
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Figure 4.6 Approach to Covenant Cremation Garden
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Figure 4.7 Entrance to Decatur Cremation Garden
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Figure 4.8 Rear View of Decatur Cremation Garden
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Figure 4.9 Close-up of Covenant Cremation Garden
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Figure 4.10 Rear View of Covenant Cremation Garden
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Figure 4.11 Theoretical Design of Cremation Intertad raditional Burials
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Figure 4.12 Theoretical Design of Cremation Gar@kmded into Cemetery
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CHAPTER 5

PROFESSIONAL, LEGAL, AND NATIONAL RESPONSES TO CREM ATION

In addition to examining what people say about ation and what people do with cremation, it is
important to examine the context in which theseaigids and actions occur. Surveys provide informatio
on what people think about cremation, and an aisabfthe experience of cremation gardens has gigen
an understanding of the new memorialization prasti@ogether these sources have revealed the rgeanin
surrounding cremation as a new system of funenagtige. But society’s response to the emergenee of
new cultural system, such as that forming aroureddttamatic rise in the people’s use of crematicous
in the context of the response of its social intitins. It is the function of institutions to maam cultural
values (Schwartz 1996: 914). Thus, social insthgimust also change and adapt as the culture ehlang
Consequently, in my analysis of cremation, | hamestilted professionals, examined changes in the law
investigated the interests of the state, considdredesponse of the funeral industry, and evatlate
national funerary statistics and surveys in ordarrtderstand the institutional context (governmenta
legal, religious, and economic) in which crematiwasently exists. To this end, | will present imgings
in three sections within this chapter. The firdthie results of my discussions with professiortaisn my

findings about laws and the state, and lastly aesssnent of national cremation statistics and garve

Consultations with Professionals
Institutions are made up of people. Therefore, tivercourse of my research, ministers, sextons,
monument makers, funeral directors, and crematigciesy directors have spoken with me in order &rsh

their experiences with and responses to the riseeimation in contrast to burial. For example, as |
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conducted my research, sextons and ministers wollddv me around and discuss issues in crematiah th
they had experienced over the course of their wartotal, | have been involved in sixteen condidtzs.
After talking with these individuals, it is cledrat the dominant theme in their experiences wigmettion

is innovation. The prevalence of cremation is n@wg their responses as agents within instituti@sshad
to be improvised, because no pattern, recipe, lturalitemplate has previously been available tiotfa |
found that the concerns and difficulties these gssibnals have faced, in the process of dealirty wit
cremation, fall into the four thematic areas afalt theology, memorialization, and mobility. Beldswa
description of each of these areas and the speliiéimmas that comprise them. Following these
descriptions, | present the multiple innovatioret frofessionals have devised in order to deal thith

dilemmas associated with cremation.

Ritual

Cremation is technically only the transformatiortloé body into ash. However, ministers, sextons,
funeral directors, and cremation society directtraw that the cremated are not being ritualizetién
same way as the buried, because a transformatitre difody is also a transformation of meaning. That
body is very meaningful in Western societies ise@éd in the traditional funeral service. For epém
ministers presiding over the funeral service otmbalmed person about to be buried address the
congregation with the service centered over “thdytteere today.” But with the rise in cremation,
ministers who had never presided over a cremagorice found themselves having to make changes in
the language of their services at several key pahmbughout the service. For instance, they coald
longer talk of “the body of Fred Smith here todayien there was no body present. As one church
minister noted, “You can’t have a traditional corttaliservice when there is no body to commit to the
ground.” Even the degree to which the person oflteeased is present at the service is affectéaeby

transformation of the body into ash. Keeping thdybehole leaves those attending the funeral with a
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feeling that Fred is present, at least in body, ¥ete cremated, the service becomes more of a i@mo
service with Fred absent and less of a funeraiesewith Fred present. Thus, ministers, sextond, an
directors report feeling a need to change the lagguhey use with cremation in contrast to buhmal.
addition, cremation presents other concerns irctifig a ritual remembrance of the dead. In one,dhse
deceased was cremated and readied for a servitkeofamily was not ready. Therefore, there wasng |
delay of months that dragged on into years asamm#\ff members waited until everyone could get thget
for a service. The ashes that were to be scatier@dremation garden were simply held by one famil
member and the minister placed on standby untifahely was ready. Only years later did the cereynon
take place.

The sexton at Decatur City Cemetery, in Decatur, f@nted out another dilemma posed by
changes in the ritual care of the dead with cremmadis opposed to burial. With both cremation anihbu
people bring flowers, notes, holiday items, ancdeottommemorative objects to the interment site.fBut
the cremated, who are, in this case, interred énfoat square plots without headstones, theretigally
no room for such commemorative memorabilia. Newdetbs, the cemetery found people insisted on
remembering the cremated in this way, and the seattal his staff had to find a way to accommodate
them. A change in the form of disposition of thadiethen, requires a change in the rituals surriognd
the deceased. In certain specific situations, narés sextons, funeral directors, and crematioresoc
directors have found that the cremated cannottballs commemorated in exactly the same way as the

buried.

Theology
Ministers report finding that some members of tieeingregations have a hard time accepting
cremation on theological grounds, since Christlzage traditionally been buried. Congregants feel

cremation is unchristian, because there would bieadly ready for the Resurrection, because as thelée
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of the soul it is a sin to destroy the body, beealesus was buried as an exemplar, and becausatiorem
is not explicitly mentioned in the Bible even thbuire and dust are (Gowan 2003; for a Biblical
reference on returning to dust see Genesis 3:1B)f he ministers who spoke to me reported having
spend some time theologically reassuring church ineesnabout cremation. One church minister said,
“Family members usually do not choose crematiohavit the express knowledge of the deceased’s
wishes.” Although part of the congregation seenaeaiccept cremation more readily, others did notil&Vh
the ministers, sextons, funeral directors, and at@m society directors all reported being comfolga

with cremation from the start, they also reporteat it was different for the lay public. This wast just a
matter of language. This issue went to people’y ketiefs about their religion and their own bodies
one case, at Covenant Presbyterian Church, in Afl&A, the minister said theological reassurances
about cremation were needed for many members farten years. There was a ten year interval between
the initial proposal of creating a cremation gardethe church and the actual construction of Bviéh
such a garden bringing cremation directly to tharch, so that ashes would actually be scattered on
church property, it was necessary to quell anysfd@e congregation had. Ministers and others iragin
funerary practices have found that the rise in at@n is not a simple matter for Christians, wiike |
Jews, have opposed it for so long. Rather, creméiés proven to be at times a delicate subjecbiirags

with it its own theological dilemmas that requinmdvative solutions.

Memorialization

Historically, there have been two kinds of crematiwhich are direct cremation and cremation
with memorialization. Direct cremation is a matéhaving the body cremated without any
memorializing, such as a viewing, a service atwahor funeral home, or a place to bury the aglittsa
gravemarker. In the past, before cremation cauglih dmerica, direct cremation is what was done for

those too poor to opt for traditional burial. Instform, direct cremation served the needs of disppof
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the corpse and nothing more. Much of the histoiddéicism of cremation, then, was criticism ofelit
cremation. A cremation society director commenteteel people make too much out of cremation as a
cheap, throwaway option.” Referring to direct créiorg another funerary professional, a cemeteryosex
said, “There are a lot of trends in what we do \lith dead, but not all are for the better.” Crifesl that
direct cremation is an inadequate form of caringafod remembering the dead. Consequently, as
cremation has risen in popularity among the pubilitions for memorialization have also expanded.
Professionals have seen the need to encouragetmemwih memorialization in order to counter the
limitations of direct cremation. From a viewing,aanemorial service at a church or a funeral hama,
placement in a cremation garden, to a scatteringcgeat sea, memorialization in its many forms\ai

for more recognition of the person who has lived.aesult, ministers and sextons report a highefart
level, for themselves, for cremation with memozation than for direct cremation alone. Funeragaiors
and cremation society directors also support criematith memorialization, but for an additional sea.
Memorialization allows for additional sales beydhd single service of cremating the corpse for a
customer. The funeral industry has regarded cremait$ limited in the income it can bring in, butth
thinking is changing (Kubasak 1990). At present,a@duneral director to provide cremation only,die
she misses an additional potential point of sakhénbusiness transaction with the customer. $gllin
cremation with memorialization means selling an arplaque, or a funeral service in addition to the

service of cremating the body.

Mobility

A fourth theme brought out by professionals is righiProfessionals report they have
encountered the issue of mobility in two formssEirdeas for what to do with the cremated hawectesl
from place to place in our increasingly mobile sbgi Second, as family members have moved around,

they have seen the need for a more portable méaamembering their deceased relatives than interme
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in a specific geographical place. In the first amgte, people on the move have shared ideas, ofdtreat
the cremated, with those in their new location thay have first seen where they lived before. For
example, the idea of creating a cremation memgeeden at Covenant Presbyterian Church in Athens,
Georgia came from a congregant who had seen onewkdived in Florida. Memorial gardens have been
an appealing idea to those in retirement commuitid-lorida, because many individuals are no longe
tied to family homes and family burial plots in tNerth. As a result, they have felt open to comndide

new ways of disposing of their bodies and caringlieir remains. This idea traveled from Florida to
Athens, Georgia when one congregation member oflthech moved back to Athens. As the church’s
minister recounted, “Our society is more mobile ntess tied to place, and cemeteries have become mo
secular, less tied to churches. But burial is retg to churches with cremation when ashes aretuni a
church’s cremation garden.” In other instancespfeebave requested ways of caring for and rememeri
the dead that are more portable should they moay &#om the area where the loved one died. Theogext
at Decatur City Cemetery recalls customers whoahladed one cremated and bought a plot for the
interment of the cremated remains in the Cemetengmorial garden. However, when the survivors
moved to other areas, they asked the sexton #dtpossible to disinter the ashes in the containérsell

the plot back to the cemetery. The first time thiguest was made, the sexton had never encouiitered
before. But, over time, the sexton encountered mexaests for the same need for portability of the

deceased and had to innovate a solution posedshglithmma of mobility.

Innovations

To all the problems and dilemmas with cremationepldsy ritual, theology, memorialization, and
mobility, professionals who work with death havel ha innovate solutions. In terms of ritual, mipist
dealing with funerals have had to make accommodatichen adapting a service for a cremation from a

traditional service for a burial. Without a separistitutionalized tradition to follow for cremat,
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professionals have borrowed from our cultural tiads for burial. Specifically, ministers reporttttheir
cremation services borrow from burial services sofrthe same prayers for the deceased and sorhe of t
same old and new testament scripture. Howeveltatigeiage changes for a cremation service spedyfical
at the beginning of the service, at the commigtat] at the benediction. Ceremonies for the crensted
reported to be longer than a gravesite serviceshatter than a traditional funeral. One ministed $hat
at his church there are no bulletins or programshfe cremation memorial ceremonies, like therdare
those being buried. The improvisations that thesgsters have reported to me are consistent with th
increasingly common practice of personalizing ardividualizing cremation ceremonies. In fact, witho
a tradition for cremation services, which estaldgshoundaries, people have become very creative in
developing novel forms, from services which emphasie secular hobbies of the deceased (Kilborn
2004) to celebratory parties as fun funerals (Gagl000), all of which focus the ritual on lifepthon
death (Kearl 2004). The commemorative objects mengrhring to graves and cremation gardens, such as
flowers, letters, photos, and flags, are beconmiiegeiasingly common and creative, too. At Decatty Ci
Cemetery, an unofficial policy had to be createchnse mourners of the cremated kept repeatedly
bringing and leaving objects, even though thermisas much room to place items over the one square
foot plots as there is over graves. The small plote/hich cremated remains are interred, are gfderger
whole grassy sections wherein the dead are naotithdilly identified and comprise part of a scen¢hef
garden as a beautiful whole. Therefore, in thig cige innovation is that commemorative objectaate
officially allowed in the cemetery’s cremation gandbut are unofficially tolerated for a short pdrif
time then later removed.

Ministers and funeral directors have also had tdkvimard to help those who feel confused by
theological concerns about cremation. Efforts tip iee theologically unsure has required innovation
church practices. For example, at Covenant Praségt€hurch, the minister has conducted classes,

written Sunday school lessons, and held discussiithshe congregation over how cremation can be
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accepted as Christian. While the default form spdsition is still burial, and the family only cratas a
loved one if he or she expressly wished it, thegcegation at Covenant has come to accept crematidn
the building of a cremation garden at the churatcefptance came slowly, though, as the idea for the
garden arrived ten years before the congregatioarbe fully ready on theological grounds to have one
built. The minister afforded this analysis: “Peopte accepting cremation because churches are r@rom
more secular, people are thinking more individyadlyd the culture has changed.” At present, thecthu
has completely accepted cremation says Covenaimistar.

While spiritual acceptance is a theological concaremorialization is more of a social concern.
From a social standpoint, memorialization is thintj recognizing the value of the person that tst |
social member once was. However, from the standpbithe funeral industry, memorialization means
more to sell and the solution to the dilemma ofgihablem of direct cremation. According to Jack M.
Springer, Executive Director of the Cremation Asation of North America (CANA), CANA is there to
promote memorialization to the funeral industry.XiA\is a trade organization that serves the needs of
businesses that supply cremation services. Fanthestry, memorialization equals the sales of sewi
and objects, from the sales of memorial servicabdasales of urns and columbaria. As Jack Sprisays,
“Cremation is not the end. Cremation is preparafimmmemorialization.” There are many opportunities
memorialize the dead after cremation. Springer @raourages multiple memorializations in which a
memorial service at a funeral home can be heldgamdnument to the deceased erected in a memorial
park, for relatives in one state and the same ttorge again in another state for other relativas, f
example. Consequently the industry can create gaskef sales and services, such as embalming and
viewing, use of the funeral hall, and a memorialise presided over by a funeral director, before
cremation, and an urn, columbaria niche, and montnaéer cremation. Embalming is not usually saéd
part of cremation. But, one funeral director paihtait that, “in order to have a viewing or closeglet

visitation prior to cremation embalming is requitedlaw.” Further, sales come from many sources, a

105



cremation society director said, “A lot of our ausiers are referred to us through word of mouth
advertising.” Nowadays, packages of services femation can nearly equal packages for burial ih cos
and activity. The multitude of options for memadation are only limited by the imagination of the
family, and/or funeral director, and the pocketh@dlof the relatives. CANA, furthermore, is not thay
one within the industry advocating cremation witemorialization over direct cremation. Michael
Kubasak, 1990, has written a bo@temation and the Funeral Director: Successfullyetiteg the
Challenge to teach funeral directors what they can getoéetemation and how to do it. Batesville Casket
Company, an old standard in the industry, hastssbweb pages posted on its website for funeral
directors and ministers on how to serve and premige cremation events. Innovation is the key twisg
the dilemma of direct cremation. “Without memodalion, you are only doing disposals. Scatterirfgris
the deceased; memorialization is for the livingitlsa cremation society director. Socially, proifesals
are innovating ways to memorialize the person ahar@l services, and, commercially, businesses are
innovating greater and greater ways to sell merizai#on to the cremation consumer.

The solutions to the problem of social mobility aleo innovative. At Decatur City Cemetery,
where customers who have interred ashes in plotdader wanted to take the ashes with them when the
moved, cemetery authorities have had to figurehout to allow for the portability of cremated renmsin
Initially, these relatives had to purchase a piaghie cemetery’s cremation garden in which to hiejr
relative’s urn, or otherwise durable box, of asl@sginally, a plaque of names of those whose asleze
buried in the garden was provided by the cemelérg. plague was secured to a low stone wall that run
along the opposite side of the walkway from thesgyaplots. As each person was interred, his onhere
plate, with years of birth and death included, watded on to the permanent plaque. Yet, when velsti
started to move and to take the deceased with ttherguthorities not only had to create a poligy fo
disinterring the urn and selling back the plot, thaly had to decide what to do about the weldedenam

plates. The solution improvised, said the sextas t® make the name plates temporary. A new plague
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replaced the old one, with name plates of the meaplo are interred there screwed into the plagoa: N
the names of the dead are temporary, and hames jglatebe unscrewed and removed as the dead depart
with the living.

Other matters of mobility have been similarly cheglyy solved. In a busy world, cremation is very
accommodating. It allows people to gather for a wshceremony months after the death, when
schedules of relatives and friends permit. Thisaatkge was mentioned by ministers, sextons, aretdlin
and cremation society directors and is a sellingtpmt overlooked by those in the industry. Thadfé
of having a delayed cremation and ceremony is md@ily used to full advantage by the medical s¢hoo
in Georgia. Collectively, the schools take thos@whbnated their bodies to science and have theveesla
cremated and interred together in a cremation gandih a service for the families, all at the unmsites’
expense. Mobility is also heightened by the proddicremation. Ashes can be divided, reports Jack
Springer, such that a portion of the cremated remaie present in services in different citiesiféent
times, with even another portion later taken tawfite resort location meaningful to the deceassdne
church minister put it, “Compared to a full sizesireetery with old family plots, a cremation gardaxes
cost, space, and meets the needs of a mobile wd€eeativity with cremation is further allowedrfn
cemeteries these days. “You can bury cremated rneniraia cemetery plot for a casket with the asihes t
feet underground above a vault four feet undergitawmith a casket in it,” said a cemetery sextonsTii
because the old cemetery rules and laws are chitmpn“You no longer have to bury everyone six fee
under as long as the container is securely undengld reported one funeral director.

Given these changes, cremation and innovation sggomymous. My goal is not to say that any
of these particular innovations are universal,rather to highlight that cremation requires the
improvisation of the professionals in our instituis of which the above solutions to the issue#udily
theology, memorialization, and mobility are exansplEhe professionals | have consulted have been

dealing directly with the increase in the prevaentcremation. The cases, dilemmas, and solutfas
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have handled are all real. Therefore, their inpwialuable to an understanding of the institutiamstext

in which the social and cultural significance of tlise of cremation in America is increasing.

Laws and the State

An examination of the institutional context in whicremation beliefs and actions occur must
consider the governmental response to the rectrricremation, along with the institutional inatens
of professionals such as ministers and funeratttire. Governmental response is part of the social
response to the rise in cremation. Therefore,ifhortant to analyze the types of funerary consdnat
require institutional, governmental level respoimsa society. State response is primarily conducted
through the government’s legislative and judici@rches as funeral practices, including new orres, a
governed and regulated by law. How cremation seases cultural system is embodied in the laws of
society, since laws are enacted to institutionalidéural beliefs and values. Consequently, lawshm
read, in turn, in order to illuminate exactly wiiadse formalized beliefs and values are with reg&rd

burying or cremating the dead.

Law and the Dead

The dead do not have the same legal rights andgtims as the living, because society does not
hold the same cultural regard for the dead ashftiving. The living are responsible for the deladt the
fulfillment of that responsibility is full of incagistencies. Our concept of human rights only piirtia
extends to the dead. The bodies of the dead ar@grmons and part objects. Yet, although the eoigps
objectified, the dead do not really belong to arydiNo one actually ‘owns’ a dead human body” (Aike
2001:192). Furthermore, according to the federalég&ecurity Administration, “a deceased persoesdo
not have any privacy rights” (Social Security 2Q0=)r instance, a copy of one’s application foocia

security card can be given out after one’s deathabcess is much more limited for the living. Véhhis
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is beneficial to anyone researching the deceasetl, & genealogists, it underscores the differeinces
how our society and culture treat the living angl dead. The distinction extends beyond the inititat
regard for a corpse to the governmental, legal gemant of those hired to care for the dead in dattd
care industry. As one author observed, in relatiothe state of Ohio:

The dead don't have the law on their side. Reguiaif the death industry

is shoddy and spotty, with crematories low on thisirof priorities. It wasn’t

until 1998, for example, that Ohio passed a lawiraty crematories to be

licensed and inspected (Rosen 2004:21).
If the laws for burying the dead do not form a geiné¢ and consistent whole, then the laws for cramat
the dead have lagged even further behind. Thisigsrtot only in Ohio but in Georgia as well. Thestno
dramatic example of the need to upgrade crematigislation in Georgia came in February 2002, whith t
exposure of the Tri-State crematory case. In thigcliterally hundreds of dead bodies had beénedet
to the Tri-State crematory for years for crematitivag were never performed (Pearson 2002). In Gaorg
if not nationally, the Tri-State crematory case wa®tal in defining the role of the state and I in the

regulation of crematory practices. It is an inseaimcwhich funerary practice has driven the evolutf

the law, not the reverse.

The Tri-State Case

On February 15, 2002 federal environmental official the Environmental Protection Agency
received an anonymous tip about problems at th&fate crematory in the northwest corner of théeSta
of Georgia (Tucker 2002). By Saturday thd' itfvestigators from the Environmental ProtectioreAgy
and more than 100 law enforcement officers wetheasite uncovering hundreds of bodies from alkove
the property that the proprietors had not been atieig (Kinney and Hamrick 2002). Dead bodies had
been stacked in buildings, stashed in a lake, iarmhe case, left to rot in a hearse with four files in the

woods. Families had been given powdered concreteent, and wood chips in lieu of their loved ones’
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ashes (Arey 2004; Judd 2002). In the end, autker@ounted 339 bodies, some of which could be
identified and returned to the families while otheould not be identified (Arey 2003; Brown 2003).
Because the laws in Georgia were insufficient fidrassing crimes involving dead bodies and crematio
(Brown 2003; Stanford and Pearson 2002), the ptesemer, Ray Brent Marsh, was arrested and charged
with numerous counts of business fraud, theft lpedgon, and abuse of a corpse (Arey 2002; Arey200
Firestone and McFadden 2002). When the trials weee by 2005, Marsh was imprisoned for twelve
years with the possibility of parole in four yeardess (Markiewicz 2005). However, as the casabég
2002, “people asked how such a tragedy could happdned and calls went out for government
regulation” (Kinney and Hamrick 2002: 202). Thesfidrafts of remedial legislation in Georgia were
completed less than one week after the case bfok#l. was introduced into the house on February 18
2002 and signed into law by the Governor, afteresogwisions, on May 9, 2002 (Kinney and Hamrick

2002).

Georgia Law Revised

Specifically, the remedial legislation in Geordiat followed the Tri-State crematory case
addressed the abuse of a dead body, the abandoofi@edéad body, the duration for retaining medical
records, the definition of a crematory, and therge, inspection, and reporting requirements for
crematories. The laws were revised in the Offi€iatle of Georgia (0.C.G.A.), the primary volumes of
Georgia law, also referred to as the Georgia C8detion 31-21-44.1 was amended by further defittieg
abuse of a dead human body and making it a fefmmyishable by imprisonment of at least one year and
not greater than three years. To the offense ddeabfia dead body was added “the failure to inter,
cremate, or refrigerate the dead body within 72riafter taking custody of the body” (Kinney and
Hamrick 2002:205). Prior to the Tri-State case,sgbof a dead body was illegal, but it was not anfel

As a result of the Tri-State case, it also becdlagal to abandon a dead body which was not in the
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Georgia Code before. The offense of abandonmemidefad body was created such that the new Code
section, 31-21-44.2, reads “any person who thromayar abandons any dead human body or portion of
such body shall commit the offense of abandonmEatdead body” which is a felony. Further, in ortter
aid investigations of crematory practices, medicaliders are now required to keep medical recfodat
least ten years.

Loopholes in the legal definition of crematories l@lowed the Marsh family to avoid state
inspections. Previously, a crematory subject tpéction had been defined as part of a funeral hbiate
was open to the public, but since the Marsh famityperation was not part of a funeral home anadpen
to the public, it was not subject to existing regians. The Marsh crematory was a separate business
independent of any one funeral home business,tarddived bodies from other funeral homes thaltdea
directly with the families in making arrangemeritberefore, in the post-Tri-State case revisionstate
law, the definition of a crematory became, in thee Gode § 43-18-1, “any place where a cremation is
performed,” so that all crematories could be refgalaThe regulations of crematories have been athng
to require inspections at least once a year, inGdde § 43-18-75, licenses for all crematories lctv all
operators must submit to the State Board of Furgalice the names of all the people they crenrate,
Ga. Code § 43-18-72, and a written statement diveatl people picking up containers verifying titfae
container actually contains the remains of the aseg, in Ga. Code § 43-18-8. (For further detdils
these legislated changes see the review by Kinngydamrick of theGeorgia State University Law

Review/Fall 2002.)

Social Implications
The legislated legal changes, resulting from theState case, reveal our social opinions about
cremation, norms about what one can and cannottticlve dead as a body or as ashes, and the meaning

the living associate with and imbue the dead witbur regard for people no longer alive, in additio

111



our government’s institutional response in a ctigsia newly rising cultural practice. Social respeto the
Tri-State case illuminated public opinion aboutneation and the dead. A review of such opinions
highlights the feelings and beliefs people hadhattime of the Tri-State case and prior to the ixgsu
legislation. The Marsh family’s actions brought oupeople a strong sense of right and wrong in the
treatment of the dead. Neighbors, friends, andlfasnin Walker County, Georgia, where the Tri-State
crematory was located, and around Georgia, werddmned about why and how the Tri-State scandal
could have ever happened. They labeled the mistezds of the dead “violations of human decency”
(Tucker 2002: A16). Pat Higdon, for example, whbasband wanted cremation because his body was
eaten up by cancer, was not given her husband’'asbas after his body went to Tri-State. When the
scandal broke, she reported feeling the grief biedeath all over again. A newspaper columnistevro
“Higdon herself felt angry. Then depressed. Andshbmpday, just sad. ‘Like it was when he first dieghé
said” (Judd 2002:A4).

Rabbi Harold Kushner, who wrothen Bad Things Happen to Good Peoplas quoted as
saying of Marsh and his family, “The nature of difense and the number of discarded bodies offead t

conscience so much that we don’t want these peaogay ‘I'm sorry, we all make mistakes™ (Staples
2002:B3). Georgia’s Chief Medical Examiner at timeet, Dr. Kris Sperry, called the Tri-State scaridal
incredible transgression of the universal respactife dead that we have” and “a horror” whereintreat

our trash better than Marsh treated the dead (2082b:C5). What these lay and professional reastion
reveal is that there is already a morality aboebttation, even though it is a newly common pracfi¢e
subsequent laws created by the government, espabiase making the abandonment of a dead human
body a felony, made what was already a moral offeashe people into an institutionalized legakafe.
Durkheim ([1893]1933, [1895]1964) noted that theidet case underscores the norms, and the deviance

of the Tri-State case underscored the moral nanaishitad been forming around the rise in cremation i

America, which were soon to be legal norms in ttateSof Georgia. Although it was remedial legigiati
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in which there was a cultural lag (Ogburn [1932§1Pbetween the social changes in funerary practice
and our legal institution, with the increasing @iewce of cremation not yet having been responalég t
the legal branch of the government, right and wroegame institutionalized with regards to cremation
when the legislation was signed into law. Only atdighly publicized deviant incident were evolyin
norms codified into law.

Although Marsh was initially charged with businéssid, because those laws were already
available, the legal response to the Tri-State sheeed that cremation is more than a matter ahbes
fraud. Further laws attest to what one can andatashm with the dead when the body has been rediaced
ash. Georgia Code section 31-21-4 requires thatiallat sea by the scattering of ashes in therooasst
be done at least three miles out to sea, withshestaken out of a container, and within fiftyslafthe
death. A statement must be filed with the naméefcremated deceased, the time and place of dewath,
the place where the ashes are off shore. The statasfiled with the local registrar of births,adles, and
other vital records. In addition, if the ashes afemated person are not claimed from the crematory
funeral home, which happens, funeral directorsnel) because not every individual has a loved dme w
cares enough to take care of him or her after dgdifch in some cases may have been earned), leen t
ashes are taken by government officials and bwrigdthe indigent. It is also legally prohibited fo
individuals to cremate a dead body on a self-maderfl pyre instead of a proper cremation machine
called a retort in a licensed facility (Ga. Cod&1821-5 (2003)). Despite the laws just mentionadss| for
cremation are still skimpy compared with laws faribl. For example, the law says very little abitngt
scattering of ashes, other than at sea, in spigeahcreasing creativity with which people aralfng
diverse final resting places for the cremated. Rdgun seems to be more a matter of controlling the
business of the industry, and that only after & casscandal breaks, rather than addressing theeomn

the public have for the dead.
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More laws pertaining to burial predated the TritStzase than did laws pertaining to cremation.
What one can and cannot legally do with the deadoie regulated for the dead who still have intact
bodies than for the dead who have become ash. paxtain to dead bodies both before and after
internment. For instance, a death must be repaertitih six hours (Ga. Code § 31-21-44.1 (2003))exv
the very definition of death is a legal matter iteehnological age (Blank 2001; Rodabough 2003td&an
and Bilodeau 1998). Further, legislation has hesssed governing the transportation of dead bd@ias
Code § 31-21-24 (2003)), making it unlawful to fi@fn dead bodies (Ga. Code § 31-21-41 (2003)), an
establishing terms of medical use and organ dam#diothe dead (Ga. Code § 44-5-140 (2003)). Legal
regulations exist for cemeteries both active arahdbned (Voorhies 2003). For example, it is unldwdu
disinter bodies (Ga. Code § 31-21-42 to 44 (20a8))o disturb or destroy human remains (Ga. Code §
31-21-6 (2003)). Many laws can be grouped aroundtbhibition and prosecution of crimes such as
murder, the permission and regulation of medicatfice, and the establishment and maintenance of
businesses. Few laws are aimed primarily at resgeand valuing the dead for themselves, and ttoae
do objectify the dead as bodies, stripping themersonhood. Thus for these reasons it is often Shiel
dead do not have the law on their side” (Rosen 2Z004Sometimes lawmakers have tried to use burial
law to help invent cremation law, but if there @& Bnough law respecting dead bodies to be butied,
there cannot be enough law protecting ashes angktisen they once represented.

An examination of funerary laws means is that tbaddare less of a human being with less of a
social place in society than the living. The degallass of a social member, less of a person, awd of a
body as an object. The dead are partially, inctevsily, and inadequately respected by law, denaimg
ambiguous social status. The Tri-State case iagexample of the inadequate laws for the defitheo
disregard for the dead allowed by law, and of treelequate institutional and governmental respantieet
dead in the absence of a crisis. Such legal neglgeannot be equated with moral negligence though,

since the social offense taken to the Tri-State @&ss clearly a moral offense. The living were ritpra

114



offended at the clearly wrong ways the Marsh familghandled the bodies sent to their crematory. But
the morality that makes up cremation as a culsystem, cremation as a cultural template of whabto
and not do with the dead, is more focused on hosate for the dead before actual cremation takasepl
The Tri-State case indicates that while we arertréng to develop norms about what is right and vidat
wrong with cremation, we are mostly understandiveg in terms of dead bodies not in terms of crethate
ashes. The beliefs and values associated withaaé when taking them to be buried have been traadfe
to the dead when taking them to be cremated. Thelggment of cremation as a cultural system is not
providing for any greater, and possibly less, ¢xton for the dead under the law.

The bodies of the dead are only partially sacretiediving. If the dead and their bodies were
truly sacred, there would be more legislation farenlaws to protect the dead. If the dead were more
revered and more special, as a body or as a pghenthere would be more care dictated by mors.law
Instead, the law, as an institutional governmemshonse, indicates a mixed regard for the deagl lavt
shows our opinions of the dead as a body. The bBedhyast person is sacred, but the body as object is
secular, with a value like refuse. This view emleddin the laws is actually consistent with the €liaih
view of the body embodied in our culture. Christigee the body as mixed, part secular physicateefu
but with some sacred value as the host of the &urlegal protections reflect our mixed Christizased
view of the bodies we have been burying. Yet UdBiety seems to be switching from burial, the pnédge
dominant mode of disposing of the dead, to cremaperhaps a future dominant mode of disposinp®f t
dead. Based on the treatment of cremation unddahet appears the dead who are cremated are even
less protected than the dead who are buried. ktremedial legislation and the Tri-State case talys
far. While we may have borrowed cultural beliefd amlues in order to know how to regard and care fo
the dead on their way to the crematory, we have dittte to nothing to legally protect the dead ericey
are ash. Cremated ashes seem to have less valbe &s$ sacred than a dead body. They are evea les

person and less institutionally regulated by theegoment. After all, it is both legally and morally
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acceptable to put ashes in a shoe box, but itsaiseal pity and moral offense to put a dead body

mere cardboard box. We do not have the same laveskes as we do for dead bodies, therefore, we do
not have the same laws for the cremated that werdbe buried. Consequently, it will be interegtio

see just what cases and laws arise for crematitreifuture. Ideally, cremation could eventuallyaméehe

dead have the law more on their side than befarendt so far.

The National Cremation Industry

The final context in which | consider my data isaional context. This allows me to further
evaluate my research on people’s thoughts, feelangs$ actions concerning cremation in Georgia with
regards to historical and contemporary nationdissies and surveys. It is valuable to make conguens
with data collected at the national level, becauakows me to proceed with my analysis by conpgri
my informants’ responses with what has been hapgenmith cremation in other states and across time.
Obviously, the rise in cremation is not unique ®o@&jia but has been happening on a national level a
well. Across America people are increasingly wilito consider and select cremation as an optiothor
final disposition of themselves and their loved ©a#ier death. The national statistics collectethiey
Cremation Association of North America (CANA), atié national random sample surveys of people who
have decided in favor of cremation reported by CAK@ar out that the data | have collected on the
selection of cremation compare very similarly te thoughts and behaviors of other Americans artlad

country.

National Statistics
CANA maintains historical statistics of the numbé&Americans cremated in the United States by
year from 1876 to 2003 confirmed (CANA 2005c). hesdingly, the United States government does not

keep records of cremations. Vital statistics angt keé the number of births and deaths per yearnbtibf
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the number of cremations per year. The only avigladformation is collected and reported by the
Cremation Association of North Amerifar the purposes of serving businesses in the tndukheir data
show that the rise in cremation that these busisdsave seen occurred primarily during and afer th
1960s. Historically, the percentage of deaths ctedhim the U.S. each year did not rise until th6Qk9
but the increase did not begin exactly in 1960wen 1960 and 1966 the percentage slowly increased
between 3.5% and 4%. It was in 1967 that the ratis® of cremation exceeded four percent of alttdea
in the U.S. It was in 1973 and 1974 that the rase ilabove five and six percent respectively. Theusimn
approached ten percent in 1980 and exceeded fiftement in 1987. In 1994, the rate passed 20% and
climbed to almost 29% in 2003, the most recent f@awhich confirmed statistics are available.
Contemporary statistics from CANA report the numtiiedead cremated by state for all fifty
states (CANA 2005b). These data allows me to coenfier number for the total percent of dead cremated
in Georgia to the total percent cremated in otkeges. The top five states, by percentage of deaths
cremated, in 2003 are, from first to fifth, Washiny (63%), Hawaii, Nevada, Oregon, and Arizona (7%
Cremation is more popular in the West, and in Adaskd Hawaii, than in other regions. The bottora fiv
states, by percentage of deaths cremated, in 2@@®ning with the lowest, are Tennessee (3%),
Alabama, Mississippi, Kentucky, and Louisiana (13@jemation is less popular in the Southeast than i
other regions, with the exception of Georgia. Wfith large Atlanta metropolitan area included, Gigorg
compares more favorably to states that are in fddlm by percent of deaths cremated. Comparabtesst
to Georgia (18.5%), then, are the middle Atlantites of Virginia (23%) and North Carolina (20%}an
the Midwestern states of Indiana (17%), lowa (19%6th Dakota (18.5%), and Missouri (20%). Georgia
is part of the broad range of states that are eefttyh nor low on the percent of deaths cremated.
Therefore, the use of cremation in Georgia comparasably to the use of cremation in other pafthe
country. Future projections of the percentageeattids that will be cremated in the U.S. as a wtmthe

years of 2010 and 2025 are based on the recertfraterease in the use of cremation over the fbaest
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years (CANA 2005b). By 2010, it is estimated thé¥3of all deaths in the U.S. will be cremated. By
2025 that estimate climbs to 46%, approaching tiet pvhere half of all deaths in the country wékult

in cremation. Only the national percent of deatlesnated is estimated to 2025. Future projections fo
each state are calculated to 2010. For Georgmeikpected that 31% of all deaths will be cremabeded
on the rate of increase between 1999 and 2003p@&iteent of deaths cremated in Georgia in 2003 of
18.5% is lower than the national average of 29%iHat year. However, the estimated percent cremated
Georgia in 2010 of 31% is closer to the nationarage of 36%. In 2010, Georgia will remain parthaf
middle range of states using cremation, like theédbei Atlantic and Midwest regions, but with a close
approximation of the average of the nation. Takegether, then, an examination of all these stesisti
permits me to consider regional, historical, armdesversus national differences in my analysisefuse

of cremation.

National Surveys

Looking at other surveys about cremation and bdrdgth around the country can provide a
comparison to my own research. | have found thidbmal sample studies tend to relate very similswly
my own research findings. The following four stuigd@l have in common a concentration on cremation
with a national focus. For example, a survey rageatudy of the “Differences in Final Arrangements
Between Burial and Cremation as the Method of BDposition,” published i©mega: Journal of
Death and Dyingn 1990, was conducted, through the Universitijofre Dame, with a national sample
of respondents. In the study, the same survey was ¢p a first sample of close survivors of decdde
who were cremated and to a second sample of dwswars of decedents who were buried. The authors,
Grace D. Dawson, John F. Santos, and David C. Biyrébund that respondents in their cremation sampl
tended to be Protestant rather than Catholic wi#h teligious activity, higher education levelgheir

income levels, and higher employment levels thapaadents in the burial sample. The same
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characteristics applied to the deceased as wetls@ hharacteristics are also consistent with myesuand
interview findings. The final arrangements studgtiar found that respondents using burial were more
likely than those in the cremation sample to follin traditions of viewings, embalming, and other
religious and family customs. Both burial and créormagroups rated cost as having little influence o
final arrangements despite the common assumptianiok between cost and cremation. For the
cremation sample, innovativeness, social cohessgraand the preference of the deceased were more
important factors. Interestingly, the authors paint an important change in roles between the alner
industry and the clergy. They wrote:

Results support the notion that the funeral inguistbecoming as involved

as the clergy in carrying out final arrangementsl #hat the funeral home is

taking the place of the church for an increasingber of final arrangement

activities. ... Both the church and the funeral basere used more with burials

than with cremations, suggesting traditional fuhseavices and ceremonies are

more likely to occur when burial is the form of glisition (p. 142).

The findings of Dawson, Santos, and Burdick argdirconsistent with my research. In their studg an
mine, tradition is more commonly associated withidduand innovation and education are more fretjyen
tied to cremation.

“Project Understanding: A National Study of Creroaticonducted by the National Research and
Information Center, at the University of Notre Dardee A. Adams, Director, regarded deaths that
occurred in 1983 and 1984 and focused on factitseimcing a person’s selection of cremation in
comparison to burial. Research findings indicata those who select cremation tend to be Protestant
more educated, have higher employment levels, andds active in religious affairs. No significant
differences were found between the cremation amidlbgroups with regards to age, gender, and income
Further results indicate that cremation was onlgcted when it was known to be the preference f th

deceased. Cost was not related to the selectiorenfation or burial. Interestingly, funding for the

university-based research came from several tregbn@ations in the funeral industry, and restuiitsro
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included directions for funeral directors on hovbtiter sell to cremation customers. They found tha
“Cremation is not selected as the inexpensiveratere. ... The service options are only limitecthty
imagination of the funeral service professionale Belection of cremation does not necessarily raean
inexpensive funeral” (p.11). As for the dispositimirashes, those in the cremation sample most often
chose to have ashes buried and second most ofbse th have ashes strewn. While most of the firgling
in Project Understanding are similar to my ownti®$ess often cited by people as a motivatingofiain
the selection of cremation in Project Understandvhgn compared to my results. In addition, althoimgh
Project Understanding it is listed as the secondgtrmmmmon choice after burial (which may include
earthen burial and/or scattering as burial at Seaffering or strewing is a top choice in the oé$pon of
ashes in both my research and in Project Underisignd

In the “Cremation Container, Disposition and Sexv&urvey,” 1996/1997, handled by Smith,
Bucklin, and Associates (CANA 2005e), a survey masled to crematory operators in the United States
and Canada. Cremation operators were asked ta i@ptine cremation cases they performed in 1996 and
the first part of 1997. The cremations these opesgierformed were done for people who were prignari
Protestant, Caucasian, and around 70 years offhgalifference in gender between males and females
was about equal. In about half of the cases cratmataains were returned in a purchased urn. Twdghi
of the cases had no service prior to cremationlewhst over half had a service after crematiorstlyain
the disposition survey the top three choices ferfial disposition of ashes were to be taken hambe
buried, and to be scattered over water or land tidsitsurvey has a lot of overlap in its categor@&sme in
the ashes to be buried category include burigaty scattering ashes over the ocean. The asites th
operators reported as initially taken home willrgually be scattered, buried, or placed in a colarioin
according to the survey. Thus, when all categdhiasinclude scattering are taken together, sdadter
becomes the most common option for the final digleosof ashes. This finding, from a national saepl

supports my own finding that scattering is the nfi@iuent option selected by people for ashes.
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The most thorough of the national studies is thaV8y of American Attitudes toward
Ritualization and Memorialization” conducted by ¥ilm Worldwide. Short named the Wirthlin Report,
this national random sample telephone survey did a@lults has been conducted every five years90,19
1995, 1999, and 2005. In the 2005 survey, 46% oéreans have decided on cremation. In 1999, 45% of
Americans wanted cremation, with 39% in 1995, ab®3n 1990. The primary reasons people gave in
2005 for choosing cremation were to save money j3@6acilitate convenience and simplicity (14%),
and to conserve land (13%). In 1999 and 1995, 2i7ééspondents wanted cremation because it saves
money, while 19% gave that reason in 1990. Inalt frears saving land and trouble (simplicity) were
other prominent reasons for choosing cremation t¥8hivere more likely to select cremation than Asfinic
Americans. While Protestants favored cremation @agholics, Baptists were the least likely Protesta
group to choose cremation because it destroysatig. Just as in the other surveys above, thosetisgje
cremation in the Wirthlin Report tended to be bratducated with higher household incomes. Sixty
percent of the survey respondents were female,faiithh percent male, since the survey shows “women
are known to be the primary decision-makers reggrdemembrance and memorialization” (CANA
2005f). | expect the fact that women tend to oatliwen bears on this statistic as widowed women make
decisions to carry out their husbands’ preferefimeBnal arrangements. Of those selecting cremiatio
89% in 2005 say they want some type of service pavad to 89% in 1999, 83% in 1995, and 80% in
1990. Of those in 2005 wanting a service with tikedmations, 32% still wanted a traditional fung&%
wanted a private service, and 25% wanted a meng®ialce. In previous years, those wanting a
traditional service were 32% in 1999, 33% in 198% 45% in 1990 (The Cremationist 2000). Those
wanting a private service were 26% in 1999, 23%985, and 32% in1990, and those who favored a
memorial service were 25% in 1999 and 23% in 192& i 1990).

Following the cremation, 56% of the 2005 Wirthlie@drt respondents plan to buy an urn. When

asked what they plan to do with the ashes, 39%epeaf scattering, and 24% would take the ashes to a
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cemetery. Most people also wanted to be memoralidth a monument, a marker, a donation, or adjvin
memorial such as planting a tree, compared witkeltweho wanted nothing at all. The earlier survéss a
bear out the dominant preference for scatteringgshith 59% in 1999, 44% in 1995, and 15% in 1990
(The Cremationist 2000). Respondents preferencdbdadisposition of ashes in the Wirthlin survesrey
put into one of only five categories of scatteribgrying, placing in a columbarium at a cemetenata
church, and taking home. More details to answere wet recorded. The “2005 Wirthlin Report, Survey
of American Attitudes toward Ritualization and Matatization” was commissioned by the Funeral and
Memorial Information Council (FAMIC). Therefore,ighwas a survey by and for the funeral industnhwit

CANA and other trade organizations as memberseoFRMIC.

State and National Comparisons

Overall, the preceding review of national statstnd surveys shows that the Georgia sample
cremation and burial respondents are very simildihé national sample respondents. Taking the most
recent and comprehensive random sample surveydpecific comparison, the 2005 Wirthlin Report, one
can see that about half of all Americans, whethey teside in Georgia or elsewhere around the cgunt
have decided to use cremation. Financial saving$tie be a meaning associated with cremation even
though it is more often selected by people witthbigeducation and income levels. Other reasons give
for the selection of cremation, in both the WinthReport and the Georgia Poll, is the saving af land
the perceived benefit of simplicity and conveniertéar the final disposition of ashes, Georgians ather
Americans primarily favor scattering when askede Georgia Poll respondents in my research, however,
were given the option to be more specific about freferences through the collection of respoises
open-ended questions (see Chapter 3). Yet, in winen my survey answers are looked at in the comtext
national data, Americans are found to be nearhs#ime in Georgia and around the country on theestibj

of cremation.
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CHAPTER 6

CREMATION AS A CULTURAL SYSTEM

Leaves have their time to fall,

And flowers wither at the north wind'’s breath,

And start to set - but all,

Thou hast all seasons for thine own, oh! Death!
- Mourning quilt, 1847

While researching funeral dirges for my thesis, the
main thing | have learned is that death is no leigl.d
- Masters student in music, 2003

Each of these quotations reflects differing viewattitudes taken toward death. The first is from
the nineteenth century, when death was regardeah@amntic. During this period, people “exalted it,
dramatized it, and thought of it as disquieting greedy” (Aries 1974: 56). It is easy to look backthis
period and regard their approach, of emphasiziaghdeo much, as wrong. But since no one cultueal er
has moral authority over the other, we must takeaqrally strong look at ourselves. The second quote
which says “death is no big deal,” is from our rgsera. These two views on death represent ogposit
ends of the spectrum. Separated by time, one leza theath seriously and dramatically, while theoth
doesn'’t at all. People scoff aloud at the nineteeentury romantic, rhetorical perspective on deatfile
not realizing that their own approach is both #ftection of and product of the cultural influencggheir
own time, in an era when cremation is on the nmk@eople are increasingly abandoning their own
traditional cultural template of death, burial. Bpking carefully at cremation as a cultural systema

modern and postmodern era, we can examine our oltural time’s perspectives on death more
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thoroughly. Thus, it is important to specify exgdtbw cremation is and is not functioning as a new
cultural system for people, to clarify what theteys is based on the evidence, and, in the protess,

return to the questions posed at the beginningisfresearch.

Burial and Cremation as Cultural Templates

This study set out to understand what is cremaoa cultural system. Cremation as a cultural
system is a set of symbols or concepts that pebjplk about when they think about cremation. Geertz
writes, “In the study of culture, the signifiergar. symbolic acts or clusters of symbolic aatsl the aim
is ... the analysis of social discourse” (19739: R@lividuals in groups are carriers of collectiiews on
cremation. Their beliefs and opinions reflect créam the cultural system. People use the meanings
associated with cremation to guide their actioneméomeone dies, meanings in the form of pattéats t
govern social discourse and interaction. When oitially thinks about burying or cremating the deade
imagines and follows a patterned set of event$ydilied with social significance, that take plaftera
death. The results from individuals through suryéysh at the state and national levels, beartmitthere
exists a symbolic pattern for body disposal viadduNow a similar system is in place for crematiGome
of these events are similar for burial and crenmagiod some are not. Figure 6.1 shows both pattenas,
for burial and one for cremation. In the pattemtarial, we are accustomed to someone dying, then
having a funeral home prepare the body, then tatkiadody to a cemetery and burying it. In the new
pattern for cremation, we imagine someone dyingn theing cremated, then taking his or her ashes
somewhere. These are the elemental sequencesaflthial templates, for burial and cremation, abu
which there are multiple meanings and cultural eissions that reflect and guide our society attiime of
death.

However, some of the steps in these socially siant cultural templates are more fully

articulated than others. Both burial and cremaliegin with dying. Statistically, in the United Sat
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today, most people die in hospitals. “One diehihospital because the hospital has become tbe wla
receive care that can no longer be given at hodeég 1974: 87). For those engaged in modernitg, it
inconvenient to die at home (Aries 1974). Once soraéhas died, though, the family is called on teeha
the body disposed of through burial or crematioithWurial, the funeral director is usually called to
clean, embalm, and dress the dead. In Americagawishes of the dead and the family, the funeral
director may provide rooms for visitation and/@eavice, allowing for the streamlining of tradition
Alternately, and more commonly in the past, thgppred body may be taken to a church for a service
before being taken to a cemetery. It is the fundireictor who makes arrangements with the ceméoery
the opening and closing of the burial plot, at iahicere may or may not be a graveside service.aVhil
there is some variation in the course of a bunast of the steps in this cultural pattern are adsed of a
long standing cultural tradition in Western society

To choose cremation is to deviate from burial &sftiim of body disposition. After the death,
likely at the hospital, the body is taken to a cagory. Cremation societies, who serve in lieu ofdfal
homes, can make arrangements, but more ofterstttig itask of funeral directors. Most people do not
know exactly where the body is cremated when thgytbis service. This may be at the funeral home, o
the body may be sent out to be cremated with asheiemains then returned to the funeral diredben,
in the least articulated step in this template,aslees are disposed of. Interestingly, my resdaash
revealed that almost no one is cremated withoathibing the expressed wish of the deceased. This is
testament to the newness of this cultural systkat,it is still foreign, or unconventional enougjat one
would not impose it upon another unless expresitgdito do so. Cremation is taking place in abaet o
quarter of all U.S. deaths, while in state andamati surveys about half of the adults expect to use
cremation when they die (see chapters three aril fiv

As a cultural template, cremation is still lessivdelfined than burial, ending in more of a process

than a product. The pattern of death care for thiet begins with the process of dying followedthg
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process of embalming and services, and endingeipithduct of burial. The state also has an inténeste
disposition of the dead for health and social reas@/ith burial, the state’s interest ends wherbibay is
interred in a sealed grave. Thus, burial is a patié process, process, product. The open portibns
activity following the death, the processes, haetearly defined goal and end product of a closedein
mind to work for. Cremation, in contrast, followsetpattern process, product, process. The pro€ess o
dying is followed by the final disposition of thedy in the form of cremation, the product. In aubadit the
state’s interest in the dead ends with crematidni¢hivmeans that governmental concern ends eanlidiei
course of caring for the dead with cremation thatoes with burial. The state considers the caswwafto
dispose of the deceased closed sooner with cremtiém with burial. This point is mirrored in the
public’'s behavior with cremation as well. Like tstate, people consider cremation finished eattien t
burial. The disposal of the cremated body is oviein after only two steps (see Figure 6.1) and,kenli
burial, does not incorporate the process of menimatton along with the completion of disposition.
Consequently, what to do with the ashes and hawetmorialize the dead becomes a question
after cremation and a new process to resolve. Afthdhe response to scatter ashes is becomingtypic
the ambiguity of this step, in part because ih@ight of as a process not a product, further atdgchow
new and less culturally institutionalized cremationLet it be observed, then, that it is signifit harder
to end the disposing of the dead in an open praafasemorialization, as in the case of crematibantit
is to end the final disposition of the dead after process of memorialization, as in the case nabd\s a
result, cremation as a cultural template is stlhly defined, since the end of the process ismotearly
scripted. My evidence bear out all of these ola@rus, and more, in the delineation of cremati®a a
cultural system. In fact, having now defined thelston of the cultural system people follow in ngrfor
the cremated dead, further insights from this statybe grouped into four thematic areas that detye
social significance of cremation as a culturaleysaind answer in more detail the issues posedeby th

guestions at the beginning of this research. Tfmsgeareas are nature, the body, social ties, and
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secularization. Cremation as a cultural systemirhp$ications for each. Depth in symbolic significan
lies in the implications cremation has for natund ¢he body and in the decreasing social ties and
increasing secularization in the society. The syimlways in which the template of cremation is teea
has both positive and negative effects on ourselsessociety. The symbolic value of cremation as a
cultural system, the analysis of which is the gdahis research, is greater than just the stepisertourse
of disposal. Symbolic import lies in the layersnedanings and associations surrounding the acts of

cremation.

Four Sociocultural Themes
Nature

Cremation is changing the relationship betweerdta and the natural world. Cremation gets the
body back to nature faster than burial. The suraeygbinterviews discussed in this research inditete
ashes do not carry the same meaning as a corpses Ascome part of the scenic landscape, pareof th
natural world, and no longer part of the separatedn world. Ashes are not inherently differentheat
we bring distinction to them. The most common apfiar the disposal of ashes, scattering, takesldael
far from the living, because the dead who are ctethand strewn are less intact, less preservedeaad
available to the living. Ashes are associated withturn to nature. Nature is such a strong theme
associated with cremation that the responses pgapkewhen surveyed could be coded by the domain of
nature in which the respondent wanted to be pldeed, air, water, or mountain. But where the pmese
of the buried dead in nature once exalted and coaiteel the land or sea, the presence of the crdmate
dead does not exalt, make sacred, or consecrateertatough the location of the ashes. This is a
fundamental difference between burial and crematidhe relationship each creates between natute an

the dead.
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Instead of the dead sanctifying nature, as in #se of a cemetery or a battlefield site in whiah th
dead are buried, such as at Gettysburg or aftexh&Vorld Wars (Lincoln [1863] 1953; Mosse 1990),
rather, in the case of cremation, nature takes tbvedead. Whether scattered or placed in cremation
gardens, the cremated dead are given wholly oveatiare. There is no identification with cremation
similar to a headstone for the buried. Those platcedcremation garden are merely named, if abal,
the locations of those scattered are not likelgganarked in any way. Scattering sites are oftewkito
and only valued by the immediate family memberdessare not even designated as the remains of a
person; instead, they are expected to blend ingmatural world completely undistinguished. The
landscaped garden or the undisturbed wood or thealacean, with no outstanding marker to identify
the dead, represent perfect nature as if the deadiod even present. In this way, nature triumples o
death, not just symbolically but literally. The mamalization of the deceased is subordinated to the
pastoral holistic serenity of the natural worldrtRer, nature dominates the living as well as #reains of
the living. Any visitors to the dead are not in firesence of the intact dead, as when visitingveetery,
but are immersed in and dwarfed by the larger-tiarworld of nature.

Consequently, nature both represents and sigtiifigeis a postindustrial society. The modernist
impulse for people to dominate nature, managifigy itheir own purposes, with the creation of laragsed
cemeteries is giving way to a postmodernist refetidp with nature. In a postmodern world, cremated
ashes are returned to blend in with nature, folhgathe green movement (Francis, Kellaher, and
Neophytou 2005), in an anti-modernist, anti-triungbfpeople over nature kind of move, elevating the
import of nature in a reaction to the waste of stdalization and modernization. The environmestali
green movement has encroached on burial in the ébigmeen burials in Great Britain, where in one is
buried in a rapidly biodegradable coffin, with edrinstead of a headstone over the grave, andati-an
green woodland cemetery (Kaufman 1998). The gremrement is also represented by cremation when

ashes are scattered or interred in urns alongfdbyaebeEternal Reefeompany (2004) in “one
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meaningful permanent environmental tribute to life’l). For some, cremation symbolizes the body's
return to nature to the extent that it becomesgfditing plants, returning to the earth to betprthe
natural life cycle. In a postindustrial world, thead become one with nature, and the living atadef
accept nature as dominant and representativeeofTlfus, both the relationship between nature laad t

dead and the relationship between nature andving lare affected by and reflected in cremation.

The Body

With cremation, the meaning of the body has chanigesurveys, people referred to the body as
waste or refuse in a justification for the selattid cremation. When the dead body is reinterprated
messy refuse, there is a decreased value placsavorg the body. If the body is “not important &vhk
preserved” or the body is regarded as “uselessri the body is seen as just a shell. Informanectey
cremation “don’t value the preservation of the Baalyd do not regard it as sacred as is the case wit
traditional burial. Those preferring burial valie tmaintenance of the intact body as a sacredtpbjec
because it is tradition, because the body is theedavessel of the soul, and/or because the body lbeu
preserved for the resurrection. In the shift touke of cremation, away from burial, the body hesoime a
solely physical, not spiritual, thing. In the presgethe traditional meaning of burial has also brexo
reinterpreted as individuals selecting cremation dado not want to rot in the box.” Cremation watsce
a shamefully cheap alternative to burial, but tignsa has now been removed. If cremation is asssitia
with cheapness, and the body is regarded as ablalu#ole, then one might ask why do something ghea
with your body? The answer lies in the transformmghning associated with the body. It is acceptable
choose the once lesser, cheaper alternative, dmmbecause the body as waste after the deatteof t
person is no longer sacred and, therefore, doeqgoire preservation through the embalming anéabur

as a whole in a vault and coffin. The body is satzéd. Cremation equals incinerating trash (thus a
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frequent choice of patients ravaged by cancerpresindividual from the Georgia Poll survey putTthe
body does not matter after death.”

The law reflects the social and cultural values@thon the body. Human rights, created for
persons, extend to the dead only partially. TheState Crematory case in Georgia revealed thatatiem
law lagged behind burial law. As cremation lawsevepdated, the case clarified and institutionaliiexd
role of the dead in society. Bodies, for examptendt really belong to anyone. Dead bodies arewoied
by living individuals. The body, objectified, standlone without ownership by the living. Stilljstillegal
to abuse or abandon a dead body, showing thatigharmorality surrounding cremation as a cultural
system. But the laws following the Tri-State casgemvritten for bodies, not for ashes, because¢ael,
once cremated, are less of a body and thus lesp@fson. What little regard there is for bodieth wi
regard to cremation applies to intact bodies onathg to the crematorium. At this point, as intagtlies,
they are most like the whole bodies preserved tiirdaurial. The outcome of cremation is the turring
the body into ash. What people can do with ashiessslegally regulated than what people can db wit
whole bodies, because ashes are even more like st intact bodies that might be buried. The
cremated body is more thoroughly disposed of tharburied body. Ashes are the waste that bodiemygoi
to be cremated are to become. Consequently, aogprithe law, it is almost unimportant what is eon

with ashes. Cremation of the body leads to wastked@oint of legal irrelevance.

Social Ties

Cremation creates a decreased presence of theadead) the living thus decreasing social ties
and decreasing the sense of security from socthpagsical annihilation given by burial. What we do
with the dead affects the living (Warner 1959).éinetery, and to some extent a cremation garden,
provides a place for the living and the dead td aisd helps with grieving. The dead are kept toget

The place for the dead is part of the communityaicemetery in the city or at the church. Consetiye
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the dead are part of the community with a tangitited place in it. An individual’s life is valuab) at

least to someone, if put somewhere after deatlgusechaving a place for one’s remains equals the
validation of one’s life (Warner 1959). However, ilgtburial supports the relationship between thimdj
and the dead, the lack of identity of the crematbdn put in nature, even in a cremation gardergraggs
the living and the dead. Interviews bear out theqdiently only the most immediate relatives whaagr
the ashes know where the dead are. Other relatidsommunity members cannot visit the dead and be
with the deceased or know anything about them.rmimory and the relationship between the living and
the dead are truncated. Without a place with idgrduch as a grave with a headstone, there is no
knowledge of whether or not someone was marridthdrties to any social institutions or social atiés.
Without the presence of a name, one may never khexe is a person there or even know that someone
ever existed. Identity at place is fundamentahtgreservation of a relationship between thedjénd

the dead.

Without a body, the cremated dead are less of ahuming with less of a social place in society
than the living. Being less of a social membery thie less of a person and more of an object. Gfigek;
the body as waste, to be cremated and turned $hitcadfects social ties. The corpse is tied toorson,
and, as the dead are devalued, so is the persdheAsrpse is waste, just to get rid of, so isphieson.

The intact body, the sacred body, looks more likeliving and is kept more among the living. Thelyps
associated with the person such that the preservatithe body equals the preservation of the pertbe
social member among us. But the ties betweentgland the dead are weakened now, because the dea
are not sacred. Thus, this relationship is not taaied by keeping the dead as symbolic social mesnbe
identified among the living. We are getting ridthé dead, so the living can focus on the livingaloc
members versus preserving the body to preservesliitionship between the living and the dead. Inabu

the dead are symbolically living social membersf asst asleep, yet in cremation, the ashes ngdon

represent a social member. The dead are too farveirfrom the living.
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The living are responsible for the dead, but thilfuaent of that responsibility is full of
inconsistencies. The living’s obligation to the ddsecame institutionalized when it became a fetony
abandon a dead body following the Tri-State casgtiige fact that there are fewer laws for crematstes
than for intact human bodies means that the tra@tofehe ashes of the cremated is less like geriment
of a fellow social member than the care of the bsdif the buried. It is true that memorializatiaips
solve the problem of cremation alone, called diogemation, because cremation without memoriatizati
equals disposal only. But memorialization is fa tiving. If the living do not do it for the deatthrough
ceremonies and monuments that record the lifeeotidad, then the living have not fulfilled their
responsibility to the dead to keep them among wssaxial member. Memorialization in the form of a
ceremony may take place just before or after tamation, but memorialization for the final placeteh
the ashes is weak, diminishing the way the livirggramembering and caring for the dead. What to do
with the ashes is not even clear in the culturalplate or recipe for what to do with the dead e ¢ase of
cremation.

Even the mobility of the society threatens sodéa.tCremation for mobility reflects the weaker
social ties. In Decatur City Cemetery, the deadlmadisinterred and move with the living from one
cremation garden to another. But, while this isranf of maintenance of the social tie between tiadi
and the dead, it is not as deep or as permanéeeaing the dead with all the living of the famiind all
the previous dead, in a family plot in one towmimich everyone lives. The same goes for dividirgy th
ashes between relatives in different cities. Irhgnstances, cremation accommodates the indivistiali
separateness of the living. What to do with thedd#zen, follows the cultural system that bestWitth the
increasing individualization and personalizationttia society.

It is no wonder, therefore, that the relationshgpaeen the living and the dead reflects the
atomization between living social members. The @alfithe living is proportionate to the loss of Hueial

member at death. Our value is measured by and piropate to how great is our loss. Weaker socé ti
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mean less important lives. Valuing each other\gssn we die equals valuing each other less whéamgliv

When we lose a social member, we can be no clogbat person in death than we were in life.

Secularization

Perhaps the most significant consequence of thegamgecultural system of cremation is its role
in the process of secularization in the society,ltiss of the sacred in the culture. Along with the
implication for social ties, secularization is pksial sociological import. Traditionally, buridhrough the
cemetery and the grave, cares for the body as gleenegarding the body as sacred for religiousora
and, additionally, cares for the social self/perd@t the body represents. The social self is aecnbt
traditionally sacred in religion. But there is alsgocial sacredness as well as a religious saeseda the
body. Preserving the body in a grave in a cemgtargerves the social member, a sacred function of
funerary cultural systems. For both religious aociad reasons, the dead have been sacred in Western
societies. But times are changing. From the Ged®glhsurvey, we know that some Christians are even
adapting and secularizing traditional beliefs, sgé¢he spirit as sacred and the body as wastes/éreu
body as the sacred former host of the soul. Withgbcularization of the body from sacred to prefan
becomes acceptable to burn the body, becauseititéssgone.

The presence of the ashes further secularizesehgated body and person. Scattering is a secular
move away from our traditional sacred custom ofddat church or in a pastoral cemetery. Being
“dropped from an airplane” or “spread on a footlfield” do not equal sacred funerary customs. Asires
meant to stand for the self in memorialization, odv successfully they do this varies widely as the
disposition of ashes remains an open processnhe smstances, the final disposition of ashes can be
socially sacred, but most alternatives are nottteeligion. Scattering does not require a mimisBait it is
a shrinking social sacredness, because the figpbsition of ashes is not usually sacred to thegay

community the way a cemetery is. For example, edatf on one’s own land or property is sacred ¢mly
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immediate family members in memory, for only onaegration. Memory is not the same thing as
memorialization, and memory as memorialization dusdast beyond those who knew the deceased. With
ashes the boundary between the sacred and prafanen less clear than it is with the body. If Aimg,

ashes seem to be more profane than the inanimdye Ashes are the residual refuse of the cremation
process. We have borrowed cultural beliefs andesaftom burial in order to know how to regard aadec

for the dead body on the way to the crematoriurhweuhave done little to nothing to protect thedlea

once they are ashes. Laws help institutionalizéothendaries of the sacred, the person, and the
object/refuse quality of each step in the burial aremation cultural systems. As it is, ashes damen

legally represent the dead, which is a greaterantiitin the fact that ashes do not equal the livirashes

do not equal the person.

What is appearing in this research is the possitufithree levels at which funeral customs may be
sacred - the religious, the social, and the petsdihe religiously sacred is institutionally sacredich is
what burial has been, especially burial at chuftte socially sacred is subinstitutional, not repnéative
of ties to the institutions of society such asgiel, the military, or the economy. That which diglly
sacred is socially valued within an area, but reateissarily as organized as a community. That wikich
personally sacred is sacred to the individual glsneh as when a daughter alone scatters her'father
ashes in the woods. However, these levels of saessdin descending order, reflect increasing
individualism. The individualization of end of lidecisions is another form of secularization, beeati
departs from sacred customs. Once how to takeofdhe dead was a family decision, and the deaé wer
placed in family plots. Religious guidance was citesl at death, resulting in collective funerargidimns
and practices for all members of the family andetgdo follow. At present, decisions may be megfiih
on an individual, not collective, basis. Therdititel to no collective meaning now. Death has bezam
individualized that the dying are choosing how thent to be cared for more than the family, with a

greater number of choices with which to personalizé individualize the funeral plans. Pre-planned a
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pre-paid funerals further encourage individualmtike their own personal decisions. As a resultgsom
choices, including where to scatter the ashes,beaynly meaningful to the deceased. Then, as that
individual departs, taking the meanings away aspheson passes, the significance of where the dead
scattered is gone, too. Consequently, surveysdwgdhat the survivors may feel almost no special
connection to the location of the dead. The seialtion and individualization of cremation as ataral
system means that the treatment of the dead ispamtially socially sacred and often only persgnall
sacred anymore.

Cremation equals another secularizing turn in dbattefs and practices like the rural cemetery
movement that led to the advent of pastoral cernester the early 1800s. The rural cemetery movement
was a response of romanticism to industrializatiéith the movement, burial left churchyards and
organized religion. But it was a secularizing crdtuurn in which the new pastoral cemeteries vatite
socially sacred as in set apart and revered. Rastmeteries, like the old church cemeteries|esyally
protected as sacred places that cannot be distuslithdfurther restrictions affecting what can helb
nearby. While cremation may be, to some extentgseatt, the locations of ashes are customarily not
revered and, with a few exceptions, usually not porganized religion. In fact, cremation as &ural
system to follow was originally conceived of asépéndent of religion. Cremation in America was &acu
born. Among funerary cultural systems, we belielgion says to bury. The earliest associationk wit
cremation was the burning of rubbish, waste fordbstitute, which is the Western view, not purifythe
spirit, which is the Eastern view (Coleman 1997 Western ideas of cremation were adopted alotig wi
old Western ideas of burial. However, contempoparstmodern ideas of cremation as a cultural system

involve shallower expressions of emotions with s@w that celebrate life, turning away from religio
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death, and grief (Davies 2005). As the British $&hdouglas Davies, iifthe Encyclopedia of Crematipn
puts it,

One significant, but not entirely unintended, cansance of the emergence

of modern cremation involves secularization. Untberd as a process in

which established religious influences cease ttobwrally effective in the

public life of a society, secularization has belady evident amongst

some cremation groups (2005: xxiii).
Thus, the rise in the popularity of cremation fsir@her secularizing cultural turn in death praes@and
beliefs and the first major one since the advenhefrural cemetery movement. In the case of ther|a

burial moved away from the church. In the caséefrtew cultural turn, the dead move away from both

burial and religion, abandoning millennia of sacnedlition.

A Continuum Between Life and Death

To conclude this discussion of cremation as a railsystem, it is apparent that the cremated dead
are deader than the buried dead (see Figure 6e2thzan be looked at along a continuum from those
fully active among the living to those most remo¥iexn us after death. Beginning with disabilitycid
involvement in life is often limited by the prejeifil way others treat the disabled, by not relatmthem,
not including them in activities, and not buildiagcessible structures that allow for full involvarheéAs a
result, the disabled, like the chronically ill Ing in nursing homes, can experience a social d€aifiman
1961). Social death occurs at the point when aiviohahl is thought of as dead and treated as itldpa
family, friends, and professionals, although hetw remains medically, biologically, and legaliyal
(Glaser and Strauss 1965; Kalish 1966; Sudnow 198 dying pull even further away from social
activity in all aspects of life as they feel lifigpping away from them as their conditions wors@nce
death occurs, social and physical life end comfylet€are of dead bodies to be buried, then, ine®lv
embalming and make-up to preserve the dead astddiée as possible (Coleman 1997; Foltyn 1996).

The whole person, represented by the body, islkefing as if just asleep. In burial, the personliwed
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with is tied to the body. In cremation, howevehesno longer represent the person who was onae ali
Thus, the cremated dead are farther from the lithiag the buried dead.

Cremation hastens the removal of the body frombljféurning it back to nature. In cremation, the
body is treated as waste, because it is acceptalle so when it is soon to be turned over to Hitenal
world. Christianity says we begin as dust and tst e shall return. This view is central in Western
culture, even for nonbelievers of religion. Turnthg body into ashes is the equivalent of turniregkiody
into dust. A body that has become dust is not eedanody kept to look like the living thus preseryi
social connection as social ties. How this is hapygis a function of how we are handling cremation
Cremation memorials could be more elaborate thaialbmemorials, symbolically working to keep the
cremated alive in the absence of the corpse. Bertemation, even the memory, along with the idgnat
the deceased is less well preserved on site, pomeing to the state of the body. Ash and bonenieag
remains signal that these people are more deadamalthan the buried. Therefore, the cremated dead
deader than the buried dead. That is the primdtyralimeaning that separates the treatment ofsashe
from the treatment of buried bodies. In our cultanel society, we feel strongly that cremation separate
matter from burial that must be handled differenlpnsequently, we have developed a separate, Emgerg
funerary cultural system for cremation, with itsromeanings associated with it about the process of

cremation, nature, the body and ashes, the saamddhe relationship between the living and thaldea
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Burial:

Death > Funeral Director > Burial in Cemetery
and Services

Cremation:

V
v

Death »  Crematioti Disposal of Ashes

Figure 6.1 Two Cultural Templates for Caring for the Dead
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Disability Social Death  Dying Death Burial Cremation

Most like Least like
the living. the living.

Figure 6.2 Death Along a Continuum
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CHAPTER 7

CREMATION IN A POSTINDUSTRIAL SOCIETY

I will return now, in more detail, to the questignesed at the start of this research. As a re$ult o
the analysis of surveys with people selecting, rmotdselecting, cremation, the evaluation of howpgteo
are using cremation gardens, the examination of Ewrounding cremation, the investigation of
consultations with professionals, and the companigith responses to national surveys, it is poesibl
answer the questions that initiated this studygByping the questions together and considering the
evidence provided by the results of the investigetiin this research, we can put together, in sutotal
picture of how the rising use of cremation is,not, functioning as a cultural system for Amenia
today. Thus, the questions guiding this study &eit subsequent answers can be considered by first
looking at how cremation contrasts with burial,rtlexamining what people are saying and doing with
memorializing the cremated. Next, cremation asl@l system can be assessed by considering how it
serves as a modef social life, how it functions as a model social life, how that compares with life in a
postmodern society, and, lastly, following Durkhelow sacred is cremation as a cultural systenuin o
society. Since, as Durkheim said, the performaficeanrning rites is essential to the collectivitythe
event of death, it is important to conclude withet¥ter or not the cremation of individual social nbemns
is preserving the sacred through the social tiaskiimd individuals to the larger society in whitley must
exist. In this way, we can see just how crematsooriis not functioning at this most basic leveltfee

social maintenance of collective life in a postistfial society.
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Deviating from Burial

Let us revisit the first set of questions raisedhapter one. These questions are posed to consider
how cremation initially contrasts with burial. Thughat does it mean to deviate from burial? In the
process, do religion and tradition still guide widuals? Is the shift from burial to cremation anficof
secularization in the society? What might specifiers of cremation indicate? What do people’sualitis
toward their own postmortem care signify? How Hesdtate responded to these changes in terms of
regulation? In American culture, to deviate fronmidlis to choose cremation. Leaving burial means
leaving behind centuries of religious traditionid&nce gathered in the course of this researcts lmedira
decreased connection between religion and cremetiopared with burial. In a statement exemplifying
this weakened relationship, one informant said, (¥an’t particularly tied to any religious group, s
cremation was right for him.” This disconnectiorivieeen religion and death, especially with regaods t
cremation, has been observed by other scholarglhs‘im the Handbook of Death and Dying003,
Bryant, Edgely, Leming, Peck, and Sandstrom nait thhen it comes to death, people are no longer
living as secure in their religious beliefs as thege were.

Until the twentieth century, most Americans cowdd death secure in the

knowledge that their religious faith, with its attiant eschatological scenarios

of heavenly existence, would comfort them in tramsting death. By the

mid- to late-twentieth century, however, eventsaretp erode traditional religious

beliefs while enhancing the level of anxiety abad fear of death (p.1035).
These authors believe this decreased relationgtipelen religion and death to be a continuing trend,
lasting well throughout the twenty-first centuryoulas Davies, in thEncyclopedia o€remation 2005,
considers the weakened association between relggidrdeath to be greater for cremation than foiabur
“Although many countries with protestant and Cathbhckgrounds would still, in the early twentysfir
century, see a close bond between religion andlbtinat link is less strong with cremation” (p Bxi

Therefore, what it means to deviate from buriatbgosing cremation often means to have a weaket bon

with religion when facing death and caring for thead through disposition and memorialization.
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Consequently, since it does involve a turn awagpnfomnnections to religious traditions, the recent
increase in cremation, and decrease in burialfasna of secularization in postindustrial Americsatiety.

In further assessing what it means to deviate fbanl by opting for cremation, we can also look
at the answers provided by survey respondentsverage, these individuals are characteristicallitayh
Protestant, and educated people, both male anddelase characteristics indicate that it is peeyio
have had more opportunity to explore new ideasutjinceducation and fewer ties to strict religious
traditions, such as Catholicism, that are seledtirigreak with funerary tradition and go with creima.
Cremation is new to Americans and it takes a aeftaedom of ideas to be open to choosing it. The
attitudes individuals opting for cremation have apgitheir own postmortem care tells us that cremnati
carries with it an appealing set of associatiorth gbat it is less expensive than burial, sim@ed saves
resources such as land. Respondents who maintainreection to burial primarily cited religious supp
for burial and opposition to the burning or destoraof the body in a crematory fire. Thereforenvay
respondents, at both the state and national leveis personal reasons given for their own funecarg
bear out that burial is still connected to religaeomd that cremation largely is not. To those chapsi
cremation, the new ideas they are open to may, thean a positive concern for reducing funerarg fas
the form of a reduction in financial and environri@mcosts. For them, what it means to deviate from
burial is to be relieved to find death simpler @edular through the use of cremation. Overall, atém
involves a streamlining of resources for our treaitrof the dead.

How the state has responded to the rise of crematiterms of regulations has been inconsistent.
Part of the process of cremation has been regudatdgbart has not. The legal obligation of thenlivto
care for the dead, in such terms as not abandenitead body, has been reinforced in the state ofgize
But legal care for ashes, in any manner compatalilee care and protection of burial sites, dodeRist.
With cremation, protection for dead bodies on thaiy to the crematorium has increased but protectio

for ashes on their way from the crematorium has Hioé Tri-State Crematory scandal, in northwest
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Georgia, in which hundreds of dead bodies wererehated, but strewn all over the property andtteft
rot, resulted in the tighter legislation mandatihg care of dead bodies and the inspection of daiaa.
Yet, the legal rights and care of ashes did noteggslative attention. Scattering sites are noicemtrated
and organized like cemeteries. Places where asbesaitered are not treated as sacred undemthd tee
presence of the dead in the form of ashes, urti&gtesence of the dead in the form of bodies in
cemeteries, does not sanctify the location religligusocially, or legally. Culturally, ashes do mepresent
dead individuals the way bodies do. Legally, itrse@shes are not people. Therefore, to deviate from
burial, by choosing cremation, means to legallgdar the dead as long as they are bodies, bubricgat

the dead the same once they are ashes.

Memorializing the Cremated

How the cremated dead are memorialized can be sshtidy answering several questions posed
in chapter one. What choices are cremation usekinméor remembering the cremated? How are we
identifying the dead? Are we maintaining their itliées as social members of families, churchestoer
social institutions? What does abandoning the @ibeadstones indicate? What specific attitudes and
preferences do people have for their own and theéd one’s physical and social afterlives? The
“continued association of the dead with the livingy be demonstrated by memorials” (Francis, Ketlahe
and Neophytou 2005:xix). But while memorial optianith cremation are diverse, memorialization of the
cremated is too often left vague. With crematidhete is no ‘body’ [mourners] can visualize when
tending the grave or niche. It is instead onlyla pf ashes” (Hatch 1993:77). Like the legal clarit
associated with dead bodies and not with ashegp|g&m are more clear about what they want dotie wi
their bodies after death than with their ashesy@riny percentage of Georgia Poll respondentgwer
unsure when asked what they want done with thelidsoafter death. In both state and national sgtvey

people know if they want burial or cremation. Butem cremation choosers are asked what they waet don
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with their ashes, the percentage of people whaiasare rises. Uncertainty was expressed in othgs as
well. Some respondents choose scattering as afsdefault option that has become customarily
associated with cremation. But when pressed te sthere they want their ashes scattered, many could
only say “somewhere” or “somewhere nice.” The latkpecificity in these responses, indicates these
respondents do not have a clear idea in mind of ey want done with their ashes. People are sure
of their choices for disposition than for memodgation. Ashes are more of an unknown quantity than
dead bodies. Ashes are vague, as are expressedialaation choices sometimes. Further, among those
survey respondents choosing to take ashes hontlecse doing so because they do not really know what
they want to do with their or their loved one’s @shlf memorialization choice was as clear as diipn
choice, then we could say cremation is as estaalishfunerary cultural system as burial. But wenoan
Cremation, therefore, at present, is a less diess,socially and culturally institutionalized aptifor
funerary care than burial.

A second way in which the memorialization of theroated is left vague is in terms of identity.
With cremation, we are abandoning the use of gramdsheadstones and, in the process, not identfigang
dead as clearly as is done with the buried. Wedcolibose to handle death by burying the crematad de
in small cemetery plots and erecting standardtsizsistones, with standard information, over theega
of the cremated, treating them like the buried. Batchoose not to. We treat cremation differentiyrf
burial, because we believe it is fundamentallyegéht than burial. The associations we have with
cremation are not like the associations we havie kuitrial. Symbolically, we connect cremation with a
return to nature much faster than with burial. Tremated are, after all, already ash like the pcbdti
decomposition that is just beginning with buriahefefore, when we memorialize the dead by placing
them in a cremation garden, the garden is desigmpthce a greater emphasis on nature than onetdt d
or their living visitors. In cremation gardens, thare many trees, shrubs, and grassy areas and few

identifying markers for the dead. In Decatur Cignietery, in Decatur, GA, the names, birth year, and
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death year are all that is known of the dead, ai€baenant Presbyterian Church, in Athens, GA aven
the names of the dead are identified in the cremagarden. In the Georgia Poll, as in national sysy
over half of the respondents choosing cremation thesly wanted their ashes scattered. But when ashes
scattered, at sea or in the woods or off of a nainnthere is usually no marker or plaque to skigré
lies... .” When there is no identification, themtainly is no acknowledgment of the dead as aaboci
member of a family or a church or other socialiingon. The social connections the dead had wiiga a
are not known. In memorializing the dead, we cadéhtify the cremated like the buried. But, we ad,n
because we see the cremated as deader than teé tead, long gone and returned to the cycle ofr@at
All of these options, placement in a cremation garccattering at sea, or scattering on land
provide for the cremated’s social and culturalréiftes, but without the living as closely tied tet
cremated dead as the buried. With cremation, thd dee not as known to the living and not as aduless
as the buried in a cemetery. It is not so easysibsomeone who has been scattered. In fact, wetlo
think of ashes as a person anymore. Rather, tleey part of nature. We do not say, “John was seaitte
We say, “John’s ashes were scattered.” Ashes apbjant not a subject. Consequently, the cremated d
are more objectified than the buried dead. Theabtbijee ashes, that we scatter into the wood, inde,
or out to sea, we little expect to keep companh agt we might at a cemetery. Thus, the social ties
between the living and the dead are attenuatedtkicdse of cremation. These are our memorialization
choices with cremation, and they symbolically révkat to us cremation is inherently different than

burial.

Modeling Social Life
Our next sets of questions take a look at crematsoa cultural system. Since a cultural system is a
complex of symbolic beliefs and rituals (Geertz 38)/ it is a symbolic complex that models socfel li

More specifically, it serves as a modi@i social life, prescribing beliefs and rituals to ursearing for the
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dead, and it serves as a modlietocial life, reflecting the beliefs and practitieat constitute the larger

society in which life and death occur. As a cultgsestem, then, cremation functions to both préscand
reflect the social world around it. We can exameaeh of these functions more closely by considering
how the evidence of this research addresses thatigng posed at the outset, about the manneriichwh

cremation models social life.

Model ForSocial Life

Let us first consider how cremation serves as agffod social life. What cultural model do
people use in caring for the dead when they ababdaal? How do they orient themselves? What is
gained and lost? What motivates the change? Asdelnfior social life, what thoughts, feelings, and
actions toward each other does cremation guide hawe? What meanings are there for people who use
cremation to assure them that they are taking gaoel of the dead and themselves? A funerary cliltura
template is a symbolic complex of beliefs and f&uhat govern postmortem care. A successful mimdel
society gives meaning, guidance, orientation, aptivation. It is essential to the maintenance aiao
order and the avoidance of chaos in the threatafird(Kearl 1989). Rituals are part of society'stagic
response to crisis (Shils 1981). Without a guidinfjural system, the loss of a social member tereathe
very stability of a social group. The halt of ritirathe death of a Javanese boy, studied by Gasrtzcase
of social reorganization, discussed in chapter mnan example of the threat death brings to aegpcThe
death of a member of a family and society bringsualsuffering over the loss, but the problem ofesiirfig
is not how to avoid the inevitable, but how to sufflong the way (Geertz 1973c: 104). Culturalesyst
when they work well, place suffering in context grdvide a vocabulary for experience.

The only cultural model available to Americans vatmonot want burial is cremation. But
cremation as a cultural system is an emerging @llaystem, not completely defined yet. Thus, awdel

for social life, it provides guidance in some araad leaves other matters undefined. Interestitigy,
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evidence from this research indicates that peopie ethhoose cremation frequently find it a happy cloi

It is not a glum default option. Because it idl stédw, it remains a personal choice with buriattesdefault
option for loved ones who have not made definigmgl Individuals who choose cremation are making an
active choice to go with something different in batisposition that often has creative outcomes in
memorialization. Over the course of this reseantdny people were genuinely excited to tell me their
stories, because they had fanciful ideas for meghogtions. They wanted me to know that they were
thrilled to imagine their ashes being “scatteredt@nbeach” or “launched in a fireworks displayuc
highly positive ideas are not unique to my reseaBther authors have written about the concepfuof “
funerals” (Gadberry 2000) or other creative mentajdions, such as having one’s ashes carried a®pa
a Mardi Gras parade in New Orleans to the Misgissiper (Parker 2005). As a cultural model, then,
cremation guides us to not think of the body asawed that we cannot burn the body and be creatiiie
the ashes. Life is to be celebrated, even if tredima death is to be denied (Aries 1974). Whapisajly
gained in this model is creativity and individualfssxpression as people are guided to orient tebras
with cremation toward life and away from death. Wihihe positives associated with cremation are gfart
what motivates the changes from burial to crematidrat also motivates this change are the negatives
now associated with burial. In the Georgia Polveyr sentiments such as “I do not want to rot albx”
and “no worms” were shared to express a culturategpretation of burial that focuses more on the
negative effects of bodily decomposition than tbsitive effects of bodily preservation.

Although cremation generates excitement for sortere find it not so easy to navigate the new,
often ill-defined, funerary cultural model. Suffegi, which challenges the order of the world, has
traditionally been addressed through religion. glefi symbolizes the transcendent and sacred tauitis
inspires awe. Cremation, instead, is not as effecicultural system as religion. Primarily segular
cremation helps as a model for suffering, but inglately. Without clear institutionalized guidanaeda

support for cremation, we can borrow from religgmme, but we, including the clergy, are still pumgu
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our own guidelines and meanings for cremation e family, the individual selecting cremation must
do part of the work. They have to adopt and adapiesof the symbolism of cremation’s meaning in orde
to know how to mourn and memorialize. In the precéisey are likely to think of the body as wast, n
longer the sacred vessel of the soul, that is blesened by cremation in its return to nature.vizhite
cremation users may think of the body as returtingature, the meaning of ashes is less clearipetin
the cultural system. In the state survey in thi®agch, it was clear that although creativity in
memorialization is an opportunity for some, it isairce of possible confusion for others who ase le
likely to know what they want done with their ashiégrther, once their ashes are disposed of, their
presence in society is greatly diminished, as Wguaty little identifying information is placed ar over
their sites of final disposition. As such, crematiaoes not tell us to leave much of an enduringreeof
memorialization behind with which the living camtioue to know the dead. In the relationship betwae
cultural system and social life, cremation as aehfmt social life is an emerging cultural system that is
partly meaningful, partly vague, and in the proaadseing completely defined and articulated. Fawna
degree of security is what is lost in the changeéen burial and cremation. What meanings thatthes
for people who choose cremation to assure thenthbgtare taking good care of the dead and of
themselves, such as beliefs about nature and fuitesds more about life than death, are secular
meanings. It has yet to be seen if individuals fiildl, as fully and as deeply, the same

guidance in cremation’s prescribed complex of fangbeliefs and rituals as they once did in burial

through religion.

Model Of Social Life
The other side of the relationship between a callsystem and social life is the modékocial
life side. Through this, we answer questions suctvlzat does the change from burial to crematideatsf

What does it reflect about the self, the familyd &me larger society? How has this change, or dewiin
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funerary beliefs and practices, been acceptedfi@astand rationalized? What does the body refext
signify about relationships as a model of socfaPliWhat does cremation tell us to think and feela

our bodies, our selves, and each other? What deasé¢morialization of the cremated reflect? What do
gardens and other places for the cremated symBoire the cremated kept with the living as visigabl
citizens like the buried? How do the users of tiea cultural system make sense of death? When a
cultural system serves as a moadesociety, it reflects social meaning and realitisg®sal practices
symbolically embody larger cultural trends and dfsli{Stannard 1977). With the handling of eachidemat
picture of the present cultural era emerges. Tewlral systems embody both social stability anclad
change. As a result, cremation as a cultural systelmodies some characteristics of social stability
consistent with burial as a cultural system ankbcée$s many features of society that have becomefesan
with the advent of a postindustrial world. In ttese of the former, cremation continues to serve the
funerary functions of a society that still caresife dead. In the case of the latter, many satiahges are
evident in the survey, disposal, and memorializatiptions evaluated in this research, some of waieh
positive and some of which are negative.

Many individuals choose cremation, because itfie@ing, simpler option. For some, then, the
weakened ties between the living and the deag@siive that comes with cremation. In surveys, aom
people expressly wanted cremation, because iess‘df a burden on family.” One individual statéd,
don’t want my family to have to tend to my grave years to come.” Another respondent said, “Busal
terrible thing to do to a person.” “| don’t want rfamily to have to watch them lower me into theugrd,”
was also heard. For these individuals, cremati@nviery positive option, free of the negative megai
they attach to burial. In such cases, burial igfieédd. No matter how close these people have toethweir
relatives in life, they see burial with its conctemit ties between the living and the dead to berddmn. In
fact, it is often because these individuals condidemselves close to their families that they want

protect them from the difficulties associated vitirial.
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Thus, cremation reflects freedom from the deadHeriving, reflecting a society where
individuals believe that people should not burdea another but be allowed to be free of each athen
possible. These sentiments fit with a highly indualistic and mobile society. If the living aredidown
by the dead, they cannot move around as easilg. r&sult, cremation embodies a society on the mave.
addition, cremation models a society that favorsqal choice. The numerous options people hawaytod
to tailor their purchases to their lifestyles, tladso want to have in their death care choicesn@tien
permits a wide range of memorialization possil@ititirom scattering in a church garden to launchiag
rocket into space. Therefore, A funerary cultuyatem that allows for freedom from the dead, fer th
mobility of society, and for a plethora of persodabices to accommodate different lifestyles isnfiamy
cremation users by far the best, most positivecghone could make. Such reasons are grounds for
accepting, justifying, and rationalizing the choioaleviate from burial as a cultural system toward
cremation as a cultural system, as a model ofdthéemporary world in which we live.

However, what is positive for some is negativedthrers. When death challenges the social order
(Geertz 1973c), order is maintained by disposinthefbody through burial or cremation and
memorializing the dead. But locating the dead wittociety is less coherent and more disorderly with
cremation, when the ashes are scattered at seaxdomple, without a clear place to revisit and wth
much of a ceremony at the site. It is thus hardeegard the dead as still symbolic citizens ofsheiety
(Warner 1959), because of the weaker ties refldotadd facilitated through scattering, which is thost
popular choice for the final disposition of ashéfhere for some this means freedom from the dead, so
individuals can go on with their lives, for otheitaneans cremation reflects a weaker society pitbr
quality ties connecting social members to eachroth@icture of cremation as increasing in a highly
active and mobile society may mean optimistic comece to some. But when the family plot in theiow
cemetery is no longer a meaningful place to restéad, because no one is “home” to visit and tiegich,

then cremation becomes more salient due to pe@itg less connected and living in separate towns.
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While there are people who revel in a society oftiple choices for everything, there are also peapho
feel this leads to distraction, self-indulgence] aarcissism. For the latter, over-personalization
symbolizes a society of individuals who no longgtoiw tradition, when burial has been a long-stagdi
Judeo-Christian tradition in Western society. Fitbia vantage point, cremation signifies a worlavimich
people think and feel only about themselves andahotit each other, only about the present andbmtta
the past. Individuals who select cremation reféegery different self image than do those who choos
burial. Having the body thought of as waste andatees thought of as nothing but dust indicates a
devaluation of the person after death. All thatdremated have to represent of the person, thaftetf
death is the body on the way to the crematoriumthadishes that remain after. Ashes that are sdtte
are not preserved as the final resting place @ragn. Even ashes that are interred in gardenis,asithe
gardens in Decatur City Cemetery, are over powbyahture where memory of mourners is absorbed by
the natural world rather than reflecting on a warldralued social members. Thus, the memorialinatid
the cremated can reflect a world in which peopl&ersense of death by letting individuals go and not
maintaining the dead like living social membersef#fore, cremation as a cultural system serves as a

model of society, a contemporary society that spemple can find their place in more easily tharerth

Modeling a Postmodern World

The contemporary society modeled by cremation@staral system has often been called a
postmodern society. The rise in cremation occusstahe when our culture has undergone radical
changes, developing into a postmodern world (Ras&882). Following industrialization, and forming a
extreme manifestation of modernization, this isvetcharacterized by a devaluation of the trad#tiand
teachings of social institutions, including religi(Denzin 1986). People have come to question disé p
and its practices (Jameson 1984), becoming mone tpneir own interpretations of what our liveglan

our selves mean to one another. Further, this mam world is constantly on the move, becauseléss
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bound by tradition. Altogether, then, these cultareanges strain individuals’ connections to social
institutions and one another. Cremation as a allgystem reflects a postmodern society, becatgest
to locate people in a highly individualized andraied world.

Cremation symbolizes a postmodern world in manysw&p have a member of a family cremated
and scattered in a place just meaningful to theassd is indeed to personalize and individualiee t
experiences of death and mourning. Scattered agttesittle to no identification do not speak ofcéal or
institutional ties, and a society of atomized indiials is a hallmark of postmodernism. There armany
choices for memorialization that they cease tbaltleeply meaningful, therefore shallowing expesen
Even the clergy, lacking tradition related to créoraas a guide, has had to invent what to saynduri
memorial services. A newly invented, shallower wasl a very postmodernized world. People are tgrnin
away from death just to focus on life (Aries 197#),having celebrations of life instead of funerals
(Gadberry 2000). In this such a world, social,itnibnal, and religious ties are all weakenedaln
postmodern world, the living want to focus on tiveng in life and not do the work of maintainingeth
dead among us as symbolic citizens of the socirifer 1959).

Individualism, a primary characteristic of postmodsm, is evident in cremation through the
individual decisions to be cremated, the privaeeient of ashes, the personalization of funeral
ceremonies, and the multitude of choices for digiposand memorialization. Because increasing
individualism means we are less tied to the deadeach other, individualism can threaten social
cohesion. With cremation, each death stands ajrdut the cohesiveness of following tradition.
Individuals are deciding for themselves what theytdone with their bodies after they die. They are
making these choices independent of, and sometiritlesut even consulting, their spouses or other
family members. Over the course of this researdrerthan one person said, “Cremation is an indafidu
personal decision,” rather than a family decislarone case, spouses made separate decisionkgbut t

wife wanted their remains to be together. The hndlhose to be buried, and the wife chose to be
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cremated. As a creative solution, she also plahsite her ashes scattered over his grave. Mostegeop
however, reported they preferred to have their@shattered someplace personally special to thein. B
the private placing of cremated remains in sitesaividual significance signifies a more individizad
society. “The invention of tradition involved inglprivate placing of remains expresses something of
postmodern secular society in which personal chpiedominates over received tradition” (Davies
2003:771).

Individualization and secularization also exterwthe funeral service itself. For instance,

The fact that traditional religious services oftese music and some form of

eulogy on the dead, as well as some sermon orldbe pf death in life, has

made it relatively easy for non-religious and sacébrms of rite also to

employ music and reflections of the deceased pdrabwith wider options

in terms of content. Playing the dead person’srigaausic instead of

singing hymns or using an appropriate reading fadiavorite author or poet

rather than sacred scriptures changes, and pei@s)dhe content while

maintaining the continuity of cultural form (Davig805:xxii).
Individualization is manifest as the personal idtgrdf the dead takes precedence over traditioslaious
liturgy. Consistent with the evidence in this resbafurther personalization, privatization, and
individualization exists in the multitude of chascpeople can make in what they want done with
themselves after they die. Nowadays, people cae tieir ashes placed in an urn personalized inmeayy
you want (Ansaldo 2005), in a floating balloon oraputting green (Rehfeld 2005), or in a colotéuhb
with a contemporary design (Francis, Kellaher, Biedphytou 2005). Alternately, one can have hisasr h
body encased in plastic via plastination (Walted®0or frozen via cryonics (Bryant and Snizek 2003)
Cremated or otherwise, memorialization can be iddialized with a memorial tattoo (Cohn 2005) ortwit
an impromptu memorial at a roadside, gate, or henteance (Reid 2003).

The association between death practices and indilizin, seen in this research, is part of a larger

pattern occurring not just in the United Statesibuither industrialized or industrializing natioms

Japan, for example, individual gravemarkers areesmsingly distinguished from family markers. Fullesi
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portraits are appearing etched onto the gravestfrgain Russian mafia members (Eskenazi and
Kondakov 1997). In addition, like the increasinglglusive war memorials appearing in the U.S.
(Schwartz and Bayma 1999), the construction of mmmits at Yad Vashem in Israel recognize groups,
organizations, and individuals once excluded fromnarrative of the Holocaust, revealing a change i
Israeli culture toward a more pluralistic socieBydg 2004). In each of these instances, culturalstu
toward individualization and democratization areoreled in memorials. Thus, the individualism eviden
in cremation in this research is also evident anrtiemorialization of the dead internationally. Evfeme
prefer to think positively about cremation, it algadoes reflect the increasing individualizatidn o
postmodern society.

Where cremation is reflective of postmodern socigaditional burial, especially in landscaped
cemeteries, is better adapted to a modern so8iatjal is better at fixing the dead within a comntynin
a world that is cohesive not fragmented, moderrpostmodern. But there is no need to be nostalmata
burial. Burial in modern society has carried witinvidious distinctions of wealth, class, raceqd gigender.
Such distinctions in the society have been remitat the positioning of graves and in the style of
monuments in the cemetery. The cemetery is a syoiagllica of the whole society (Warner 1959), good
and bad. Funerary practices as cultural systenng wéth them symbolic reflections of the larger by,
for better or worse. Symbolism is meant to relatais sphere of life to a larger sphere around aim,
social world or a religious world, within which lsan symbolically locate himself (Geertz 1973c).
Traditionally, for the buried, this symbolic wortchs been religion. But, at least in theory, posinoidm,
reflected in cremation, does not contain an orgahoherent symbolic order with which one can cohne
oneself to something larger than oneself. Crematrm@refore, may have to be more pragmatic, asebe
to religion as an institution weakens and socé tiontinue to dissolve. Instead of relying on fange
ritual to unite life as lived to a symbolic ordpgople using cremation must work harder to fittthe

together. People must be careful, optimistic, amgefully successful in inventing further transfotima
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symbolic meanings with which to affiliate with cration. Perhaps the focus on life, evident in the
ceremonies of people who choose cremation, is btiese meanings. We are pushing to make death
meaningful again as cremation emerges as a cuftysegm. May we succeed on some level that isgreat

than what is merely personally meaningful and gagsonally sacred.

Modeling Larger Cultural Trends

In addition to modeling the larger postmodern agltof our postindustrial society, cremation
serves as a model of social life that reflects oldager cultural trends and sociological conceRus.
example, cremation reflects a collapse of boundani¢he larger social world. Invidious distinctgaf
race and class, common in a modern world, are pésajng in a postindustrial age (Zerubavel 1991).
Severe social boundaries that once limited the dppities of those on the bottom of society areistaing
in this increasingly egalitarian world. Where blpgeactices supported race and class distinctiorlise
location and construction of graves, cremation da#sCremation practices, as a cultural systeovige
more of an equal opportunity. As the identity af tremated is not overtly preserved in our present
memorialization practices, neither are distinctiohsace and class. Horizontal social boundariegeoider
and race and vertical boundaries of social hiesaach not recorded in the memorialization of the
cremated. Where it was once thought that cultuodved from nature (Levi-Strauss 1963), cremation
shows the reverse pattern. Socially, culture isrnéhg to nature with cremation. Our cultural bisliand
practices are absorbed into beliefs and practigssirong overtones of nature when it comes to
cremation. Nature dominates the dead as they désaypto the natural world. Without a preservedyhod
ashes become dust, and the cremated dead are temténe buried dead. Nature dominates the living
when they go to visit the cremated in a heavilykoaped garden, or on an unaltered beach, and find

easier to commune with nature than to commune thildead.
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Immigration is another macro-societal trend tharb@n cremation in America. The rise of
immigration to the United States from non-Christi@muntries is facilitating the change in American
society to a more pluralistic society. With incriegspluralism, there are fewer rituals that areretidy
the whole of society. Traditional funerary ritu&@domes secularized, sacred only to smaller nundfers
people in smaller groups. What is sacred only tallspockets of immigrants is not sacred to the wtuil
society. This cultural trend is already manifestiemation in the U.S. statistically. In many Weste
states, where immigration is higher and peopldem®traditionally religious than in Eastern states
cremation, which is less tied to Christianity andaism than burial, has already approached or drcee
50% of deaths annually (CANA 2005b).

Technology also bears on commemoration. Evidendteisiresearch shows that the cremated, to
date, are not as memorialized as the buried. S@ave $aid it is not as necessary to memorializel dael
nowadays as it once was, because changes in tegyradlows us to document our lives more. Photos,
email, and home movie videos may mean that we eap khe image of the dead alive among us to the
extent that we no longer need to bury a body pveseto look like the living person it once was. Tdead
live on through memory and technology, so that ae aremate almost without memorialization, goes the
argument. Memory and commemoration, however, avedifferent things. The former is more private and
individualistic, and the latter is more public arallective. Consequently, commemoration servestians
for collective social life that memory cannot.

Durkheim ([1912] 2001) said mourning rites maintadflective social life by reinforcing the
social link between the individual and the groupojfle must come together, as a duty of social
membership, when one member dies to bridge thdefiaipy the loss, to maintain that the social links
between the individuals and the group are strongd ta assert that the group can continue.
Commemoration, therefore, is still necessary inamlwanced technological age and meets a social need

that memory alone cannot. This is why the meangsgless of ashes and the consequent inaccessible
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memorialization of the cremated dead by the liiingf concern. The increasing individualization and
personalization of funerary practices reflects thatfamily and community no longer take themselves
seriously enough to do the work with the dead tierdocial maintenance of the collective group. &uyri
too, is affected when funerals shrink in attendaam the focus is on the living not the dead, ahdrw
weakening social ties are reflected in self-intexgspersonal, recreational-oriented iconography on
headstones (Collier 2003). Technology, then, de¢sinsolve social members of the elementary need to
maintain collective life when someone dies. Sincekbeim considered collective life sacred, we must
consider what we are keeping sacred in postindisciety and how we are maintaining the sacred

through funerary practices.

Cremation and the Sacred in Postindustrial Society

The sociological significance of this research larfurther examined by looking at how
cremation affects the sacred in our postindustnalety. Questions posed at the outset of thisresdhat
facilitate the analysis of cremation and the saarellide, what is sacred about cremation? Sincelbas
a cultural system is sacred, is the cultural sysenounding cremation held sacred? Where is theeda
located? In postmodern society is the import ofshered diminishing? If the treatment of the dead |
becoming less sacred, then do we value individogibbmembers less? And, do we have a decreasing
sense of social life and the collectivity? Sinceiheim said mourning the dead is fundamental to the
maintenance of society, is cremation as a culsystem meeting the elementary needs of society that
burial did? Is cremation good social maintenancdfds sacred to the group and not just to the
individual? Ultimately, in what are we finding val@nd meaning that shapes and demonstrates c&f live

What is meaningful to people in life is reflectedai society’s death practices, because the citizenr
relies on culture to see them through the traunibetieath of a social member (Geertz 1973a). Since

what is sacred is what is most meaningful to thenbers of a society, it is important to answer these
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guestions about cremation and the sacred in oodee what it tells us about contemporary American
society.

InThe Elementary Forms of Religious L{f&912] 2001), Emile Durkheim divided social lifeo
two forms or two planes - the sacred, which isageirt and filled with awe and which is associatét w
the collective practices of the moral communityd dme profane, which is associated with the utibita
activities of individuals pursuing self-interestdividuals in a society live on two planes. Thetfis the
private, mundane and utilitarian plane, and theseds the collective, elevated, and moral plareisT
individuals experience the sacred versus the peodarthe common life of the community versus the
private life of the individual. In Durkheim’s dalge worried over the waning of traditional societylahe
waxing of the new, largely unknown modern societg.saw nineteenth century changes uproot old
institutions without putting new ones in place.adsonsequence, Durkheim understood the world he
observed as a between-time, as an occasion foratetin and excitement for which he held dual regard
The switch we are observing now between burial@ethation, between one funerary system and another,
reflects the cultural changes between modern astimmalern society. Consequently, it is also a betwee
time for which there is reason for both pessimisnthe form of worry over what is lost, and optimisin
the form of excitement over what is new. For Gedite Durkheim, “culture consists of socially
established structures of meaning” (1973a:12), asdt, changes, new structures of meaning form and
become established. Therefore, with regards tceoambrary American funerary practices, one cantsay i
a time of social change from one set of funeraagfices to another, and culturally speaking a tifne
symbolic change from one symbol system of mearoranbther.

Durkheim’s cause for alarm and excitement as hergbd a between-time can shed light on our
own cultural between-time. In examining cultureotigh cremation, pessimism is not hard to come by.
The symbolic complex of beliefs and practices, thake up a cultural system (Geertz 1973a), forming

around cremation, does reflect increasing individoa a hallmark of postmodern society (Elias 1985)
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individuals make disposition decisions indepenaénibeir families, hold secular ceremonies thaufoc
only on the self, and memorialize in ways that sglizie and foster self-interest, such as scattéring
private, personally meaningful places and not nadimig the dead as visitable symbolic citizenshef t
community (Warner 1959), then cremation reflectsl may even facilitate, a society of atomized
individuals with weak or broken social ties. Whearoation is individualistic, atomistic in naturehen it
ties us to ourselves and not each other, thenultral system around it falls short of being aetaocial
link between the individual and other social mershrthe collective society. For Durkheim, it was
religion, as a form of authority and custom, thastrpowerfully linked the individual to society. iever,
with the advent of postmodernism, we have seegioglito be a weakening social institution as bamue
in cremation practices. Durkheim wrote, “The deadspn is a sacred being” ([1912] 2001:290). But,
today, in the public’s opinions and attitudes tadvaremation, we have seen the Judeo-Christianflilie
the dead body as the sacred vessel of the soul arahthe rise in the view of the body as refuseitha
acceptable to burn. It would seem, then, that swaning our questions, that the dead are not ascat
so, then the treatment of the dead, through anygingecultural system such as cremation, is not as
sacred. If we value the dead less, then we vakipéhson, the social member less and, in turn,
consequently have a decreased sense of ourselseial life, and of the collectivity in which wexist.
Durkheim considered mourning the dead to be funddathéo the maintenance of society, because
mourning rites reinforce the social link betweea itdividual and the group, affirming the ties thatd
the group to itself and bridging the loss causedédnth. But if caring for each other by caringtfoe dead
is truly less sacred, then cremation as a culeystem is not meeting the elementary needs oftgottiés
not good social maintenance.

Burial rites have guided individual social membireugh the loss of another, because the
survivors’ attachment to the social group is affidrby participation in the mourning rites of buriah

individual who feels firmly attached to a societgls morally compelled to share its joys and sosrow
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(Durkheim [1912] 2001). But, at present, the grofigurvivors that feels compelled to engage in fibiim
of maintenance of the social link between the iilial and the social group is shrinking. Frequeritig
people deeply mourning the dead are just the imabedamily members. The larger society or community
is less tied together by mourning rites when tleenated dead are only commemorated through a small
service and the ashes scattered in a manner méahjnigaccessible to survivors beyond the family.
Under such circumstances, commemoration is lintitesl few separate individuals, and, as such, i onl
personally sacred. In this situation, the deadbatg valued by individuals and not by members asdal
group. Because the shift from burial to cremat®mthie second secularizing turn in funerary prastgince
the advent of modern society, it is a shift frorgialty sacred mourning rites to only personally magful
mourning rites. Burial at churches involved religity sacred mourning rituals. Then, the first
secularization in funeral practices in the mode® which is the shift from burial at churches toial in
pastoral, park-style landscaped cemeteries, leftuary ritual at least socially sacred, if notgausly
sacred, to the modern industrial world. But in plestindustrial world, with the increase in crematithe
secularizing turn in funerary rites marks a chaingen holding mourning socially sacred to leavingrity
personally meaningful. Thus, the move from chureimeteries to park-style cemeteries to cremation has
been a change from the religiously sacred to tbmkpsacred to the merely personally sacred miogrn
rites. Consequently, it is due to the loss of thered on religious and social levels that mourmitugls
have become inadequate forms of social maintenaitibehe rise of cremation in America. When the
disposal and memorialization of the dead is onhgpeally meaningful one or another disparate
individuals, then the care of the dead falls belwkheim’s elevated, moral, sacred plane of calkect
life.

However, the whole story of cremation is not in yeis an emerging system. Cremation, so far, is
an incomplete institution (Cherlin 1978). Durkhedtmdied religion as authoritative yet dynamic socia

ideals, beliefs, and practices that shape lifesn@ety’s moral universe. “One finds religion wénesr
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public normative concepts, symbols, or rites arpleyed” ([1912] 2001.:viii)). Therefore, we may fittldat
cremation as a cultural system fits with Durkheiwoscept of religion, after all. As this new symbol
system becomes normative, cremation may beconggoedi, in a Durkheimian sense, and so must have
some aspects of the sacred on religious and degils. We can also see the sacred in cremation in
Durkheim’s view on mourning. Mourning the dead dg@wamutual duty of the members of a social group
and having duties reinforces the individual as@asenember. Thus as people, over time, come to
embrace cremation as a meaningful cultural sysfemomnative symbols, beliefs, and practices, then i
may be not just an obligatory way to care for teadibut a sacred, valued act or duty, bringing ivith
sense of the sacred, as Durkheim saw the sacred, @levated, moral source of joy, peace, andgtnielf
cremation becomes elevated to the sacred, thenninguihe dead reinforces the individual as a social
member, elevating both the member and the sodalpgto the plane of the sacred. We are, after all,
postmodern or not, still a society that carest®diead. This has never been abandoned. As a, result
cremation may become, once it is established,@sda cultural system as burial has been.

People mourn the dead both because they have tinepdvant to. Further, for Durkheim, the
more sacred a moral rule becomes, the more theeatanfiobligation tends to recede. As cremation
becomes more established, and even eclipses khadbeliefs and practices of the new culturalesyst
may well become more sacred as the culture evalvdold beliefs about burial fall away. We are
governed by and attracted to the sacred, so asatimmbecomes more normative, which it is doing at
dramatic rate, more people may be attracted to @ddition, Durkheim noted that the sacred is
contagious. It spreads to things connected taidh shat any object, person, or gesture can besagred.
So as a new cultural system emerges, aspectsréhsaered can spread to other parts and peogie in t
forming complex of beliefs and practices. In thsywcremation creates social membership, and ciemat
can foster more than increasing individualism. Hesveto do this, cremation will need to be morentha

personally sacred to individuals only, so thatwlials can be connected to something greater than
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themselves. But it is too soon to say for certaetlver that will or will not happen. Additional gsires
that may bear on cremation becoming an establishidral system involve the untidiness of change.
Mary Douglas, irPurity and Dange(1966), notes that culturally people find chargygh as the shift
between burial and cremation, to be an unpleasantidy matter of disorder. Therefore, a new cuaitur
system, as a structure of order, must emerge twat@nd deal with the untidiness of change. Crémmas
already forming its own cultural system as its astmucture of symbolic order. For example, while
cremation may be an incomplete institution (Chet@78), at present, aspects of it are already biggpm
institutionalized. In California, cremation artiecoming institutionalized, as part of an emerging
personalized funerary art movement, with the opgimr2007 of a gallery devoted to urns and other
personal memorial art for cremation (Brown 20073.we resolve any dissonance between burial and
cremation, as cremation becomes established, magdhe symbolic order, then it may become more
sacred to the society with more individuals at&ddb it.

Durkheim’s view of the sacred helps us understaowd & society that still values its dead can
potentiallyelevate an emerging cultural system from the pesio the sacred plane as that system
becomes socially and culturally established. Theesfwhen faced with death, individuatgeycome
together and find value and meaning, that shapegslamonstrates their lives, in the rituals surraogd
cremation as a cultural system. Increasing indafidm, social mobility, secularization, and deciegs
social ties do threaten that, however. In Durkhaimterms, cremation is not yet a good form of docia
maintenance through mourning rites. American spgclide Western culture on the whole, is moving
toward a more homogenized, atomized world of pexsomoice. As a plus, invidious distinctions ofegac
gender, religion, and other potential sources tifical animosity are disappearing. But, the cohesiv
family, the traditional seat of funerary care, lsoeon the wane as egalitarianism and pluralisnoarthe
rise. As a result, cremation may become routintagthot institutionalized. Thus, cremation may rema

on Durkheim’s private, mundane, utilitarian, andfpne plane of social life, not rising to the cotiee,
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elevated, moral, and sacred plane. Only, timetelill Yet, as Durkheim watched traditional socigiye
way to modern society, we can, as we watch modmiety give over to postmodern society, meet the
cultural change in funerary practices, as in thaetg, with a sort of dual regard for our own betwdime,

in an attempt to hold a modicum of optimism amid fpressimism.
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